Tt ORIGINS AND FORMATION OF THE ZULU CONGREGATIONAL CHURCH,
1896-1908.

by

Deanne Philippa Collins

Submitted in partial fulfilment of the requirements for the
degree of Master of Arts in the Department of History, University

of Natal.

Durban, 1978.



PR . . —

Simungu Bafazini Shibe, founder of the Zulu Congregational Church.



CONTENTS

ACKNOWLEDGEMENTS

ABBREVIATIONS

Chapter.

I.

INTRODUCTION : THE HISTORIOGRAPHY OF
AFRICAN INDEPENDENT CHURCHES.

I1. THE AMERICAN ZULU MISSION : POLICIES AND
PROBLEMS, 1835-1895.
1II. CONFLICT AND SECESSION : THE FORMATION OF
THE ZULU CONGREGATIONAL CHURCH.
Iv. THE ORIGINS OF THE ZULU CONGREGATIONAL
CHURCH : PROBLEMS OF INTERPRETATION.
V. THE ZULU CONGREGATIONAL CHURCH 15900-1908
EARLY GROWTH AND COLONIAL REACTION.
CONCLUSION
BIBLIOGRAPHY

Page.

27

60

96

128

141

143



ACKNOWLEDGEMENTS

[t is impossible to mention by name all those who have con-
tributed to this thesis 1in its various stages. My greatest

debt of gratitude is to my supervisor, Dr Paul Maylam, for his
patient and thoughtful guidance. Special thanks should also

be” extended to the staff of the following libraries and insti-
tutions: The National Archives, Pietermaritzburg and Pretoria,
Cory Library, Rhodes University, Kille Campbell Africana Li-
brary, Durban, William Cullen Library, University of the Wit-
watersrand, Harvard University Library, Inanda seminary, and

the University of Natal Library, Durban. Mrs J.M. Shibe of Denver
Zoar Mission Station, Umzumbe, gave valuable information on

her father-in-law and kindly lent the photograph which appears

as frontispiece. Ms M.Bhengu translated Zulu letters and other
documents. Dr Lester Switzer of Rhodes University assisted me

in uncovering source material. Professor J. Horton of the
Department of History, University of Natal, Durban gave encourag-
ment and assistance. Thanks are also due to Ms L. Waterford,

Ms P. Samuels and especially Ms A. Di Paolo, who typed the thesis.

The financial assistance of the Human Sciences Research Council

is hereby acknowledged. The opinions expressed and the conclusion:
reached are the author's own and do not necessarily reflect those
of the Council nor of any of the individuals mentioned.



ABBREVIATIONS

The following abbrcviations have been used in the footnotes
and text:

ABC American Board Collection, Harvard University.

ABCFM American Board of Commissioners for Foreign
Missions.

ABM American Board Collection, National Archives,
Pietermaritzburg.

ACC African Congregational Church.

ANC African National Congress.

AZM American Zulu Mission.

CMS Church Missionary Society.

LMS London Missionary Society.

NCU Natal Congregational Union.

NHFMS Native Home and Foreign Missionary Society.

SC Supreme Court Reviews and Appeals.

SNA Secretary for Native Affairs. ,

USNA Under Secretary for Native Affairs.

ZCC Zulu Congregational Church.



CHAPTER T. INTRODUCTION : THE HISTORIOGRAPHY OF AFRICAN

INDEPENDENT CHURCHES

African independent churches - autonomous church groups
with African leaders and a wholly African membership -
have, in the last twenty years, been the subject of inten-
sive study by representatives of almost every branch of
the social sciences. The unprecedented growth of these
churches is a major reason for this interest. It is
estimated that there are today at least 9 000 such churches
in Africa, with a membership of over ten million. South
Africa alone has approximately 3 500 churches. 1

The approaches and standpoints adopted in the numerous
studies of independent churches are too numerous to be dealt
with individually. Generally scholars have either undertaken
an exhaustive case-study of a particular church or group of
churches 2 or have attempted to put forward a general explan-
ation for the emergence of independent churches in a specific
region. 3 Ten years ago, Barrett, in a mammoth study, est-
ablished a 'tribal zeitgeist'", or scale of religioustension
which must be present to some degree in an African society

if independency is to develop. 4

Both these Kinds of studies
have yielded fruitful results; indeed, they complement each
other. What has been lacking, however, is any kind of inter-

disciplinary/....

1. Oosthuizen, G.C., "The 'Separatist' Churches in South

Africa", unpublished lecture, University of Durban-Westvill

May, 1978, p 1.

2. See, for example, Turner, H.W., African Independent
Church, (2 vols). (Oxford, 1967)7 Saunders, C., "T1le
and the Thembu Church'", Journal of African History, Vol.
XI, 1970; Welbourn, F.B. and Ogot,BA«, A Place to Feel
at Home, (London, 1966); Mqotsi, L. and MkeTe, N.,

"TbandTa Lika Krestu: A Separatist Church", African Studies

Vol. 3, 1946.

3. See Pauw, B.A., Religion in a Tswana Chiefdom (Oxford, 1964’

Daneel, M.L. 0ld and New in Southern Shona Independent

Churches, (2 voIls) (The Hague 1974); Oosthuizen, G.C.
Post-Christianity in Africa, (London, 1968). ’ ’

4. Barrett, D.B., Schism and Renewal in Africa, London, 1968)




disciplinary approach to the study of African Independent
Churches. Turner observes that "... studies are being made
from within so many different disciplines that the communi-
cation necessary between workers in any field of study is
> In the study of a pheno-

menon like religion, co-operation between practitioners

not taking place as it should".
of the different social sciences would seem to be essential.

In comparison with the numerous works which have appeared
on African independent churches in other parts of the continent
in the last twenty years, South African independent churches
have received very little attention. This is surprising in view
of the remarkable proliferation of independent churches in

—~—this region. In the first quarter of this century, when

{ "Ethiopianism'" was viewed by many in South Africa as a grave
threat to the maintenance of the existing political order,
mggxgzgment officials and commissions conducted surveys into
the phenomenon. i Missionaries, for whom the independent ‘
'—eﬂurches_represented a direct challenge, also produced works

on this subject.’ In 1948, Bengt Sundkler's Bantu Prophets in

South Africa was published.8 Sundkler's work was based on

extensive field-work in Natal and Zululand; he pioneered the
academic study of independent churches in this region. His
major contribution was to provide an in-depth analysis of the

structures of leadership and memberéhip in Zulu independent
churches. h _
Although/....

5. Turner, H.W., "A Methodology for Modern African Religious
Movements', Comparative Studies in Society and History,
vii, 3, 1966, p 284.

6. The Secretary for Native Affairs papers in the Pretoria
and Pietermaritzburg Archives contain numerous reports
on independent churches. See also U.G. 39-'25, Report
of the Native Churches Commission, 1925.

7. The most well-known of these is Rev. A.A. Lea's The

Native Separatist Church Movement in South Afri (
Town, 1926). ica (Lape

8. sundkler, B.G.M., Bantu Prophets in South Afric
b » a
1970, revised edition). » (London,




Aithough Sundkler laid firm foundations for future
researchers in South Africa, very little has been done
since Bantu Prophets first appeared. A few case-studies

of independent churches have been conducted,9 but no
coherent explanation for the emergence of independent
churches in this region has been formulated. This state
of affairs is not peculiar to the study of independent
churches.. Shula Marks has noted that in the field of
South African studies as a whole, there has been "an

apparent dearth of any analytical breakthrough until
comparatively recently". Moreover, interdisciplinary
co-operation has been conspicuously absent in South African

studies. 1 L] Qo vatd

§ Voo
L

Most of the literature dealing with the African

Independent Church Movement recognises two main types of
church. Ethiopian churches are those which have '"seceeded

R R . N—a s o -.T,":il'
"
fromnwh1t§‘m1551gn ChE{EES§.}a?gE}X.0n racial grgggéf .fU“Lf At
They are often motivated bxﬂgationalistﬁgggirations. er |

Doctrinal differences are seldom the cause of secession
i 0 g r i - s < - TP L U IR ey e W N e ¥

':Eﬁ& the'Ethiopian churches normally retain the liturgy
éﬁduéhdeH'Erézﬁisatidn of the parent body;IZ‘ Zionist
churches, on the other hand, represent a.”péntecostal .
healing movement, stressing the influence of the Holy Spirit
in various ways, and combining both African and European

cultural/....

9. See Dubb, A.A., Community of the Saved: An African
Revivalist Church in the East Cape, (Johannesburg, 1976);
West, M., Bishops and Prophets in a Black City, (Cape
Town, 1975); Saunders, "Tile and the Thembu Church".

10. Marks, S., "South African Studies Since World War Two",
in Fyfe, C. (ed.) African Studies Since 1945, (London,
1976), p 186.

11. Sundkler, Bantu Prophets, p 53.

12. For details of this distinction, see Oosthuizen, '"The
'Separatist' Churches'", pp 5-7; West, M., "People of
the Spirit", Journal of Theology for Southern Africa,
vol. 7, 1974, pp 23-24; Turner, H.W., "Classification
and Nomenclature of Modern African Religious Groups",

in Hayward, V.E.W. (ed), African Independent Church
Movements,’(Edinburgh, 19637, p 174. L =<
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cultural elements." They have normally had little contact

with white missionaries. An African church leader in South

Africa states that the mai ifference between Ethiopian .
_states that een Ethiopian

and Zionist churches js that the Ethigpiang offer "phyqicaln‘nff

—

~Lliheratier', while the Zionist leaders are ''prophets of

psychological liberation".14

There are obvious difficulties jnvolved in tbg_classi-

fication of African church§§._ Individual churches do not

i — — — ————— Y

- always fit neatly into one or other category. Sundklef" e

found that "within one particular organisation which is in

principle either Zionist or Ethiopian, there may be strog%s__
tendencies towards the other type of independent church.™
There are also bound to be "deviant" churches which fit into
neither category. While these problems are not serious

enough to warrant abandoning this classification system
altogether, a more direct challenge has come from several
African writers, especially in South Africa, where classi-
fication has always been a delicate issue. Some years ago,
L.N. Mzimba deplored the way iﬁ"wﬁiéh'Afficaﬁ'cﬁuréhéSiziie

A more recent writer sees the 'Herogatory labels" which

""ostracized and stigmatized by some unbecoming name' .

""westerners' apply to these churches as being part of a

17

campaign to discredit leaders and members. The problem

with categorisation is that it tends to dehumanize those to

whom/....

13. West, "People of the Spirit", p 24.

14. Mayatula, Rev. V.M., "African Independent Churches
‘ Contribution to a Relevant Theology" in Becken, H.J.

(ed.), Relevant Theology For Africa, (Durban, 1973) p 173.
15. Sundkler, Bantu Prophets, p 55.

16.  Mzimba, Rev. L.N., "The African Church" in Taylor, Rev.

J.D. (ed.) Christianity and the Natives of South Africa,
(Lovedale, 1928), p 86.

17. Ramusi, C., "Church and Homeland" in Sundermeier, T. (ed.)
Church and Nationalism in South Africa, (Johannesburg 197§)
p 120. The writer refers here to terms like "schismatic"
'secessionist'', and even "nativistic", all of which have ’
been used to describe independent churches.




whom it is applied. On this score, the words of Sundkler

must be borne in mind: ".... the leaders and members of

these churches are more than just objects for our sociological

conceptualization, or aur western categories and typologies.

They are people, men and women before God, very much like

T8

you and me". A 7

The major concern of writers who have studied African

Independent Churches has been to explain ‘why the movements

emerged. Independent churches are usually seen as arising

in a anflict-situation. Thus much attention has been devoted

to the emergence of independent churches in response to Euro-

pean missionary policies. It has always been recognised that

the missionaries were on the whole pious and well-intentioned

individuals; yet it has been acknowledged that many of these

missionaries pursued policies that were short-sighted and ‘;f(’

often intplerant.

19

In the first place, independent churches may be seen

to have arisen in reaCtion to missionary denunciation of ¥

traditional beliefs and practices. Because religion is tied

to other aspects of the social order, it is not possible to

have have a '"culturally-naked" Christianity.

20 The mission-

aries who carried the Christian message to Africa in the

second half of the nineteenth century brought with them, as

part and parcel of their religion, the presuppositions and
cultural trappings of their mother countries. These included

very definite ideas about traditional African societies.

21

It is for/....

18.

19.

20.

21.

Sundkler, B.G.M. "What is at Stake ?" in Hayward (ed.)
African Independent Church Movements, p 30.

See'Bagta? C.G. in the introduction to Baeta, C.G. (ed.)
Christianity in Tropical Africa, (Oxford, 1968)

Shorter, A., African Culture and the Christian Church,

(London, 1973), p 69; O'Dea, T.F., The sSociology of Religion
(New Jersey, 1966), Chapter 1.

Africans were generally regarded as "heathens", living
under "primitive'" and "barbaric" conditions.
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Europe'" or '"Made in America'.

|Thrist, you must speak and act ljike the white man'."

It is for this reason that recent writers have stressed the
need for a close examination of missionaries' home backgrounds
as an essential ingredient in the understanding of missionary

. . . 22
strategies 1in Africa.

While mission societies in other parts of the world,
notably India, made determined efforts to 'indigenize"
Christian beliefs and practices, in Africa, with a few
exceptions,23 "a distinguishing mark of missions has been
their almost unanimous refusal to incorporate elements of
the local traditional cults in any shape or form within
the Christian system of religious thought and practice".

Christianity was brought to Africa clearly stamped 'Made in
£ AL L o ——>= ol &5

24

acceptance of the message of the Gospel was(not patficient
/,,,.‘.-" . \__'H?:#ﬂ_' i - ‘..-.— PE N . =X L3 :
@roof of his commitment to Christianity) the missionaries 3«

demanded that he renounce not only his former religious beliefs,

but all asﬁééfs of the traditional social order. The very hymns
which converts sang and fﬁg~prayers they repeated were imported
directly from the missionaries' home countries. An African
participant at the World Council of Churches Conference on
African Independent Church Movements in 1962 remarked that
""(the) missionaries did not just give Africa Christ and leave

Africa to ;ngpt;Ihgy_... said: 'If you want to belong to

.-2.6,.__.., —

Missionaries/....

22, See, for example, Baeta in the introduction to Christianity
in Tropical Africa, p xiii; Beidelman, T.O., "Social Theory
and the Study of Christian Missions in Africa'", Africa,
Vol. XLV, 1974. For an example of this kind of study see
Hinchcliff, P., "The 'English-speaking' Churches and South
Africa in the Nineteenth Century," Journal of Theology for
South Africa, No. 9, 1974.

23. Bishop Colenso of Natal is a famous exception to this rule.
He strongly advocated the setting up of indigenous churches
and opposed missionary attempts to do away with "traditional'
customs. In the 1850's he entered into a bitter debate with
American missionary Lewis Grout over the question of polygam)
His views were to bring him into disrepute not only with
other missionary societies, but with his own church.

24, Baeta in the introduction to Christianity in Tropical Africap

25. MangoRez L.M. "The Role of the Church in Independent Home-
lands" in Sundermeier (ed.) Church and Nationalism, P 107
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Missionaries mounted an early attack on the traditional
institutions of lobola, polygamy and the leverite. Converts

were normally removed from the '"tribal" setting and went

27
to live on m1351on "statlons”

The dlStngUlShlng marks

e

of these stations were their rectangular houses and the

——— e

S T —————

Western dress and 1mplements used by the 1nhab1tants . Tt

e

was acknowledged by missionaries that the purpose ‘of the
station system was to remove prospective converts from the

28 It has been noted

influence of "heathen" practices.
that it was this aspect of missionary policy which earned
for missionaries the dislike of African chiefs. The
attitude of chiefs towards Christianity depended partly on
the political benefits which missionary work could secure
for them. The Sotho chief Moshoeshoe personally invited
French missionaries into his territory because he hoped
they could mediate between him and the British imperial
authorities. Dingane, king of the Zulus and the ruler of
an independent territory,wished to have as little to do
with the white man as possible and placed severe obstacles

in the way of missionary work. 29

Many chiefs were opposed
to missionary work because the Africans who went to live
on mission-stations were removed from their jurisdiction,
and often failed to continue to fulfil their tribal obliga-

tions/....

26. Hayward (ed.), African Independent Church, p 8.

27. These were parcels of land which were granted to
missionary bodies by the colonial authorities. This
policy was widespread in South Africa and was also
practiced in other parts of Africa.

28. Hutchinson, B., '"Some Social Consequences of Nineteenth
Century M1551onary Act1v1ty among the South African
Bantu," Africa, Vol. xxvii, 1957, p 162. See also
D1nnerst ein, M "The Amerlcan Board Mission to the

Zulu, 1835- 1900” (unpublished Ph.D. Thesis, Columbia
Unlver51ty, 1971), Ch 1.

29. Williams, D., "African Nationalism in South Africa, Origins
and Problems', Journal of African History, Vol. XI, No. 3,

1970, p 375; Ayandele, E.A., The Missionary Impact on
Modern ngerla 1842- 1914 (London 1971}, p 5.




tions. The chiefs' opposition also stemmed from the fact
that their authority was vested in the very traditions which

.. . . 30
the missionaries were trying to destroy.

The missionaries' attitude towards traditional African
customs seemed to stem from "(an) unwitting ignorance of
the positive values of the African way of life." 31 A glaring
example of the missionaries' lack of any sociological under-
standing of African social practices is the way in which most
of them viewed lobola. Instead of seeing this practice,
as it 1s seen today, as the cementing of a social relationship
between two contracting families, missionaries viewed lobola
as the purchasing of a wife.32 It is easy, in the light of
recent findings on these practices, to censure missionaries
for their shortcomings. Once again, however, it is necessary
to look at the missionaries' background for an explanation.
Many of the missionaries who worked in Africa weré too pre-
occupied with the running of their own affairs to engage
in ethnographic studies of the societies among which they

33

laboured. As they were among the first Europeans to enter

the colonial territories, there were very few available works

which they could consult. 34

While some Africans were prepared to forsake their
"traditional" way of life in order to enjoy the benefits
accruing to them from conversion to Christianity, many
reacted strongly to the assault on their traditions. After

an initial/....

30. Kuper, H., "The Swazi Reaction to Missions', African
Studies, Vol. 3, 1956, p 178.

31. Barrett, Schism and Renewal, p 86.

32. Hutchinson, "Some Social Consequences', pp 171-172,

33. Hinchcliff, "The 'English-speaking' Churches", p 30;
Barrett, Schism and Renewal, p 88.

34, The missionaries came to Africa before anthropology
became a recognised discipline. Even if they had been
keen to do so, therefore, it is unlikely that they would
have been able to conduct studies into traditional customs.



initial interest in missionary teachings, African societies
began to employ a wide variety of resistance techniques
against missionaries, and church attendance dropped consider-

35 For those converts who, for religious reasons or

ably.
otherwise,36 remained within the Church, the struggle against
missionary demands continued. Many found it well-nigh im-
possible to comply with the requirements imposed on them.

A convert who before he became a Christian, had married a
number of wives, or a woman who was married to a polygamous
husband, found it difficult to fulfil the missionaries' stan-

dard of monogamy. | V.
i ;

For many Africans who found themselves in these kinds
of situatlons the Independent Churches offered an attractive
alternative. Independent churches, on the whole, have
adopted a far more flexible attitude towards African tradition-
al practices. Indeed, among the Zionist group in particular,
there is often a specific adherence to polygamy and other
aspects of the traditional social order.3’ All the independent
churches have "indigenized" African Christian worship, by
the introduction of African music and African hymns, and

by the use of "ecstatic" elements of worship.

It would thus seem that independent churches are
primarily a "negatlve reaction to m1551on" and indeed, this
is how they often have been boftrayed A more recent school
of thought, which counts among its chleszioponentgﬁu,w _Turner

R Sy ——

and D.B. Barrett, has challenged this 1nterpretat10n and sees

i 't EE

1ndependent churches rather as _"an_indigeseus.renewal of
Christianity/....

35.. Ftherington N., "Mission Station Melting-Pots as a
Factor in the Rlse of South African Black Nationalism",
The International Journal of African Historical Studles,
Vol. TX, No. 4,71976, pp 593-594.

36. There were many reasons for Africans becoming Christians
and, in many cases, the religious motive was not the
domlnant one. Economlc and social factors played an
important role. See Ibid, pp 593-599.

37. Sundkler, Bantu Prophets, p 55.
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10.

Christianity in Africa'". 38 Barrett and others have likened

—— e

the growth of independent churches_in Africa “B“fKE*EUTUpEén
Reformation of the sixteenth century.39 Like the Protestant

churches which grew out of the Reformation, the African
churches are not denying the truth of the Christian message,
but are dissatisfied with the particular form in which
Christianity has been presented to them. The African reform-
ation, like its European pfédeceésor; relied heavily on the
availability of the scriptures in indigenous languages.
Initially, African converts relied on the European mission-
aries as interpreters of the Gospel: "At the start the
missionary was the sole and absolute authority; he alone

had access to the sources and his word was accepted as
infallible."40
the Bible was made available in many different African lan-

In the last quarter of the nineteenth century

guages, and a large proportion of African Christians were
literate: '""The moment the African Christian Eould read the
Bible for himself especially the 01d Téé?;ﬁent he found
himself introduced to a world much more closely resembling
his own than the world of the European. Inevitably he
began to ask questions." 4 Converts found, for instance,
that polygamy was not forbidden in the Bible; that, indeed,
the forefathers had practised it. Independent churches in
South Africa place great stress on the teachings of the Bible;
and customs and laws of individual churches are supported by
reference to the scriptures.

Apart from reasserting African customs and traditions,
the independent churches have provided opportunities for
leadership and for self-government in church matters which

‘the mission/..

38. Barrett, Schism and Renewal, p 161.

39." 1bid; see also Budaza, G.S., "The Native Separatist
Chu ch Movement", (unpubllshed M.A. Thesis, University
of South Africa, 1948), p 19.

40. Bishop S.C. Neill in the introduction to Barrett, Schism
and Renewal, p XV.

41, Ibid.
42, See Sundkler, Bantu Prophets, Ch VII.




11.

the missions churches, particularly Protestant Missions, have ofte
withheld. Theoretically, most Protestant missionary

societies which sent missionaries to Africa in the nine-

. 43

teenth century subscribed to Henry Venn's formula of

T s S = . . "

a "self-supporting, self-governing and self-propagating

S 5 A4 e .. .
African church. The role of the missionaries was to

_establish churches and to train an African pastorate.

Once congregatibhs had reached the stage of being able to
support their own clergy the missionaries would move on
to fresh, unevangelized fields. In this way, the conversion

of the entire continent would be speed;ly.accnmnllihﬁdL. In
practice, missionaries proved very relugggun_sgkhand_Q_Pr

45
the reins of control to an 1nd1genous mlnlstry. African

——

men who had been educated at mission schools were employed
as preachers and a few were ordained. In Nigeria, Venn
himself appointed ex-slave Samuel A. Crowther Bishop of
the Niger Mission.46 But ordinations were the exception
rather than the rule; and in almost all instances the
missionaries retained control over finance and the formu-
lation of policy.

It has been frequently noted that many of the leaders
of independent churches have been men who have either ‘
quarrelled with missionary superintendents or have entered
into disputes concerning church finances.*’ MangenamMggogp

broke away from the Wesleyan church in Johannesburg in 18@2

and formed the Eth10p1an Church after a disagreement w1th

S T
R — ot - ———y—— — Li o —

-‘-‘&EW =3 l..'_,..

43. Church Missionary Society CMS Secretary, 1842-1872.

44, Ayandele, The Missionary Impact, pp 180-181; Sundkler,
Bantu Prophets, p 29.

45, Beidelman, '"Social Theory and the Study of Christian
M1551ons", p 248; Shepherd, R.H.W., "The Separatist
Churches of South Africa", The International Review of
Missions, Vol. XXVI, 1937 pp 458-4359.

46. Ayandele, The Missionary Impact, p 182.

47. See, for example, Lea, The Native Separatist Church
Movement, p 30; Report of the Native Churches Commission,
P
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the missionaries.48 In Barotseland, ''the African Methodist

Episcopal Church .., was, among other things, a means of

PpTOotest . .a against the barriers to promotion imposed by
A0

the mission churches on Afrlcans" ~~ For those Africans

who served for years as preachers W_mmt_he

powers and privileges of ordination, the independent churches

“have offered opportunitiesﬁ£aL“Leadnnship_ﬂanEEEBEEEEPi;}fy

e

Church members who contributed to mission funds and yet had

no voice in pOllCY mak;ng_hauahﬁaunduthﬁsahﬁhuxﬂhi__m0Te
50

represenxatlve of their_interests.

Independent churches develop in a Protestant rather

than a Catholic missionary environment.>" Only a handful

52

of secessions have taken place from Catholic missions.
“The Catholic Church is regarded by its adherents as indivisible
and to challenge this oneness is a serious transgression.
Catholic missionary bodies have 1ncorporated traditional
practices into the ritual of the church ‘ ahd have made con-

“scious efforts to install an indigenous mlnlstry >* Protes-

tantism, on the other hand, entered Africa severely divided.

Many/....

48. Lea, The Native Separatist Church Movement, p 30.

49. Henderson, I., "The Origins of Nationalism in East
and Central Africa: The Zambian Case', Journal of
African History, Vol. XI, No. 4, 1970, p 593.

50. This is not, of course, to suggest that no exploitation
of followers by 1ndependent church leaders occurs.
Indeed, these leaders are frequently as (or more)
autocratlc as missionaries, and financial exploitation
is a relatively common occurrence.

51. Vilakazi, A., Zulu Transformations: A Study of the
Dynamics of Social Change, (Pietermaritzburg, 1965) pp 95-9

52. Mbiti, J.S., African Religions and Philosophy, (London,
©1974), p 233.

53. Kuper, "The Swazi Reaction to Missions", p 182.

54. Vidler, A.R., The Church in an Age of Revolution. (The
Pelican HlStOTY ot the Church, I968), vol. 5, p 253.
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dele's statement that "In Yorubaland and the Niger Delta

13.

Many writers have observed that, in establishing independent
churches, Africans have merely been following the example—
of denominationalism set for them by the mission churches:
"The logic, from the African point of view, is that since
missionaries belong to so many denominations, why should
Africans not have their own churches, founded and led by
fellow African Christians ?" >3 Furthermore, it has been
the Protestant missions which have been most vociferous

in their denunciation of the traditional way of life, and

which have been most reluctant to entrust Africans with
e —

T S S B

self-government.

Independent churches appear to have arisen as a
"reaction to mission', but this is not the only reason
———%__ . .
for their existence. The missionaries did not work in

isolation and their achievements and shortcomings must be *

e — ———

viewed against the background of the colonial milieu in 3
which they operated. L_“ﬂi"ﬁf"”"_m”'""T‘“T““—“

|

The debate over the nature and extent of the alliance

between missionaries and imperial authorities is still very

much alive. In the post-colonial phase of African studies,

I

an

Ak

imperialism". An example of this kind of analysis is Ayan-

it has been common to view missionaries as ''agents of ;L7

< —————

there was a necessary connection between missionary enter-

e e e ——

prise and British imperialiém;ﬁzﬁghﬁiSsipnarigsﬁpleggged

thg_wgy for the trader and administrator." >’ Etherington @[l
maintains that missionary societies in Natal and Zululand U

_ggpgmpted initially to work within the confines of the
""tribal" structure, but welcomed British intervention
and the destruction of the Zulu power once they‘realised

- — ———— - . e

the extent/,...

55. Mbiti, African Religions, p 233. This point is particu-
larly relevant for South Africa, where practically every

Western denomination has at some time undertaken mission
work.,

56. See above, pp 6-12.

57. Ayandele, The Missionary Impact, p 42. For a radical
analysis 6 this kind see Majeke, N. The Role of the

Missionaries in Conquest, (Johannesburg, 1952)
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the extent of chiefly oppasition to their work.

Once the imperial presence had been established, mission-
e —————— —— e . N

aries worked in close co-operation with the colonial

authorities. Missionary societies, with scant financial

—

resources, were dependent on the gaodwill af calondal

governmenu>for grants of land and for other forms of a1d

——— R

For their part, colon1a1 administrators viewed m1551onary
work as a '"valuable instrument for the pacifying of the

e —

|v59
conquered.

A e

It was hardly surprising that the missionaries, sharing
as they did the social and cultural values of the whitej

colonists, should identify more closely with this group than

~ - A ——— g S S — =
with their African converts: ”glven the European source of

impefialism' how far could anx_ﬁuxgpean (or for that matter,
any white) m1551onary hold himself aloof from the European (whit

colonlal_gevernment of the terrltory in which he worked ?"

While a great deal of work still remains to be done on this
subject, however, a closer examination of the relationship

between missionaries and colonial authorities reveals that
%

the stralgu} collaboratlon theels 1s a 51m2m15t1c one. While

e S

missionary societies accepted gratefully the protection and
practical benefits afforded by imperial rule in Africa, many
became outspoken critics of the colonial regimes. Between

the colonial authorities and the missionaries there existed
sharp distinctions in aim and method. 61 Missionaries found

——

very dubious _Vvalue in many of the "benefits'" which the

introduction of European rule brought to Africa. Particulariy

in the towns, Africans were exposed to a wide variety of

. _~ _secular 1nfluences‘wh1ch often ran contrary to missionary
- S

teachings. At the same time, "Europeans (in the colonies)
frequently complained that the influence of the m1551onary

-

was less than had been hoped for", and some aspects of

— ——

- missionary/....

58. Etherington N., "Social Theory and the Study of Christian

Missions in Africa: A South African Case Study,'" Africa,
vol. 47, No. 1, 1977, pp 36-37.

59. Barrett. Schism and Renewal, p 87.

60. Baeta (ed J Christianity in Troplcal Africa, p 11.
61. Kuper, "The Swazi Reaction to Missions" p 177

62. Hutchlnson ’

"Some Social Consequences", p 169,
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missionary policy were strongly disapproved of. f One of
/7 the reasons why missionaries found it so dlfflcult to invest
K, African congreé;;:;ns 1n Na;gl w1th self-government was
Vthat the colonlal_g_yernment viewed with suspicion any attempts
‘()to allé@bzﬁe Africaa say_ln.thavmanagﬁmﬂnihgi_*ii__.ﬂ

, affairs.
r | |
It has long been recognised that independent churches
\ emgrgganL_merelv in reaction to mission, but also as part
_of the w1der African_response to the colon colonial presence in

Afrlca. Indeed, it has been argued that anti- mission and
L St aee e NS

anti-colonial protest are closely relatedL since the

missionary is seen by Africans as a ''colonial type'". _ 00(‘*“ﬁ%*

In attempting to pinpoint specific aspects of colonial policy

which may have contributed towards the growth of the indepen-
dent church movement, it is difficult to provide an explana-
tion which embraces all those areas in which the phenomenon
appeared. _Barrett remarks that "it is always possible ...

to suggest factors which offer satisfactory explanatlons

for spec1f1c movements in spec1f1c areas. Unfortunately

these eXplanatlons are seldom if ever valid for the entire

movement on a continental scale" 65 In South Africa, for

example, it has been argued that 1ndependent churches were

bl R, TR TR

‘-_'""""“‘P"‘" s
prlmarlly a response to the presence of a large white

Settler population and to the policy of racial segregation
which permeated church and state. In other parts of the

continent, notably West Africa, these factors have not been
present, yet there are numerous independent churches in

these regions/....

63. In 1902 The Natal Native Trust, to whom had been entrusted
the management of the mission reserves, laid down a rule
that every mission station must be under the direct control
of a white missionary supervisor. See Welsh, D., The
Roots of Segregation: Native Policy in Colonial Natal,
1845-1910, (Cape Town, 1973), p 255.

64. Oosthuizen, Post-Christianity, p 6.
65. Barrett, Schism and Renewal, p 96.
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D augell
these regions. 66 It is for these reasons that some writers
have maintained that the policies of missionaries are of
more importance in explaining the origins of independent
churches; missionaries were a factor common to almost the
whole of Africa and they adopted very similar attitudes
towards traditional beliefs and practices.

jlurpvmrnf

There is one explanation for the independent church
movement which has been applied én a continental scale.
This explanation is based on an;attempt to establish a
connection between independent ﬁhurches and African nation-
alism. O Until quite ;gggn&;i_the_ﬂqrqrfEthio—ianism" ’

e

-
1" ~ 3 3 1" . :
|_was used as a "synonym for African nationalism"; and the

Bk e FRRI——— i el WAL et Ay, - 9

term still carries racial, nationalistic connotations.

For some writers these churches represent the religious

or ideological strand of African nationalism, and they have

been described as the '"forerunners of later political movements.'
Oosthuizen/....

66. Dougall, J.W.C., "African Separatist Churches", The
International Review of Missions, Vol. LXIV, No. 179,
1956, pp 257-258.

67. A problem here lies in defining the precise meaning
of the term '"nationalism'". Several authors have sugg-
ested that early resistance movements in Africa (inclu-
ding the independent church movement) differed from later
nationalist movements in that they were essentially
backward-looking and embraced tribal loyalties. Modern
African nationalism is 'hodernistic in outlook and directed
towards the concept of territorial loyalty." For a dis-
cussion of this issue see Ranger, T.0. '"Connexions
between 'Primary Resistance' Movements and Modern Mass
Nationalism in East and Central Africa", Part I, Journal
of African History, XI, 3, 1968. -

68. Shepperson, G.,"Ethiopianism and African Nationalism“,
Phylon, Vol. XIV, 1953, p 10. :

69. The modern definition of "Ethiopianism'" includes these
characteristics; see above p 3,

70. Barrett, Schism and Renewal, p 93; Rich, P., "Black
Peasants and Ethiopianism in South Africa, 1896-1915",
(paper presented to the Conference on the "History of
Opposition in Southern Africa'", University of the
Witwatersrand, January, 1978), p 1.




17.

and others maintain that these churches provided
an outlet for "frustrated nationalism" at a time when all
avenues of political activity were closed to the African
population. 1 Independent churches have sometimes embraced
distinct ethnic groups and have been set-up as ''mational"
“Churches, owing ultimate loyalty to their chiefs. The best-
known example of this kind of church is Tiles Thembu Church“
(1884), which was the first independent church to be estab-
lished in South Africa. Tile formed close links with the

araa

Thembu paramount Ngangellswe and the church was used as

- *-‘-m‘*‘

S —— eSS

e —

“the Cape Gauexnment A more modern example is the Afrlcan
Congregatlonal Church (ACC) wh1ch enJoys a large following
_1n ‘Natal and Zululand ~ The ACC has set itself up as the
"national church of Zululand" and has attempted to galn the

patronage of the Zulu Royal Famlly o o

Despite these connections, independent churches have
tended to remain outside the malnstream of African natlonallsm.

————————

With the growth of formal Afrlcan _political prganlsatlons
in South Africa, particularly the African National Congress

e ————

(ANC), independent church leaders ceased to play an active
73

e —

role in politics. Saunders observes that "those ministers

most active in politics remained in the orthodox churches"74
In Nigeria/..

71. Oosthuizen, Post-Christianity, p 31; Mokitimi, S.M.,
"African Religion™ in Hellmam, E., (ed.) Handbook on
Race Relations in South Africa, (Cape Town, 1949), p 570.

72. For Tile, see Saunders, "Tile and the Thembu Church",
pp 557-558; for the ACC see Sundkler, Bantu Prophets,
p 94.

73. Rich, "Black Peasants', p 10; Welsh, P., The Rise of
" African Nationalism in South Africa, (London, 1970), p 9.

74. Saunders, C.C. "The New African Elite in the Eastern
Cape and some Late Nineteenth Century Origins of African
Nationalism'", in Collected Seminar Papers on the Societies
of Southern Africa i1n the Nineteenth and Twentieth Centuries
vol. I, No. 10, London, 1969-1970, p 55.
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In Nigeria, Ethiopianism had become a 'spent force' by
1909, and educated Africans were looking to political
organisations which "had nothing whatsoever to do with

religion'. 75

~ Although the links between African nationalism and

the independent church movement may be seen to have been

S0méWh5ftLﬁnunus,_mhiLa_nhsaxxax14in South Africa, where

Zeligion', were convinced that independent church leaders

were involved in politics. These fears were reinforced

by the connection between these churches and Negro American

e —— e Y B e

ideas and organisatioms, particularly by the alliance which
was set up between South African independent churches and.

i e e . e

the American Methodist Episcopal Church  (AME),’° The

—

AME was a Negro independent church, founded by Richard

Allen in Philadelphia in 1816 in response to the colour
bar practised by the white American Methodist Church.’’
In 1896 the South African Ethiopian Church, under the

’® affiliated with the AME.
hSundkler suggests that South African Ethiopian leadetrs
had learnt of the AME through reading its newspaper,

leadership of James M. Dwane,

Voice/....

75. Ayandele, The Missionary Impact, pp 237-238.

76. At times these fears reached hysterical proportions.
See G.H. Nicholl's novel, Bayete !, (London, 1923)
for an example of the fears with which white South
Africans contemplated the "American Connection'.

77. For details, see Sundkler, Bantu Prophets, p 40;
Hughes, H., "A Warning to White South Africa ;

G.H. Nicholl's and his novel, Bayete!'" (unpublished
paper presented to the African Studies Literary

Se?inar, University of the Witwatersrand, 13 June, 1978)
p 4.

78. Dwane was a Wesleyan minister who broke away from the
mission church in 1896 after a dispute over finances.
He subsequently joined Mokone's Ethiopian Church.
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} . 79
Voice of Missions, which was distributed in South Africa.

In 1898 Blbhop H.M. Turner of the AME pa1d a visit to

L — - i L e —————

South Africa and proceded to ordaln 51xty f1ve Afrlcan
‘hlnlsters and to consecrate Dwane as an a551stant blshop.
Although Dwane's connectlon with the AME was to be

80 the church continued to maintain a large

shortlived,

following in South Africa.

Negro American connections with South African independent
churches were not restricted to the activities of the AME
The slogan "Africa for the African', which was to become the
watchword of these churches, had its origins in Negro American
thought as far back as the 1860's 81 Nor did the "American
Connection'" operate only in South Africa. Negro Americans
influenced the growth of independent churches in Sierra Leone.82
John Chilembwe, founder of an independent church and the
leader of the 1915 uprising in Nyasaland, was closely allied
with the "Africa for the African'" movement while studying

in America. 83

Recent writers, while acknowledging that Negro American
ideas contributed towards the emergence of African independent
churches, have suggested that the American input was not crucial

to the/....

79. Sundkler, Bantu Prophets, p 40.

80. Dwane became disenchanted with the AME, particularly
with what he regarded as his inferior status vis a Vis
the Negro bishops. 1In 1900 he and a portion of the
Ethiopian church left the AME and affiliated with
the (Anglican) Church of the Province of South Africa.

81. Shepperson, G., "Notes on Negro American influences on
the Emergence of African Nationalism", Journal of African
History, ol. I, No. 2, 1960, p 301.

82. Shepperson,'Notes on Negro American", p 302.
83. Shepperson, "Ethiopianism", p 16.
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to the growth of the movement. ( Shepperson S?eculates
that "if no American Negro had even set foot in Africa, it

is more than likely that Ethiopianism would have taken the

same course''; o8 aﬂi_&‘ghfsuégests that the "independent
determinants" behind Ethiopianism were far more important

~ than Negro American ideas.

85

F | i \ S

Sundkler and others maintain.that the major determinant

_of the_independent chuxch.movement.in. South Africa is the =

"colour-bar! that existscbetween.white.and black: "It is
1mp0551b1e to condemn the African for being separatist when

_he is treated as a. sepatated.person..particularly when he is

_subordinated as well as §qu£g§ed."86 Independent churches

are also seen as a response to the gconomic deprivation
= ‘——"l—l;n‘._;..l

experienced by the African population in South Africa. Some

years ago Dr. D.T. Jabavu stated that the independent church

movement symbollzed '""a general ambition for liberation from

87

economic necessity". More specifically, South African

independent churches must be viewed against the .background

of the growing landlessness of the African population.

88

SundkIer notes that "the increase in the number of ... inde-

e i e
pendent churches could be shown on a diagram as a parallel

to the tightening squeeze of the natives through land legis-

89

lation." Until 1913, African independent Church leaders
could purchase lhnd freely. Members of these churches who
had contributed money towards the purchase of a farm were
allowed to settle on the land. The churches thus provided

economic security at a time when all sectors of the African

population/...

84.
85.
86.

87.

88.
89.

Shepperson, "Ethiopianism", p 16.
Rich, "Black Peasants'", p 2.

Dougall, "African Separatist", p 258; Sundkler, Bantu
Prophets, pp 32-33.

Budaza,_”The Native Separatist'", p 38; see also D.D.T.
Jabavu in the foreword to Lea, The Native Separatist, pp 10

Rich, "Black Peasants'", p 3.
Sundkler, Bantu Prophets, p 33.
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population were suffering great uncertainty. The Land

Act of 1913 severely curtailed the amount of land available
fdrmAﬁrican settlement and prohibited Africans from buying
land-éXcept in certain scheduled areas. It is significant
that in fhé'_f,i_‘!?__y_g@_r_s_ after the passage of this legislation
the number of independent churches more than doubled. 30

IS R — S —————

Although independent church leaders are now restricted in

the matter of buying land, they have continued to offer a
measure of economic security to their followers. Most

churches have an aid scheme whereby members who are unemployed

or 111 are helped out in their time of need.91

Independent church leaders normally wield a certain
amount of authority over their followers. This stems from

their access to economic_iggypg;y“apd!‘gg_in_the case of the

m e R et e

zionist prophets, from the healing and other powers which
“they claiﬁrté'bossess. More important, their authority is

——m e e

derived from the status they achieve as founders of an
independent church. The setting up of an independent church
is usually the result of individual initiative; very few

R

churches have grown out of the collective gggiép of congre-
gations. ‘Noting thiévsituation, a school of thought has
h'emerged which explains the African independent church move-
ment in terms of the ambitions and frustrations of church
leaders. Earlier analyses of this kind tended to be simplistic
and failed to examine the background situation against which
independent church leaders operated. Thus Budaza observes
that "many a native teacher or priest, either because of
pride or some other selfish motive, has thought it wiser
to secede from his church rather than undergo disciplinary

. 92. .
action", Recent writers have attempted to be more specific

about/....

90. From 30 in 1913 to 76 in 1918. See Oosthuizen, "The
'separatist' churches", p 4.

91. An outstanding example is Bishop Limba's ""Church of Christ'
in Port Elizabeth. This church not only helps -embers in
times of need, but leases and cultivates farms and owns
shops and butcheries. Members are employed in these con-
cerns. See Mqotsi and Mkele,"A Separatist Church",pp119-11

92. Budaza, "The Native Separatist', p 47 (emphasis added).
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about the characteristics of chufch leaders, who have been
identified as belanging.to.the "educated elite", the '"evolue"
_or "petit bourgeoise' class of Africans. 93 Independent
Churéﬁ-leaders were relatively well-educated men, most of
Qhom received their education in mission schools and institu-
tioms.—MUny WEre'emnigxggug§,p£gpghpysqu'téaghéfé. They
occupied an "anomalous'' position in the colonies:"ﬁy'virtue
of their education and their Christian beliefs they were
separated from the general African population. They were,
however, denied access to the privileges of European society.94
Moreover, it was they who felt most keenly the ceiling on
achievement imposed on Africans by the missionaries and the
colonial authorities. Rich adds the important riderthat

this group of Africans was anxious to accumulate capitaI_.'95

—

Independent churches provided the opportunity for the ful-
firTment of some of these desires. Independent church leaders
achieved stéfgs through the control they exercised over

their followers, and sometimes even recognition from the

colonial government.g6 With the aid of contributions from

church members, they could buy land and engage in commercial

activity. 7

This particular line of inquiry has opened up new
dimensions in the study of African independent churches,
although more case-studies of individual leaders need to

be undertaken/....

93. See Welsh, The Roots of Segregation, pp 238-247; Rich,
""Black Peasants™, pp 4-5; Saunders, "The New African Elite

94. Etherington, '"Mission-Station Melting-Pots", p 603.
95. Rich, "Black Peasants'", p 4.

96. The South African Government, acting on the recommendation:
of the Native Churches Commission, set up machinery for the
official recognition of independent churches in 1925, Very
few churches have managed to comply with the stringent
requirements for recognition. Recognition is much coveted
not only for its status, but for the material benefits it

confers on a church; and those churches which are recognise
are assured of a large following.

97. See above p 20.
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be undertaken in order to test its viability. One question
which still remains open is the way in which independent
church Teaders differed from African Nationalist leaders,
‘who came from similar backgrounds,.and yet stood aloof
from the independent church mpvemQQL;_98 Another question
vto which attention must still be directed is the reasons

why Africans joined ingeBQQquﬁ_chpréh§s. In his study of

Shona indepehdent churches, Daneel emphasizes that "in the
effort to provide a penetrating analysis of the causative
factors inveolved in independent church formation ... we must

concern ourselves with the life histories, not only of the
principle leaders, but also of their followers." 99 He
himself attempted to do this through the use of questionnaires.
There are problems involved in the collection of this kind

of information, especially with churches that are more than
fifty years old, but it is essential that attempts be made

in order to gain a more complete picture of the movement.
Interdisciplinary co-operation would seem to be invaluable

in this regard.

In its attempt to explain the origins of the Zulu Con-
gregational Church (ZzCC), this study poses two major
questions. First, why did Usimungu Shibe sever a long

-y

cpnnection”yith the American Zulu Mission (AZM) and launch

R

a project which would bring him into disrepute not only with
the mission and the Natal government, but also with the African

pastors and converts of the mission ? Second, why did the —

people at the Tablc Mountain Mission Station follow Shibe

when tﬁg7ffff

98. A possible solution to this problem may lie in the
recent re-emphasis on the religious aspect of the inde-
pendent church movement. Independent church leaders
seem to have opted for religion as a vehicle for change,

while Nationalist leaders have directed their energies
into more secular channels.

99. Daneel, Old and New, vol. 2, p 2.

|
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when the large majority of AZM converts remained loyal
to the Mission ? Was this merely out of 1oyalty to their

e e e = o -

preacher, or were conditions at Table Moun;ﬂ;nwgljigggn}
from those at other 5tat10ns ?

e ——— R,
L

It will be argued that the policies of the AIM
espec1a11y concerning traditional be11efs and practlces and
the granting of self- government to its Afr1can congregatlons,

WL e e

caused African converts to become.i;;sﬁxlgﬁ;gng1th the Mission.

The discrepancy between.the...AZMls  reluctance to _confer
self-government angmthelhome Board's stated pollcy of grantlng
this pr1v11ege";; soon as possible, was a crucial factor in
creatlng a conf;kot_g;;g@thn. At most AZM stations this
diséatisfaction, although at times openly expressed, did not
reach the stage of rebellion against the Mission. The major
reason for this is to be found in the situation of Africans
in Natal in the last decade of the nineteenth century. With
the advent of responsible government in Natal, Africans could
no longer look to the imperial authorities for the protection
of their interestsj(HWhile conditions on the mission stations
were not ideal, they at least offered security of tenure
at a time of great economic uncertainty. Rebellion against
the Mission would jeopardize this security.

The case of the Table Mountain Mission Station provided

. . T TR SRR S 0 i T W A i 1. Al ot -

the test1ng ground for the self-government issue. This station
differed from other AZM stations in a number of ways. While
other stations enjoyed the almost constant ministrations of a

permanent/....

100. It may be argued that imperial protection was an illusion
. rather than a reality for Africans in Natal. Before
responsible government, however, they did receive a
measure of protection. The case of the Table Mountain
Mission Station is illustrative of this. In 1887 the
Imperial Government intervened to prevent the annexation
of the station. No aid was forthcoming when, in 1895,

(two years after responsible government), the Natal govern-
ment took over all the mission stations.
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permanent resident European missionary, Table Mountain
had only one mlsslonary, for a perlod of ten years through-
out the nineteenth century, and he was not a fully accredlted

mber of the mission. In the 1880's, ‘the congregatlon ‘at

ﬁTable Mountain, on its own initiative and with the full

approval of the Mission, secured the services of a full-time
African preacher in the person of Usimungy  Shibe, Eight
years later, in what seemed to Shibe and his people an
arbitrary action, the AZM transferred the 6v8}§i§ht of

the statmaw—w-cﬁng_rp gationaT UHIon = (NCUT;

TR

which dispatched Reverend Pugh as its missionary. Trouble
erupted when Pugh demanded.that.Shibe be removed from Table

Mountain.

In the subsequent dispute between Shibe and the Mission,
resulting ultimately in the formation of the ZCC, it will

— —— e —

be argued that Shibe had clear-cut reasons for being dissatis-

- fied with his treatment at the hands of the'm1551on and the

__NCU, “The foundlng of the ZCC - must not, however, be seen

-“,L—

simply as the action of one malcontent. Evidence will be

e i PP —

provided to suggest that Shibe not only had the full backlng

of most of the people at Table Mountain, but also that the
course of action he pursued was taken with the wishes of his
congregation in mind.

Furthermore, the formation of the ZCC must not be
portrayed 6Ty as a response to the Shortcomings OF THe AZM
The unique situation of the Table Mountain Mission Station.
e}so arose out of the actions of the Natal governmept. While
the majority of the A7zMts converts remained within the
Mission in order to retain economic security, at Table Mountain
the converts' hold on land rights was far more tenuous. In
tire—1880*s~this station became the focus of an attempt by the

s e ———

NataT’government to reclaim ﬁfs$1on lands, with the ulitimate
leggL_gﬂ_npanang.Lhﬁm_gn_iahnhllﬁ_seixlemént. Even before
this, the people at Table Mountain had been subject to constant -
encroachment by white farmers. In breaking away from the Mission
the/....
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the Table Mountain converts had far less to lose than

converts at other stations. There is evidente to suggest,

moreover, that in founding an _independent church, the

Table Mountain people wereconsciously motivated by the
hope of gaining a secure right to land. In another respect,
the formation of the ZCC was tied in with the policies

of the Natal government. The sending of Pugh to Table Mountain

~

was connected with the government's insistence on the presence
of a resident white missionary at all mission stations.
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CHAPTER II. THE AMERICAN ZULU MISSION : POLICIES AND PROBLEMS,

1835-1895.

The American Board of Commissioners for Foreign Missions
(ABCFM) grew out of the evangelical revival which swept North
America in the second half of the eighteenth century. Up
until this period, the Protestant churches in America, in
common with their counterparts in Western Europe, did not re-
gard missionary work as an important aspect of the Christian
endeavour. A major reason for this lay in the nature of the
Calvinist theology which they embraced; Calvin's doctrine of
predestination and the fundamental depravity of man offered
little hope for salvation through good works. 1 The emergence
of the Protestant missionary movement had to await the modi-
fication of these beliefs.

Throughout the eighteenth century, Protestant scholars in
Germany, Britain and America were engaged in a reinterpreta-
tion of Calvinist doctrine. In America, a breakthrough oc-
curred with the publication, in 1754, of Jonathan Edwards'
"On the Freedom of the Will". Edwards argued that "man had
the latitude of escaping damnation by repentance and the de-
termination to serve God". 2 His preaching gave rise to a
series of revivals, the most famous of which, the Great
Awakening in Massachusetts, inspired the first missionary
impulse in America. Edwards himself pioneered missionary
work among the Negroes and the American Indians. His work

was continued by his friend and disciple, Samuel Hopkins who

has been /....

1. Hogg, W.R., "The Rise of the Protestant Missionary Con-
cern, 1517-1914," in Anderson, G.H. (ed), The Theology
of the Christian Mission, (London, 1961) p 98.

2. Booth, A.R., The United States Experience in South
Africa, 1784-71870, (Cape Town, 1976) p 47%.
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has been called the "Father of American Missions'". 3 Hopkins
propounded the theory that man himself, and not God, is the
key to salvation. The way to salvation lies in pure altruism,
or, as he termed it, "disinterested benevolence'; and "the
sincerest form of that was missionizing". 4 As a result of
Hopkins' teachings, the first American Missions overseas were

launched.

At the same time as these developments were taking place, a
controversy was raging within the Congregational Churches of
New England, between the Utinitarians and the Orthodox Chris-
tian's. > In an attempt to protect their position and to pro-
duce ministers sympathetic to their standpoint, the orthodox
sector, under the leadership of Reverend Jedediah Morse,
founded their own theological college at Andover, Massachu-
setts, in 1807. Mggis was an ardent supporter of the mission-
ary movement and the students at Andover were well-versed in
the theory of missions. A group of these students formed
themselves into a prayer-group, known as '"the brethren", whose
purpose was ''to effect in the persons of its members a mission
or missions to the heathen'. 6 In 1810 they appealed to the
Association of the Congregational Ministers of Massachusetts
to set up the machinery for the launching of missionary work.
After much deliberation 7 the association accepted the pro-
posal and began to collect funds and to explore possible fields

for mission/....

3. Sweet, W.W., Religion in the Development of American Cul-
ture, 1765-1840, (New York, 1952), p 235.

4. Booth, The United States Experience, p 44.

S. The Utinitarians, who were members of the new merchant

class in the United States, rebelled against the strict
doctrines of Calvin. This brought them into conflict
with the Orthodox Congregationalists, who adhered to
these beliefs. For details, see Sweet, Religion in the
Development of American Culture, Chapter VIT.

6. Strong, W.E., The Story of the American Board, (Boston
1910), p 7. ’
7. For details, see Goodsell, F.F., You shall be my Witness

an_interpretation of the history of the American Board
(Boston, 19597, ChapterIlI. ! ’
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for mission work. The ABCFM was formally constituted in June,
I1812. Although it was theoretically an interdenominational
body, most of its support came from the Congregational Churches.

The Board's first foreign mission work was undertaken in In-
dia, to which five missionary couples were despatched in 1812.
Work was also begun among the Indians in the American South and
in Latin America. In 1833 a mission station was established at
Cape Palmas, on the West Coast of Africa. This station was
envisaged as the first step towards the conversion of the en-
tire continent:

(the) purpose was not to develop one large station at
Cape Palmas; rather to make it a base from which to
extend a line of stations inland ... the vision before
the founders was ... a chain of missions, planted by
both American and European societies, with such wise
co-operation that at length from the east and the west,
from the north and the south, their representatives
should meet upon some central mountain to celebrate in
lofty praise Africa's redemption!

Malaria and a shortage of funds were responsible for the a-
bandonment of the Cape Palmas station. The Board then em-
barked on a search for an alternative base from which to con-
duct its plans for the salvation of Africa. In 1832 a repre-
sentative of the ABCFM had written to Dr. John Philip, super-
intendent of the London Missionary Society( LMS ) in South
Africa, inquiring about the possibility of the Board undertak-

e -

and suggested that the Amerlcans con51dex_ygik}‘~n‘__ o

Zulus/...

lng work in that country. Ph111p responded very favourably,

8. Switzer, L.E., "The Problems of an African Mission in a White-

Domlnated Mu1t1 Racial Society" (unpublished PhD thesis, Uni-
versity of Natal, 1971), p 1.

9. Strong, The Story of the American Board, pp 126-127.
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10 As a result of this

Zulus, under Dingane and Mzilikazi.
correspondence, six American missionaries and their wives

were sent to South Africa in December 1834.

On the advice of Dr. Philip it had been decided to split
the group after their arrival into two parties. Three
couples were to form the "Interior Mission', to minister to
Mzilikazi's people at Mosesa, while the remaining three, or-
ganized as the '"Maritime Mission', were to work in Zululand

11

under Dingane. By the beginning of 1836 both parties were

at work in their respective territories.

The trials and tribulations suffered by these pioneer mis-

sionaries have been well-documented '2 and require only a
summary. At Mosega, the missionary party was struck down
first with fever, and was then forced to abandon their sta-
tion when-thg-Voortrekkers attacked Mzilikazi. The survi-
viﬂé members of this group then joined their colleagues in
Natal. The Maritime Mission was, however, also doomed to
failure. Dingane initially welcomed the Americans and grant-
ed them land on which to establish stations. As time pro-
gressed, his attitude changed and he refused to allow his
people to attend church services. 13 When Retief and his
followers were murdered in February 1838, the missionaries,
fearing for their safety, left Zululand and returned to Natal.

Two/....

13. See Booth (ed), Journal of the Rev.

10. A copy of the original letter to Philip is in Kotze, D.J.
(ed), Letters of the American Missionaries, (Cape Town,

]§§0)2 pp 21-27. See also Booth, The United States
Experience, p 48.

1. The missionaries were split on sectional lines. Thus
the three southerners (Lindley, Wilson and Venable)

went to Mosega, while the Northerners (Adams, Grout and
Champion) worked in Zululand.

12. See Switzer, "The Problems of an African Mission'", pp 2-4;
Booth, The United States Experience, pp 50-75; Booth, A.R

gSg%j Journal of the Rev. George Champion, (Cape Town,

George Champion,

pp 73-124.

Rl
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Two weeks later the entire party, with the exception of Adams

and Lindley, sailed for America.

The American Board was beset by grave financial difficulties
during this period and the prospects for missionary work in
South Africa appeared to be extremely bleak. In 1843 it is-
sued instructions to the remaining members of the Mission to
abandon the field. It was under these circumstances that the
American missionaries first came into contact with the im-
perial authorities in South Africa. In the same year as the
Board decided to withdraw from South Africa, Natal became a
British colony. This was to have far-reaching consequences
for the future of the ABCFM in that territory. 1In the first
place, the Cape authorities, to whom had fallen the task of
administering Natal, had learnt from their experiences on
the Eastern Frontier that missionaries could perform a useful
function in pacifying the people of conquered territories. 15
Although the Americans had thus far been unsuccessful, they had
gained some knowledge about the Zulus and might aid the im-
perial government in ruling these people. Since the Board was
no longer prepared to support them, the Governor of the Capé,

Peregrine Maitland, offered Grout and Adams appointments as
: 16 e ———

"'government missionaries'.. Faced with this situation, the
Board/....
14. Lindley gave up attempts to work among the Zulus and for

seven years acted as predikant to the Voortrekkers in
Pietermaritzburg. He later rejoined the mission. In
1839 Grout returned to South Africa and made a final
attempt to establish a mission station in Zululand.

15. Hutchinson, "Some Social Consequences", pp 160-161.
16. Grout accepted this offer and for a while worked as a

government missionary at a salary of £150 per annum.
Adams, who had independent means, declined.
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Board, "with some doubt as to the wisdom of su;h alliance be-
tween political and missionary interests', 17 reversed its
decision. Grout and Adams- returned to Natal in T8#44— They
were soon joined by reinforcements from America. By 1848

. s . . 1
there were eight missionary families in the field. 8

With the British annexation of Natal the missionaries 19
decided to give up the idea of working in Zululand. They now
confined their attentions to the Zulus in Natal. This neces-
sitated the formulation of a strategy very different from
that which they had previously adopted. In Zululand '"they
had concentrated on winning over the ruler of a unified king-
20 Plre—Afpicans..among
whom the AZM worked in Natal consisteg1of small tribes or

dom wholly inhabited by Africans".
fragments of tribes who had returned to Natal in ever-in-
creasing numbers after the British takeover. Moreover, the
territory was inhabited not only by Africans, but by white

_settlers, the majority.of.whom.denied that the Africans had

éﬁyhright to the land. 22
From/....

17. Strong, The Story of the American Board, p 136.

18. Booth, The United States Experience, p 101.

19. Once the missionaries became securely established in
Natal, they reconstituted themselves as the "American
Zulu Mission". (AIM),

20, Dinnerstein, '"The American Board Mission," p 34.

21. During the peribd of the Difagane, Natal had been almost
entirely depopulated. Once settled conditions had been

established, many of these people returned to the terri-
tory. These Africans were joined by the many refugees
who poured into Natal from Zululand to escape the un-
settled conditions during Mpande's reign.

22, See de Kiewiet, C.W., A History of South Africa, social
and economic, (London, 1972y, p 74; Welsh, Roots of

segregation, pp 2-6; Brookes, E.H. and Hurwitz, N., The
Native Reserves of Natal, (Cape Town, 1957), p 2.




33.

«Lrom the beginning of theix.stay.in.Natal, the m1551onar1es

of the AZM became heavily embroiled in Natal polltlcs "It

was 1nev1table that they shoulddewser—'Native pol1cy was
as paramount an issue there as it was and remains, in all of

South Africa, and the missionaries were by definition in its

midst". 23 Throughout the nineteenth century the missionaries'

relationship with the imperial authorities and with the Natal
colonists was domlnated by the question of access to land.

e T T 1S e e

The Americans had always favoured the setting up of mission

stations as a strategy for mission work. By 1844 both Grout
and Adams were at work on their respective stations. The AIM,
however, desired the assurance that they would retain secu-
rity of tenure in the areas they occupied ”Tbg_missionariés-

e ————

had to be assured that the land in and around the stations they

e S e ———— T Tk A —

occupled'was under the1r control and set apart for the exclu-

———— i e

sive use of the Chlefdoms among WHGH-thex_were working". 4 T
order to achieve these aims, the AZM willingly entered into

an alliance with the Natal government in 1846. In that yeaf

“Governor West appointed a Location's Commission to "demarcate
African Reserves in such a manner as to 'best prevent any col-
lision between their interests and those of the emigrant far-
mers' ', 25 Adams, and later Lindley, were members of this
Commission, which recommended the setting aside of a number of
locations, to be occupied exclusively by Africans, and drew up
plans for the administration of these areas. The extent of the
Americans' influence in the final report is difficult to gauge.
Lindley is said to have been opposed to the idea of locations
in general, although he left on record no alternative sugges-

tion. In any event, the recommendations of the Commission

were never/..

23. Booth, The United States Experience, p 102,

24, Switzer, "The Problems of an African Mission", pp 15-16.
25, Welsh, The Roots of Segregation, p 12.

26, Brookes and Hurwitz, The Native Reserves, p 3.
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were never put into effect. In 1848, in an attempt to stem
the rising tide of emigration from Natal, the new Governor,
Sir Harry Smith, dissolved the Locations Commission and ap-
pointed a settler-dominated Lands Commission, which was
wholly unsympathetic to the needs of missionaries and Afri-
cans alike. The Commission attacked the size of the pro-
posed locations and conducted a bitter campaign against the

American missionaries.

The position of the AZM regarding access to land remained
insecure until 1854, when George Grey was appointed High
Commissioner at the Cape. Grey was more sympathetic towards
the missionaries' viewpoint than his predecessors had been
and he was anxious to make provision for the African popula-
tion in Natal. The American missionaries lost no time in
laying their case before him and found, to their "delight
and disbelief" 2’
them full title to the stations which they occupied, but he
envisaged the creation of large '"reserves", which would ad-

join each station and provide the missionaries with a "fixed
28

that not only was he prepared to grant

population'" to work among. By Ordinance 5 of 1856, Grey's

recommendations became law. Betwegn_1856 and 1875 the AZM

was granted title to twelve mission stations and appointed

~ - —— & - ZP?-——-—\_-;- ; . s ——
trustees over twelve reserves. While other missionary
societies were beneficiaries of this scheme, the AIZM received
by far the Targest amount of Tand. Out of a total arsa of
149,762 acres granted by 1902, the AZM controlTed 95,575

acres/

.27. Booth, The United States Experience, p 107,

28. Goodenough, Rev. H.D., "The American Mission Reserves'",
(paper presented to the Natal Missionary Conference,
July 1895), pp 1-3. (K.C. Library).

29. The reserves were administered by a Board of Trustees,
madg up of the Secretary for Native Affairs, and the
Chairman, Secretary and Treasurer of the Mission.
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30
acres.

For morc than thirty years, the AZM missionaries occupied
a position of supreme authority in these areas. Civil, as
well as religious matters came under their Juf;sdlctlon, in-
deed, much of the time of individual mlssionérig;wagé-ae-
voted to carrying out routine administrative tasks, such
as collecting rents or settling conflicting land claims. On
the mission.statiens the-relatronship between missiomary and
convert was defined by reference to a rigid hierarchical
structure: ''each station became a mission estate, with the
missionary at the head. The geographical isolation of the
stations from one another underscored this almost feudal
sense of a landed estate'. °! Lindley described his posi-

tion at Inanda in significant terms: "it is well understood

o e e — e 32

by aTl parties that over this region the Inanda m1551onary

T e

1stMrmzwm,thaumgjxquMLMHaL¢aJhaammumx

notwithstanding!'. 3% Ostensibly, the only requirement im-
posed on Africans who wished to settle on the mission sta-

tions was that they renounce tradltlonal rellglon and adhere

————

to the teachings of Christianity. The missionaries view of
Christianity, however, entailed far more than the mere ac-
ceptance of a set of beliefs. Buttressed by its position of

_authorlty, the AZM launched into a campalgn to eradicate all

-

vestiges of the 'traditional way of life" from the mission

stations.

The religious re- awakening which prompted the formation of

e i s

the ABCFM did not occur in isolation, but was part of a wider
phenomenon, known as the "American Enlightenment'. One

'source of this movement was what has been termed wSeTf-con-

fident Americanism". Dinnerstein and others maintain that

e iree

Americans/....

30. Report of the Natal Lands Commission, Pietermaritz-
burg, 19072.

31, Dinnerstein, "The American Board Mission", p 79.

32. Quoted in Switzer, "The Problems of an African Mis-

sion”, pp 80-81.
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Americans in the second half of the eithteenth century were con-
vinced that theirs was a superior way of life and that it was
their duty to carry the benefits of "American civilization'" to 1

less fortunate peoples of the world". 33 wThat the missionary

was to be a prime agent in this process was an assumption al-

34

most universally held". The American missionaries carried

with them the idea that they belonged to a superior culture,

so-;FEV“HﬂUptedha-very negative attitude towards the tradi-

o S

tions of the people among whom they worked, The Zulus were

.classified 51mply as "heathen'. . The pioneer missionaries

"""""

- -

o [ 5
superstition" wh1ch they encountered, and resolved to

stamp out all aspects of the traditional_social order which
did ngg‘accord with theix view of.the.teachings of Christia-

n1ty Chief among the practices forbidden to those Africans
~who W1shed to 1live on the m1551on statlons was Polygamy,

which Tyler described as a ”g1gant1c obstacle to the eleva-
tion of the Zulus'". L The missionaries subscrlbed to the
widely-held view that lobola involved the selling of a wo-
man and all members of the AZM churches were expected to re-
nounce-this practice. Other tradltlons which came under se-

R

vere fire, were the leverlteESthe,drlnklnghgi_géggné;g#
and the smoking of insangu. .

For the first two decades of the Mission's work in Natal,
these issues did not cause an open confrontation between mis-
sionaries and converts, although there is evidence to suggest
that one explanation for the low number of converts gained
during this period is the exhcting standards which were im-

posed/....
33. Dinnerstein, "The American Board Mission'", pp 10-11.
34, Booth, The United States Experience, p 49.
35. See Booth (ed), Journal of the Rev. George Champion.
36. Tyler, J., Forty Years Among the Zulus, (Cape Town,
1971), (first published 1897}, p T717.
37. Beer made from fermented grain.

38. Dagga, or wild hemp.
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posed on prospective church members. 39 In the 1850's, a

' ic 1 timents to Lewis
group of Africans expressed the followling sen
Grout:

Teacher, white man. We black people do not like thg
news which you bring us ... you trouble us Qu oppose
our customs; .  ¥C ]

_practices; _you break up. t ill be
the ruin of our tr;be :
e ———

A large proportion of those individuals who were converted

were Africans who had found sanctuary in missionaries' homes

.after rebelling a gainst traditional customs, and who were

therefore likely to adapt more_e3511y to a new way of l;fg,

"Another factor which explalns the lack of conflict during this

period is that the pioneer missionaries, although more or
less united in their opposition to traditional practices

had not as yet agreed on a uniform policy to be adopted in
dealing with these matters. Individual missionaries were al-
lowed a great deal of discretion in deciding upon the stan-
dards for admittance into the church.

The real rebellion against the missionaries' prohibition of

e E—— R

trad1t10ne_11 practlces beg__ln in. Lhﬁ,LSQQJs.”Wg-

—

gests that the revolt was stimulated by the publication, in
1865, of portions of the scriptures in the venacular: "The
converts were thus able to read the Bible directly, rather
than having it interpreted for them by the missionaries", 42
and they found that many of the customs which the missionaries
condemned/....

39. Booth, The United States Experience, pl111.

40, Quoted in Switzer, "The Problems of an African Mission",
p 19.

41. Dinnerstein, "The American Board Mission'", p 40; For

example, Umbalasi, the mission's first convert, was a

widow who sought protection under Adams as she did not
wish to marry her husband's brother.

42, Dinnerstein, '"The American Board Mission", p 167.
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condemned received sanction in the scriptures. Relatively

e ———

few converts, however, had received sufficient education to
be able to consult this independent source of reference, and

it is more likely that the rebellion was a response to a

changed attitude on the part of the missionaries themselves.
By the 186UT§u?he Qecond generation of Xher1can missionari€s
nad arrived in South Africa. They represented a somewhat
different school of thought from the pioneer miséionaries

and, in particular, they adopted.a.far more.rigid.standpoint

on the question of traditional practices....In an attempt

to clear up the confusion resulting from the absence of any
EEifgﬁf;gS}i£X¢_$h££ﬂﬁmlss1onarles set about drawing up a
fixed code of conduct, to be _adhered to by all church members.

Tty A e

e
The first fruits of their labour appeared in 1867, w1th the

publication of a "binding set of regulations" on ukulobola.
Under these regulations, a convert who accepted lobola for
his daughter was subject to disciplinary action, and if he
refused to abstaln from thws practlce he mlght be expelled

TR e - —————

from the church

The regulations stimulated an immediate reaction from the
43 ' N

Afrlcan converts,

them in fh;ir protest, The issue split the mission to the
extent that it was forced to send a deputation to the Ameri-
can Board, asking for its judgement on the matter. The
Board's reply indicates that in opposing traditional customs
to the extent that it did, the Mission was not acting in

accordance with Board policy. Secretary Nathaniel Clark
wrote to the Mission:

and the pioneer missionaries joined

The proper work of missionaries ... is to introduce

the new/...

43, ABM A/3/42, The American Zulu Mission Annual,
"Historical Sketch of the Mission", 1902, p 6.
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the new divine life, not the forms 1t sha}l assume

A morality enforced upon unwilling minds is of little
value ... Your work is not to make American but Zulu
Christians ... The great thing is to bring men to
Christ, not to change their social customs

By the 1870's, the pioneer missionaries had left the
field and, as may be seen in the matter of self-support, the
missionaries were not averse to ignoring the directives of
the Board. At its annual meeting in 1879, the Mission
adopted an "ironclad pledge for purity from heathenism",
known as the Umsinduzi Rules. These rules forbad polygamy

butright:

No one living in polygamy shall be received into the
fellowship.of t'%REﬁﬁrches of the American Board,
‘and To one shall be permitted to canfinue in the
membership of such churchowbowshallentel . jide-pody-
gamy after having been received into membership . 46

The practice of lobola was also forbidden, as was the making
or drinking of beer and the smoking of insangu.

With the drafting of this code, the missionaries set them-
selves up as supreme judges of the African Christians. The
converts were given no say in the formulation of the rules.
They were presented to the churches for their approval only
after they had already been adopted by the Mission, and
they met with severe opposition, the Africans being parti-

cularly opposed to the polygamy clauses. Finally, however,

after/....
44, Quoted in Switzer, "The Problems of an African Mission",
p 29.
45. ABM A/3/42, "Historical Sketch of the Mission", p 6.
46. ABM A/4/54, "Umsinduzi Rules, adopted at a meeting of

the Mission and the churches at Umsunduzi Mission
Station, September 1 1879'", p 1.
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after much persuasion from the missionaries, the churches

accepted the Rules. They have remained the code of the

Mission up until the present day.

47

8F:le'“’ NV;.‘

There followed a period of what Briggs and Wing describe’
as "witchhunts'" within the churches. Those who did not
conform to the Code were rooted out and either excommuni-

cated or suspended from cChurch membership, only being al-

—

J

i

““Towed to return when they had mended their ways. Holbrook
described from Mapumulo what must have been a fairly ty-

pical scene in the 1880's:

I showed the church ... that they must resolutely
take up the work of casting out from the church all
those who were evidently fully set in the ways of
Satan and had turned their backs on Christ.

There were 23 church members present, and the first
vote (which expelled a man for polygamy) was 21 to 0
another woman was suspended for beer-drinking,

after having solemnly promised to leave it forever
+-. a man was suspended for selling his daughter in
marriage. As his wife participated in the offence,
she also was suspended. Among all the above, only
one seemed at all repentant. The last three cases
show no repentance and will probably call for expul -
sion before many months . 49

_Holbrook claimed that "all the above action was_ taken by

I ——

the church™ itself, but it is likely that without the

—

missionary's presence, such harsh action would not have

been taken. His final remarks are revealing, '"in each
case, I first pointed out what treatment seemed to be

required/....

47.
48.

49,

Switzer, "The Problems of an African Mission", p 33
Briggs, D.R. and Wing, J., The Harvest and the Hope

the story of Congregationalism in South Africa, (Jo-.

hannesburg, 13970), p 1235,

Holbrook, C., '"Letter from the Zulu Mission'", in The
Missionary Herald, Vol LXXXIII, No. ix., SeptembeT

1887, p 358. Holbrook was the missionary in charge
of the Mapumulo Station.
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required".

The missionaries' efforts notwithstanding, "backsliding"
continued in the churches throughout the last two decades

of the nineteenth century, thereby demonstrating that al—

———

though the Lonverts had abided by the Rules, they by n
_means agréed with them. Prospective converts found them-
i — s

e e TR

selves unable to accept the requ1rements of the Mission,

i . & © S e T

““and the church adm1551on figures were very low throughout
the 1880's. Congregations voiced their disapproval of the
missionaries' standpoint by substantially reducing their
annual monetary contributions.

The debate over traditional practices was one of a num-

ber of areas in which m1551onar1es and converts came into

e e e e o e o ™

conflict. Another 1ssue which was to have serious reper-

e s ———

T p—
cussions on the work of the AZM was the question of self-

s s e e i Box AT

support From the time of its inception the Amerlcan
“Board had placed_great stress on the nece551gz y of develop-

}ng "self-supporting, self-governing and self -propagating"
churches in its foreign mission fields. The 1dea of an

Hinglggngus_paatepa%emhaduhaanwn;gggn@ in_tbe;egrlx_writings
of Samuel Hopkins. >' Rufus Anderson, the first foreign '

_—— P T2

secretary of the Board, was in close contact with Henry
Venn, who is credited with being the originator of the for-
mula, >2 In the 1830's, however, the problem was of
theoretical rather than practical interest. The formula

was discussed and accepted by the Board in Boston, but it

had never/...

"~ 50. Switzer, "The Problems of an African Mission", p 41,
51, Booth, The United States Experience, p 129.
52. Goodsell, You shall be my Witness, p 31.
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>3 Among the in-

had never been tried out in the field.
structions issued to the pioneer missionaries was the com-
mand to 'raisc up native assistants in sufficient numbers
for the Mission'". >4 For more than twenty years, this
challenge was not taken up. During this period the mis-
sionaries were concerned with the task of establishing and

maintaining mission work in the face of severe disabilities.

By the late 1850's, the position of the AZM had become
more stable. The missionaries had gained secure title to
land. By 1858, seven churches had been organised and church
membership stood at 180. 56 With the setting up of schools
on most of the stations, and particularly with the opening

of the Amanzimtoti Seminary in 1853, >7 educated Africans

—

were beginning to emerge who could be trained as pastors.
Moreovér, by 1860 the African Cﬁazéﬁgs*ﬂgxgwcgntr1bufihg

regularly ppﬂgpg‘sgpgorghpfmghg Mission. As early as 1849
the 43 members of the three churches then in existence had

58

raised a record sum of fifteen dollars. Eleven years

later the congregation at Umvoti paid the entire salary of

its preacher/...

53. Sundkler, "Bantu Prophets",_p 29.

54. "Instruc?ions_of the Prudential Committee to the
ﬁgv. Daniel Lindley etc." Boston, November 22 1832
in Kotze (ed), Letters of the American Missionaries',

p 48,
55. See above pp 30-35.
56. Figures taken from Hunt, B.N., "The Amanzimtoti

M;ssion,.]850fl900", (unpublished Honours disserta-
tion, University of Natal, 1970), p 71.

57. Hunt discusses the changj i
ing fortunes of
over the years. sthe che seminary

58. ABM A/4/58, "The American Board Mission in South

Afri : i "
: 5;?3 a Sketch of Seventy-Five years » N.n. 1910,
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. . 59
its prcacher, amounting to thirty dollars.

In response to these favourable conditions, and because

of a manpower shortage, the AIZM sanctioned the organization

of the ”Natlve Home ‘and_Foreign Missionary Society! (NHFMS)

in 1860. This soc1ety, which was controlled almost en-

tirely by the African converts, had as its major purpose
the licensing of African preachers for work in these areas
in which there was no resident missionary. 60k For some
time the Mission.had employed educated African converts as
preachers. These men were normally placed on the outsta-
tions o1 or in the more remote districts for which a
missionary could not be spared. The NHFMS undertook to

collect funds for the support of the_preachers " By 1869,

out of a total of 12 preachers) three received their en-
62

tire support from this saciety..

The NHFMS represented ''the earliest church responsibility"

of the Afxican conyerts of the AZM. 63 Its successful work-

ing 1nd1cates that the congregations were w1111ng and able

to take upon themselves the support of their own preachers

Given the opportunity, it might have gone on to become_ the
vetrtcle-wheéreby an African pastorate could have been in-

S 3 e s

augurated. The missionaries' attitude prevented this from

—— e —

taking place; they regarded the work of the NHFMS as an
end in itself. The employment of African preachers was‘ o

thought/...
59. Switzer, '"The Problems of an African Mission", p 26.
60, ABM A/4/58, "The American Board Mission'", p 25.
61. The "outstations'" were preaching places which were
established in the Reserves.
62. Switzer, "The problems of an African Mission", p 24,

03. Ibid.
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thought of as a stopgap "until more missionaries came from
America". 04

It would be inaccurate to convey the impression that the
AZM missionaries adopted a uniform standpoint on the ques-
tion of sclf-support and the creation of an African pastor-
ate. As with the debate over traditional practices, strong
differences of opinion emerged over these issues. Pioneer
missionary Aldin-Grout was so firmly opposed to the ordi-
Tmation of African converts that he refused to allow any
members of his congregation to study at Amanzimtoti, lest
Uftlgithe other end of the

scale, W.C. Wilcox expressed himself unable to continue in

-

they aspire to this position.

‘the service of the Mission in ]881._£ﬁé;25§g“55 his main
reason the failure of the Mission to adopt a concrete plan
for self-support. He set forth his ideas in a pamphlet
entitled "self-support among the Kaffirs'", in which he
severely criticized the methods of the AZM. °° 1In its
representations to the Board, however, the Mission was ob-
liged to adopt a united front, and under these c1rcumstances
the conservative element won out. In reply to Anderson's
repeated calls for the creation of an African pastorate,

the Mission maintained that the Africans "were not yet

7
ready for ordination'. 6 The missionaries paid 11p service

=\ r———

to the principles of self-support and self- government but
“they were thought to apply to more advanced fields else-

where, and to Natal only some t1me in the distant future'™. b8

This/..
04. Dinnerstein, 'The American Board Mission', p 141.
65. Booth, The United States Experience, p 130.
606. A copy of this is to be found in ABC : 15, 4, vol. 48.
Switzer wrongly states that this document is missing.
67. Booth, The United States Experience, p 131.

68. Dinnerstein, "The American Board Mission', p 141,
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This situation changed with the appointment of Dr. Natha-

\—'—

niel Clark to the post of Forelgn Secretary to the Board 1in
1866. Frustrated ai the M13510n s failure to respond to

e —

~+rts plans for an African pastorate, Clark went above the

e

“missionaries ™ Neads—amd=in T80T sent a letter “directIy to

A

‘the African Christians, urging them to take upon. themseI_we'

the support of their own pastors and missionaries. He

e e — U T N BETT S wbn s o

then ordered the Mission to proceed at once with the orai-
nation of pastors over the churches at seven of the sta-
tions. Faced with this challenge, the Mission could do
little but back down. In May 1870 Mguzana Mngadi was or-
dained over the church at Umzumbe. Within two years, five

more men had been ordained. 70

A representative of the Mission later acknowledged that
"the American missionaries had delayed too long ... and that
it was owing to pressure exerted by the American Board that
71 That
the AZM was not seriously committed to the idea of an Afri-
campastorate was, however, clearly deméhé?féfEH—TﬁngTT"“

e e —

In that year Mngad1 was dismissed from his post for alleged

they had at length taken action in this matter'".

adultery. Another pastor was suspended for "insubordination"
and was never reinstated. Two pastors died and were not re-
placed. "By 1878 there was only one ordained African left

on the field". 72

V The pastors'/..

69. ABM A/4/58, '"The American Board Mission", p 28.

70. Switzer, '"The Problems of an African Mission", p 23.

71. Proceedings of the Natal Missionary Conference, 1877,
p 1T1. (X.C. Library).

72. Switzer, "The Problems of an African Mission", p 31,
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The pastors' shértcomings seemed tovindicate the mission-
aries' contention that the time was not yet ripe for Afri-
cans to be entrusted with their own spiritual direction.

“——?Txiﬁ?j"in_émlétter to Judson Smith TS wrote of the moral

lapses of the pastors: '"You will understand why we are be-
coming more and more cautious in ordainign (sic) native
men for the work of the ministry". 74 From the 1870's

through to the 1880's the Mission suffered from a severe
shortage of staff as one by one the pioneer missionaries
either died or were forced, through ill-health, to re-

turn to America. Even in the face of this situation the

AZM steadfastly refused to ordain African pastors.,.and.
instead sent a constant stream of appeals to the American
Board asking for more recruits. 75 The Board, now under the
secretaryship of Judson Smith, remained unyielding; indeed,
it has been suggested that Smith deliberately withheld re-
cruits and financial support in order to push the Mission
towards ordaining more pastors. 76 In 1888 he wrote to
Holbrook:

I see no other way (than) to move toward the idea
of a self-supporting and aggressive church among
the Zulu believers, and providentially a time
seems to have come when we are almost driven to
this resolve . 77

In the same letter he stressed that "no missionary should

be a pastor of a native church and no missionary should oc-
cupy the place of a pastor'". He suggested that the mis-

sionaries/....

73. Jggson Smith was foreign secretary to the Board from
1884.

74. ABM A/3/39, Pixley to Smith, 26 December 1887.

75. See, for example, Bridgman's appeal in The Missionar
Herald, Vol. LXXXII, No. ix, September 1886, pp 33|-§32.

76. Switzer, '""The Problems of an African Mission", p 50.

77. ABM A/2/16, Smith to Holbrook, 21 August 1888, p 5.
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sionaries lower their standards for entrance to the pastorate
and that pastors might learn "on the job" the responsibi-

. . 78
lities the position entailed.

The Mission's response to Smith's suggestions was to adopt
a policy of "passive resistance'. 79 No further ordinations
took place, but the AZM did attempt to satisfy the converts'
growing need for self-expression and a share in the running
of church affairs by creating various outlets and opportu-
nities. From 1869 an annual meeting with the African prea-
chers was held. In 1885 the NHFMS was placed on a more per-
manent basis with the formation of the "Abalsltupa" This
consisted of a committee of six - four Africans and two
missionaries - which was to function as the executive organ
of the NHFMS. 5U
powerful force in articulating the grievances of the Afri-

81 the missionaries' control of the treasury

Although the Abaisitupa was to become a

can Christians,

prevented it from developing into a fully independent orga-
nization.

For the next decade the problem of the ordination of Afri-

can pastors was left unsolved. 1In 1895, the whole matf;r"

—— .,H-....fw

received fresh emphasis with the Board s announcement to

the Mission that the African churches would no longgzwrecelve
financial assistance from America. For the past few years
the Board had suffered from a shortage of funds. In 1890

the Missionary Herald noted a general fall-off in donations
from the American Churches and forecast a difficult year

ahead/..,
78. ABM A/2/16, Smith to Kilbon, 9 January 1889, p 3.
79. Booth, The United States Experience, p 130.
80. ABM A/1/8, "Report of the Committee appointed to re-

port on the origin, scope, status and authority of
the Abaisitupa'", June 1898.

81. The Abaisitupa initially supported Shibe in his quar-
rel with the Mission.
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ahcad. 3% The fi?ggggﬁl_ﬁi;ualian*had_nn;uimprgxﬁd.bx_J895

and it scems that the Board saw this as an opportune moment

to once again bring the questions of self-support and self-

government out into the open.

For three years, representatives from the foreign mis-
sionary societies of the United States and Canada had been
meeting in New York "to confer together about the best
85 At the 1894
meeting, a special committee was appointed to deal with

methods to pursue in our mission work'.

the question of self-support. In 1895 the committee pre-
sented its report and the result was a éircular letter,

to be sent to all missions connected with the conference.
This letter stated unequivocally that "It is the distinct
aim of all our_§ocieties_to_gl§9tdg naﬁive church, drawipg

its material support entirely from the native community,
which will be ministered to by a native pastorate and be

self-supporting, self-governing and self-propogating'.

In forwarding this letter to the AZM, Smith gave instruc-
tions that it was to be translated into Zulu and made a-
vailable to as many members of the Christian community as

possible. 85

In the meantime, the Mission appointed a com-
mittee to consider the circular. In its report, this com-
mittee ""call(ed) attention to the fact that the Mission had
often given expression to the principle of self-support, and
had, in a variety of ways and by repeated effort sought to

inculcate/....

82. The Missionary Herald, Vol LXXXVI, No. viii, August
: 1890, p 305.
83. ABM A/4/53, "Suggestions as to Methods of Self-Sup-
port', 1895-1899, p 1.
84 . ABM A/4/53, "Suggestions as to Methods", p 2.
85. ABM A/2/17, Smith to Goodenough, 21 May 1895, p 1.
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i C s 86
inculcate this principle among the native Christians'.

The committee wholeheartedly adopted the principle of self-
support and recommended that no further financial aid be
given to the Zulu churches. On the question of self-govern-

ment, however, it was far more reticent: '"Your committee
does not understand by self-support that every church will
call and provide for its own pastor". In other words, the

_Mission was still not prepared to proceed with the ordina-

—

————— I

tion of African pastors.

A st A i

On this occasion, Smith stood firm. He informed the
Mission that "if these churches are able to provide the
support of their own native pastors and preachers then it
is clear that they ought to be led to do this at the earli-
est practicable date'. 87 Smith had issued these kind of
orders before, and to no avail. In the end, the impetus
for action on the part of the AZM came not from Boston, but
from the African converts themselves. The circular was
translated into Zulu and five hundred copies were printed
on the Mission press. These were distributed at the annual
meeting of the converts at Mapumulo. The Africans, to whom
the idea of self-support was hardly new, adopted its re-
commendations enthusiastically. Ransom reported that "the
idea of self-support has come ... in an electrical wave;
it took the native meeting by storm". 88 Unlike the mis-
sionaries, however, the converts' idea of self-support was
linked very closely to the concept of self-government:

"The Zulu/....

86, ABM A/1/7, "Report of the Special Committee on Self-

Support', 5 July 1895, p 11.
87. ABM A/2/17, Smith to Goodenough, 25 March 1895, p 2.

88. Ransom C., writing in The Missionary Herald, Vol. XCI,
No. 11, November 1895, p 467,




'

50.

"The Zulu Churches interpreted (the letter) to mean not
only self-support but self-control, with emphasis on the
latter. They seemed to take the letter to be official
notification from the Board that the missionaries were no
longer needed". 89 At the Mapumulo meeting the converts
appointed their own committee to decide on what action
should be taken. The missionaries were not consulted on

this matter, nor were they invited to sit on the committee.

The Mission acted swiftly to correct what it regarded as
cted S) s

a misapprehension on the part of the Af;ig§§§:_sl A sﬁe—”

———— S -

cial committee was éppointed "to correct the misunderstand-
ing of the self-support circular" and the converts were in-
formed that the action they had taken was unconstitutional.

By B ME e F e s A e— v

At the same time, the missionaries attempted to appeasg
both the Board and the..converts.by ordaining four pastors
in 1895. This gesture silenced for a while the prote;tébp
of the Board, but the spirit in which it was made ensured
that it would be unacceptable to the churches.. The mis-
sionaries were prepared to ordain pagforé, but refused to
allow these men the independence and authority which,

under any other circumstances, would have gone with this
position. In the same report in which it informed the
Board of the ordinations, the Mission noted that: '"We do

not/....

89. ABM A/1/9, Bridgman, F.B., '"The Ethiopian Movement
and Other Independent Factions Characterized by a
National Spirit'", 5 June 1903, p 12.

90, ABM A/1/8, "Report of the Committee Appointed to
Correct the Misunderstanding of the Self-Support
Circular", June 1896, p 1.

91. From a speech by Judson Smith, it appears that, while
the Board did not intend to dispense immediately
w@th the services of the missionaries, it did en-
visage the churches enjoying a large measure of self-
control. It is possible, therefore, that the con-
verts' interpretation of the circular was nearer the
truth than that of the missionaries. See A/2/17,

”S;%f-Support in Mission Churches", January 1894,
p .

90
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not mean to say that there is any station which no longer
requires supervision. We have not reached that goal yet

. 92
and may be at a considerable distance from it".

The new pastors were not given charge of their own sta-
tions but were placed under the supervision of missionar-
ies. The pastors' dissatisfaction with this situation was
illustrated by a series of questions which Sunguza Nyuswa
put to the annual meeting of the Mission in 1897. Nyuswa
wished to know why it was that he was controlled by Harris

93

94

kgt —a

when no white missionary was supervised in this way.

In answer to the Mission's assertian that they were all.

workmen of the American Boaxd, which had decided on this
order of things, he questioned the right of the Board to

rches when it contributed nothing

T — e

legislate for the Zulu chu

——— e

b3

—— T -~

towards their sﬁpbort} il The protest against the methods

e SRS, T

of the Mission was not confined to the pastors. n 1895
the congregation at Umtwalume wrote to the AZM expressing

S e et

e ——

Ats urter disapproval of Harris_ and complaining;that "he
thinks he is the king and does not listen to us". 70 The
converts resented the Mission's control of the funds which

they had contributed and its failure to inform them how.
this money was spent. Rumours began to circulate that the
missionaries were using the contributions of the churches
for their own private needs. 7

By 1895/....

92, A 746, "Annual Report of the Zulu Mission, 1895-1896",
p 4.
93. Nyuswa was ordained over the church at Umtwalume: in

1895. He was later to become the leader of the Zulu
Congregational Church in Johannesburg.

94. Missionary in charge of Umtwalume.

95. ABM A/1/8, "Sunguza's questions : Annual Meeting
June 1897, ’

96. ABM A/2/10, "Denomination of Umtwalume' to Goodenough,
25 April 1895, p 2 (translated by M. Bhengu.)

97. ABM A/1/7, "Committee Report on the Native Annual

Meeting', 1895, p 2.
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By 1895, relations between the missionaries and the con-
Vverts had reached a crisis-point. Matters were made worse
by the hostility which arose between the AZM and the Natal
Government; and in particular, by the colonists' attempts,
in the latter half of the nineteenth century, to remove
from the Mission the control of the Mission reserve lands.

The AZM had always enjoyed a cordial relationship with
the imperial authorities in Natal. Through its adminis-
tration of the bulk of the reserves and by assuming a large
measure of responsibility for the education of the Afri-
cans in Natal, the Mission relieved the government of the
burden of providing for a large proportion of the African
population. Speaking at the Jubilee Celebrations of the
Mission in 1885, Sir Charles Mitchell 78 conveyed to the
missionaries '"'the hearty sympathy of the government of
this colony ... the government were conscious that in the
task of governing the natives of the colony the work of

the missionaries was a very material assistance'. 9 The

large majority of the Natal colonists ]00, however, did not

share this viewpoint. The colonists were gpposed to mis-

sionary_gggk_ip gggg;a;LPHqu;QIpg@ﬁg;yed that "the new comer

e T

(to Natal)/....

98. Administrator of Natal.

99. Quoted in The Missionary Herald, Vol. LXXXII, No. iv,
April 1886, pp 132-T33.

100. It is as impossible to generalize about '"the colonists"
as 1t 1s to generalize about '"the missionaries" or
"the Africans'. Great differences of opinion existed

between, for example, the stock farmers of the interior
and the inhabitants of Durban. Because of their posi-
tion as a small white population in the midst of a
large African population, however, the colonists

adopted an almost uniformly-conservative stand on
"native policy".
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(to Natal) must never manifest any interest in the natives,
except to abuse them, and he will not need a second warning
against bringing up the subject of missionaries. Should
he do so at a reputable town house, he will find his re-
marks received in a chilling silence, the host adroitly

. : 101
changing the conversation"

This attitude toward Mi: 5sion work was tied up w1th the

two paramount issues of Natal p011t1cs - 1and and labour

T — s

e e S e B N . it

Throughout the nineteenth century the colonlsts complalned
of a shortage of these vital commodities. Recent research
has shown that in both cases it was an artificial shortage.

- —

the other colanies in South Afrlca and had it not been for
the fact that thousands of acres were tied up in the hands

of speculaﬁg;sTn&here would have been sufficient land for
Hil, - I~Elg:,'_’lgri_e\»gélie.t’g;_\maintains that had labour been utili-

zed more efficiehfiy, there would have been no need to in-
103
The

colonists either could not, or did not desire to see things

crease the number of Africans in employment.

in this light. In their view the shortage of land and la-
bour were attrlbutable to the existence of the reserves,

which not only deprlved the white settlers of large portIOns'
of choice land, but provided a protected envlronment for
Africans who did not wish to enter the labour market Tt
was claimed that Africans who lived on the reserves and who

were educated/..

101. ABM A/1/9, Taylor, J.D., "The Attitude of Government
and Colonists towards M1551onary Work Among the
Natives" 17 July 1903, p 1.

102. The best treatment of land speculation in Natal is
Slater, H., "Land, Labour and Capital in Natal: The
Natal Land and Colonlzatlon Company, 1860-1948",
Journal of African History, Vol XVI, No., II, 1975.
See also Marks, S., Reluctant Rebelllon : The 1906-8

Distrubances in Natal, (Oxford, 1970), pp 120-12T,
103. De Kiewiet, A History of South Africa, p 83.
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were educated by the missionaries were '"spoilt'" as la-
bourers: "It was the custom to divide the natives into
the kraal kaffirs and the makholwa 104 kaffirs, and it was
said that the kaffirs who had not been taught anything made
a capital servant, and that the Christian kaffir was

spoilt". TS

The AZM was particularly resented by the colonists be-
cause it controlled most of the Reserves. The_qolonists

strongly opposed-the recommendations of the 1846 Locations

Commission and singled out the American missionaries as

their prime target for attack. In a platform and news-

paper campaign Adams and his colleagues were accused of

plotting to undermine the security of the colony and of

1) e e —
For their

part, the missionaries found little with which to identify

attempting to set up a '"'mative republic".

Al = T

in the colonist standpoint. Although they formed friend-
ships and engaged in social activity in colonial society 107
their interests were too different from those of the colo-
nists for such activities to form the basis for UATfed ac-
tion. 1In the instances where they did share a common view-
point, they usually did so for very different reasons. The
controversy over traditional practices is a case in point.
In opposition to Shepstone's policy of retaining traditional
marriage customs, in the hope that they would ultimately

die a natural death, the colonists maintained that these

customs encouraged laziness in African males and contributed

towards the shortage of labour. The missionaries opposed these

customs on the grounds that they were contrary to Christian

teachings. 108

All the/....
104, Literally, "believer".
105. Natal Mercury, 17 June 1897, p 9.
106. Booth, The United States Experience, p 105,
107. Dinnerstein, "The American Board Mission", p 195.
108. Welsh, The Roots of Segregation, pp 88-91,
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All the while Britain retained control over the affairs
of Natal, the missionaries were assured of a sympathetic
hearing. As carly as 1874, however, the colonists had been
pushing for self-government and in the 1880's the campaign
mounted in intensity. Shula Marks maintains that the
major objective in the agitdtion for responsibIe goverm—
ment was ''to get control of the natlves into_ the hands of

LT T P ———

—

the COlOﬂlStS";_I ! With the grantlng of respon51b1e

government to the colony in 1893 this goal was achieved.
Theoretically the Governor retained responsibility for the
welfare of the African population, but, "in the event, no
Governor of Natal ever exercized these powers'. 110 For
all practical purposes the colonists now became the
government and they immediately Taunchéd 1nto a campaTrgn
to transfer the trusteeshlp ‘of the reserves from the-mis-

sionary societies into the hands of the government.

The Natal Government, under pressure from the colonists,
had appointed a Commission in 1886 to consider ''the extent
to which lands granted in reserve for mission purposes
have been utilized for the objects for which such grants
were originally made'. T The Commission had earmarked
one of the AIZM reserves as being insufficiently worked and
a bill had been passed to enable the Governor to resume
control of this land. The Mission was aware that this was
just the beginning of a campaign, the ultimate aim of which
was to divest it of the control of all its land; conse-
quently, it strenuously resisted this decision, The bill
was finally defeated through the intervention of the im-

perial/....
109. Marks, Reluctant Rebellion, p 9.
110. Ibid.
111. Cd. Number 1307-100-4 November, 1886.
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perial government. 12 With the advent of responsible gov-
crnment, the AZM fcared that another attempt would be made.
In its annual report to the Board in 1895 the Mission ob-
served, "One cloud is the possibility that the Mission Re-
serve lands may be thrown open to white settlement

while Natal remained a crown colony the rights of the na-
tives were protected. Under the present Responsible Govern-

; ; . 113
ment their continuance on these lands is not as sure'.

The missionaries' fears were soon realized. That same

year the government introduced a bill "to regulate the use

of Mission Reserves'". 114—_?ﬁgubfii_5ﬂvi§ég€d~impe¥;ant_

I T e e —— T,

T CRANEESTIN the administration of the reserves. The secre-

L ——— e Py A el

tary for Native Affairs was to cease to be a member of the

aaca s o I

~trust board and”the.Na&aiﬂNQLLXE_Irhsf TS yas to replace

s —

the missionaries as Trustees.

e e s s S S AP R

The Mission's response to this situation was an anomalous
one. On the one hand, it welcomed the proposed government
takeover of the reserves. Over the years the missionaries
had come to realize that their position as administrators
of the reserves was an onerous one, especially as they were
not granted proper authority to deal with civil matters in
these areas. They objected strongly, however, to the pro-
posal that the Natal Native Trust assume the trusteeship of

the Reserves/.,..

112. See Switzer, "The Proble i
’ S issi
oo 105 Tee ms of an African Mission'",

| 113. A 746, Dorward to Smith, 26 June 1895,

114, CB No. 18, 1895. A copy of this is in A 748,

115. The Natal Native Trust i
was created in 1864 t
astg trust board for land set aside for Afrigagcgccu-
pation. See Welsh, The Roots of Segregation pp 39-40




57.

the Reserves as they felt that this unjustly excluded them

i 116
(rom any say in the running of the areas.

The representations of the missionaries as a society and
as part of the Natal Missionary Conference delegation suc-
ceeded in delaying the implementation of the Mission Re-
serves Act until 1903. In the intervening years the AZM had
managed to modify several of the clauses to which it objected,117
and the bill as finally passed represented a balanced com-
promise between the interests of the Mission and those of the

Natal government. 118

Throughout the negotiations the African converts, to whom
the trusteeship of the reserves was a crucial issue, had not
been consulted. The converts reacted adversely to the 1895
bill and did their best, by means of petitions and letters,
to persuade the missionaries to stand firm in their opposi-
tion to the government. An African writing to Goodenough in
1899 noted that should the Mission give up the reserves, it
would be leading the converts "into the mouth of a lion, the
government' . 119 The members of the deputatioﬁ from the
American Board which visited Natal in 1903 were inundated with

120

petitions on this subject. The final passing of the bill

caused/....

116. See Kilbon, C.W., "The Mission Reserves Bill", (paper
presented to the Natal Missionary Conference, 1895),
(K.C. Library).

117, The Mission's major objection to the bill was that
it would be deprived of the revenue which it received
from the reserves. The 1903 bill laid down that half
the revenue was to be retained by the AIM.

118. For details, see Switzer, "The Problems of an African
Mission'", pp 150-191.

119, ABM A/2/12, Langa M. Ngcobo to Goodenough, 24 January 1899

120. ABM A/4/51, "Report of the Deputation sent by the Ameri-
can Board to its Missions in South Eastern Africa in
1903", pp 7-14. The converts' main reason for opposing
the bill was that it removed for good their chances of
obtaining freehold tenure on reserve land.
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caused lasting damage to relations between the Mission and its
converts: "The tenants never forgot what they regarded as a
121 The AzM's

influence on the reserves was substantially reduced: '"The

breach of faith on the part of the Mission'".

influence of the church began to decline in the Mission Re-
.. N VY

serves and the religious element became almost nil". The

affair 1s still remembered with bitterness by present-day

members of the Zulu Churches.

The situation in which the African converts of the AIM
found themselves in the 1890's called for some Kind SF attion.
Their position arose out of the actions of both the AZM and
the Natal govermment. The Mission had aroused dissatisfaction
by its failure to implement the pr}nciple.gf §e1f—gé§§iﬂ@¢ht

_and by Its attempts to purge the African converts of all

SRR L 3

vestiges of the "traditional way_of life'". The Government's
attempts to deny the converts security of tenure on the Mis~
sion Reserve lands served only to increase this dissatisfac-
tion. At first sight, the avenues open to the converts ap-
pear to have been closed on all sides; their protests against
the Mission had been received in stony silence and no politi-
cal organizations existed fhrdﬁgh which they could express
threir grievances against the goyvernment. }eﬁ"fTﬁéjﬁajbrify of
the converts either accepted their position and decidgé'to re-
main silent for fear of losing what littleﬂggiyiiégéziﬁéy-did
possess, Or resolved, like John Dube, Tzzﬂto work for éﬁéggé
within the existing structures. A small group of Affiggﬁgrm“'*

however/....

121, Switzer, "The Problems of an African Mission, p 193,

122. Inanda (unclassified), '"Address delivered by G.G. Nxaba
at the Mission Council Conference held at Adams Mis-
Sion Station, 4 July 1953", p 1.

123, Even had political protest been possible it is likely
that it would have been quickly put down.
124. For Dube, see Marks, S., "The Ambiguities of Dependence:

John_L. Dube of Natal", Journal of Southern African
Studies, Vol. 1, No. 2, 1975.
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however, came to the conclusion that their position was un-
tenable and that some kind of decisive action.was necessary.
Given their background, it was natural that they should

choose to work through the church for change. The peculiar

circumstances prevailing at the Table Mountain Mission
“Station ensured that it would be the centre of this p;qiest

N TR e, W . S
movement.
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CHAPTER III. CONFLICT AND SECESSION : THE FORMATION OF THE ZCC

The Table Mountain Mission Station, situated forty miles
north-west of Durban in Pietermaritzburg County, was founded

by American missionary, Samuel D. Marsh in 1848. Shortly

thercafter, Marsh was forced to abandon the station owing

to i1l health, and from 1850 it was administered by Reve-
rend Jacob D8hne, formerly of the Berlin Missionary Society.
In 1860 D&hne left the AIM to rejoin his parent society and
from that date until 1896 Table Mountain was without the ser-
vices of a resident white missionary. The Mission, which
was beset by a perennial shortage of staff throughout the
nineteenth century, found it impossible to spare a mission-
ary for a station which was not only isolated from the other
AZM centres, 2 but as late as the 1880's was barely acces-
sible by wagon. 3 The population at Table Mountain had
proved unreceptive to the message of the Gospel 4 and it
seems that the only reason the AZM retained control over the

station/.....

1. Dohne was a '"curious member of the Mission.'" He became
the only non-American member of the AZM after quarrell-
ing with his own society. The AZM soon regretted its
decision as D8hne i1ll-treated the Africans at Table
Mountain. He is best-known for producing the first
complete Zulu dictionary. For more details see de Kock, W..
Dictionary of South African Biography, (Pretoria, 1968)
pp 247-248; Dinnerstein, "The American Board M1551on "
p 201, file on Dshne in the South African M1551onary
Museum, King Williamstown.

Most of the AZM stations were on, or near, the coast.
3. ABM A/3/49, Rood to H.C. Shepstone 4 January 1887,

ABM A/3/41, "Report for the Table Mountain Mission Station",
(n.d.), but appears to have been written in Déhne's time.

o
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station was the revenue 1t received from the sale of fire-

wood and timber from the area.

In 1870 the non-occupancy of the Table Mountain Station
came to the notice of the Natal Government, which sent a
letter to the Mission inquiring about its future plans for
the station. In reply, the AZM offered to waive all claims
to the station and to return the land it occupied to the
government. 6 This offer was never taken up, however, and
in 1875 the title deed to the Table Mountain Mission Reserve,
amounting to 5,623 acres, was granted to the Mission.

Two years earlier an Afr1can_preacher Daniel NJalekl had

S

Njaleki began the constructlon of a church and by 1877 it

LS TP,

had a membership of twenty four. E A school was started

T Nk A S e B T

and an African school teacher employed. Members of the Mis-

“sion made periodic visits to the station to conduct mission-
9

.',
? « L C A d

In the early 1880's there emerged at Table Mountain what
has been described as the '"first segaratlsf cﬁurcﬁ“‘ﬁ?&““'ﬁ

‘ment within The AZM," "V when Njaleki and most of his con-
gregation left the statlon and established an indépendent—""

ary work and to admit new members into the church.

R — e e I T T e
settlement/ .....
5. Firewood was cut from the reserve under a license of

16 shillings a load and the money received was paid in-
to the Board of Trustees.

6. ABM A/1/1, Minutes of the Annual Meeting of the AZIM,

May 1870, p 73; S.N.A. 1/1/20 R226/1870, Rood to
S.N.A., 18 May 1870.

7. A copy of this is in S.C. 1/16/38, 1898. (Pietermaritz-
: burg Archives).

8. Figures taken from Dinnerstein "The American Board Mis-
sion", p 201.

ABM A/3/49, Rood to Shepstone, 9 January 1887.
10. Switzer, "The Problems of an African Mission'", 126 n.86.
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settlement in Zululand. This action was motivated largely
by economic grievances. For some time the Mission had been

R

receiving complaints from the Africans at Table Mountain be-
cause white farmers from the surrounding districts were using

the Mission Reserve land as grazing-ground for their cattle

during the winter months. These cattle were not properly
" ———

i

controlled and a number of African farmers had had their

crops destroyed. The Africans also accused the whitg_f§r— _
mers of spreading lung-sickness among their own cattle. ﬂﬁn-As
the trustees of the reserve, the missionaries were duty-bound
to investigate these complaints; but they took little or no
action in this matter. From 1880 to 1882 the Africans' prob-
lems were highlighted when the Table Mountain area experienced
severe drought. Many of the converts living on the station
suffered crop-failure. Since the AZM was not prepared to

offer them assistance they decided to settle elswhere.

‘Njaleki does not appear to have wanted to set up an African
church independent of Mission control. To déscribethe mi-
gration which he led as a '"separatist church movement" is
therefore somewhat inaccurate. 12~(jguukg13 later recalled
that the preacher "hop(ed) that our mission might consent to
still regard him as belonging to us and would aid in his sup-
port."m}4$”TTﬁHTﬁ§ that the AZM_wggvggt_gr?ﬁZ?ggw?gnagnt is,
Njaleki returned to Table Mountain in 1887 and began work a-

fresh. Within six months there were ten Christian families
15

living on the station.

In 1886/...

11. Report of the Native Mission Reserves Commission, No. 1307,

-100 - 4, November, 1886, p 6.

12. Nonetheless, this earlier movement is important because
1t contributed towards the growth of the '"independent
spirit" at Table Mountain which was to be crucial to
the emergence of the Z.C.C.

13. Chairman of the AZM, 1887.

14. ABM A/3/49, Rood to Shepstone, 4 January 1887.
15, ABM A/3/49, Pixley to Judson Smith, 31 August 1887,
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In 1886 the Mission Reserves Commission began its task of
investigating the use of reserve land by missionary societies
in Natal. The members of this commission visited Table Moun-
tain while Njaleki was still in Zululand, with the result
that they found little evidence of missionary work being con-
ducted there. The buildings which had been constructed on
the station had fallen into decay and there were only nine
houses belonging to Christian families on this land. The
Commission found that £2 088 had been received by the Mission
from the sale of firewood from the reserve, which was now
almost completely denuded of its natural resources, and that
only £25 of this money had been spent on the station itself.
In its opinion, the Table Mountain Reserve 'was not being

utilized for the purposes for which it was granted” 16

and
it recommended that the land be reclaimed by the govern-
ment. In December 1886, the Secretary for Native Affairs

(SNA) informed the AZM that the gaovernment intended to

annex Table Mountain. 17

In the Mission's opinion, the Commission had provided a
false impression of affairs at Table Mountain, particularly
with regard to the financial situation. _The missiqnafiés
claimed that they had spent a considerable sum of money in
maintaining mission work at the station; far moré,'in fact,

18

than they had received in revenue. Nonetheless, they

were obliged to concede that "all that might have been ex-
pected has not been done and is not being accomplished on

the ... Reserve." 19 On the advice of the Board, the AZM

proposed/....

- 16. Report of the Native Mission Reserves Commission, 1886.

17. ABM A/2/22, Shepstone to Pixley, 6 December 1886.

18. ABM A/3/49, Wilder, G.A., "Reasons for not complying
with his Excellency's communication of 6 December
1886,'" 1887. Most of the money that the Mission had

spent had gone into maintaining Déhne at the station
for ten years.

19. Ibid.
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proposed to the government that the station be exchanged

lor an additional grant of land at one of its other sta-

tions. 20 This was never put into effect because in the

ensuing months the missionaries began to entertain suspi-

cions about the government's real intention in reclaiming

the—Reserve— As—PixTey €xpressed it: '"We fear that if
we yield now in this case and give back this reserve to

the crown we should open a door that we cannot shut and
give a chance to land-coveting colonists who wish to push
the natives to the wall." 2! The Mission now Taunched——
into a determined campaign to retzifi " Table Mountain. Plans
were hastily drawn up for the erection of buildings on the
station; the missionaries themselves cont;;Quting_Egugrds

22

the expense involved. The Board used its influence in

London to bring the matter to the attention of the imperial

- . . 2
authorities, who ultimately vetoed the proposed annexation. 3

The congregation at Table Mountain were not unaware that
the government intended to annex the Reserve, and followed
with anxious interest the debate between the Mission and the
government. When Pixley visited the station in 1887, he was
besieged by questions on this issue. 24 Even though they
had suffered neglect at the hands of the AZM the Africans
on the station were eager to remain under its control, and
in the late 1880's they took active steps to re-éstéblish
missionary work in the area. In one year the members of the

church raised £10 towards the construction of a school-house
25

and a chapel. In 1888 Njaleki, whose health was failing,
left/....

'20. ABM A/2/16, Smith to Pixley, 1 June 1887.

21. ABM A/3/39, Pixley to Smith, 4 April 1887.

22. ABM A/3/39, Pixley to Smith, 31 August 1887.

23. For details, see Switzer, "The Problems of an African

Mission,'" pp 103-105.

24, ABM A/3/§9, Pixley to Smith, 31 August 1887. Pixley
wads appointed missionary-supervisor over the station.

25. This was a large sum of money, considering that there
were only 10 families living on the station.
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left Table Mountain and the church applied to the Mission

for a replacement. From mission reports during the 1890's

o L O 0 e S s

it appears that Usimungu Shibe, > who took up the position,

station. Within five years Shibe, who by all accounts

was personally selected by the congregation and subsequent-
ly approved by the Mis§iogl_27 Thgﬂﬁgpointment_ggwgmggzmg:_

nent preache

r marked a_turning-point in the history of the

- e e

e T

was an extremely eloquent preacher, was attracting an aver-

age congregation of eighty each Sunday,

a large measure of his support from the

e ————————— -

28 and was receiving

pggglg_phpmselves.

In the eyes of the missionaries, the problems at Table

Mountain had been satisfactorily overcome, and they were

content to leave the statiqn in Shibe's hands. The Natal

s T T T

government, however; was determined that if the AIM was to

retain control over the station, it had to supply a resi-

. C . 29
dent white missionary to take charge of it. It was

under/......

26.

27.

28.

29.

Usimungu Bafazini Shibe was born at Franklin, 100 miles
South West of Durban, in about 1826. He was convert-
ed to Christianity by being employed by AZM Missionary,
Bridgman, as a bricklayer and road-maker. He moved to
Umzumbe Mission Station, where he attended school. In
the 1870's he was selected to study at Adams College,
where he remained for seven years. He then returned

to Umzumbe, where he soon established himself as a
leader in the small Christian community. He played

a prominent role in the temperance crusade and re-
ligious revival which swept the Mission in the late
1870's. Information from Switzer, "The Problems of an
African Mission'", p 384 and Interviews with Mrs. Shibe,
27 March 1978 and 15 April 1978.

He was one of the preachers who was supported by the
N.H.F.M.S. See A747, "Report of the 55th Annual Meet-
ing of the AZM," 25 June 1890.

ABM A/3/48, Annual Tabular Views for the Table Mountain
Mission station for the years ending 1888-1895.

A747, Bunker, F.R., "General Letter of the AIZM'", June 1898.
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under these circumstances that the Mission entered into ne-
gotiations with the Natal Congregational Union NCU, a
colonial church with its headquarters in Pietermaritzburg.
Many years before, thce American missionaries had establish-
ed close contacts with this body, whose doctrinal beliefs
were akin to their own. Lhe AZM hoped that ultimately the

NCU might be persuaded to undertake missionary wor a—

T T ST T S Y T T S——

mong the Africans in Natal. 3U“tSlnce the Mission could not
see its way to providing a missionary for Table Mountain,
it proposed that the NCU take over the station and use
it as a base from which to launch a m1551onary prOJect

SRR BT

After extended negotlatlons it was agreed that the NCU
control Table Mountain for a tr1aiAbe;;EH-E%mf5n years,
afteér which the whole matter would be reviewed. From the
conditions attached to the agreement it is clear that at
this stage the AIM wished.to.retain a substantial degree of

control over the station. The NCU was to '"make a report
¥
to the Mission annually, and to accept our general plans anda

rules for mission work.Y 31 The church at Table Mountain

————

was to continue to make an annual contribution to the Abai-

situpa. '  —

In 1896, G.J. Pugh, the former treasurer of the NCU,
took up his p051t10n as missionary-in- charge of Table Moun-
tain. Although the church members had not been consulted
about the takeover, théy accepted him and RIS wife 1In good
faithand WiTTingly set about bﬁilaing them a house. Church
and school attendance continued to be good and Pugh expressed
optimism over the prospects of the station. 32 The concord

between/..

30. A 751, Pixley to Smith; (no date), 1898.

31. ABM A/1/7, "Report of the Semi-Annual Meeting of the
AZM, " February 1893,

32. ABM A/3/46, "General Letter of the AIM," read at the

annual meetlng June 1896.
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between missionary and converts was shattered, however, when
Pugh put a request to the AZM asking for Shibe's removal

from Table Mountain.

On Pugh's arrival, Shibe, who had been suffering from ill-

health, applied for four months leave of absence. On be-
ing granted permission by the Abaisitupa, he went to Love-
dale institution in the Cape Colony to SEUdyhfqélfecuperate.

Pugh's acquaintance with the preaéhé;-must therefore have
been brief; yet it was sufficient for him to decide that

‘they could-mot-work-togcther. 1The Mission, which had as-
“sSumed Tthat Shibe would §féy'6ﬁm§?HT§51e ﬁounfaln, was un-

- e -—

happy and perplexed by the.tp;ﬁvypich e;gﬁi§ had ;gkgn,_ﬁgr-

~ticularly since Pugh offered no reasons for his decision.

To the AZM Shibe was a trusted and able preacher, whose work

had been commended by every missionary whaqﬂzab}isited the
34

station. Kilbon expressed the general opinion of the

Mission when he wrote:

We feel in some measure ... that principles of
justice have not been respected .,. We ourselves
need more light on the grounds of the disunion in
order to form and express an unequivocal judge-
ment ... If Mr. Pugh were one of our own mission-
aries we should feel like having him state to us
why the concord that existed when he was station-
ed at a given place was broken.

Thinking that Pugh's action might be based on a misunder-

standing of the principles of the AZM, the Mission appointed

a special committee to "explain to the Missionary committee

of the Congregational Union the TeTafion Wwhieh €X1sts be-
tween the members of the Mission and the native pastors
and churches under them.'" The extent of the missionaries'

support/....

33, ABM A/1/8, "Report of the Native Agency Committee'
Annual Meceting, 1896,

34. Switzer, "The Problems of an African Mission", p 384,

35. ABM A/2/29, Kilbon to Fernie, 7 September 1897,

33
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support for Shibe may be measured by a resolution passed at
the same meeting, agreeing that if the church at Table
Mountain wished to have him ordained as their pastor, this

should be done. 36

The Abaisitupa reacted in a very similar manner to Pugh's
request. At its annual meeting in 1896 it expressed sur-

prise that a ﬁ?éﬁcﬁéT“”Twhoi—has~gfven'gr€§f*§af1sfacf‘ﬁﬁ"
to the church and the people at Table Mountaln should be

T AR A G
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removed from his post " Neither the protests of the

Abaisitupa nor the action of the Mission were to prove

effective, however, because both were rendered powerless
by the agreement which the AZM had contracted with the
NCU: "The NCU had become the rider and the Mission
the horse in directing Table Mountain policy." 38 Pugh
refused to revoke his decision and in the end the Mission
and the Abaisitupa reluctantly agreed that Shibe should

be transferred to the Noodsburg.

On his way back to Table Mountain from Lovedale, Shibe
was met in Durban by a delegatlon con51st1ng of Pixley and
two African pa§€6¥§—aﬁé-told that he was not Egm;éturn to
the station. On inquiring why this decision had been taken
he was merely informed that this was what Pugh wanted. 40
Unlike the missionaries, Shibe was unable to accept what to
him appeared to be an unfair and arbitrary action. He

returned/....

36. ?ggéA/1/8, "Report of the Committee on Table Mountain,"

37. ABM A/1/7, "Report of the Native Agency Committee,"
Annual Meeting, 1896.

38. Switzer, '"The Problems of an African Mission," p 388.

39. Another of the AZM stations, quite close to Table Mountai

40, ABM A/2/10, Shibe to Pixley, 25 July 1898. (translated

by M. Bhengu)
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recturned to Table Mountain and began to hold church ser-

vices at which he openly criticized Pugh. More than half

s

of the converts joined him in his opposition to the mission-

—— i sl Ay o M o —
S

ary. 71T By the beginning of 1897 the congregatlon at Table

R

Mountain had split into two hostile camps.

RS e e

Relations between the AZM and its converts were already

at breaking-point over the matter of self support; and

the Table Mountain controversy, which touched very closely
on this issue, had repercussions throughout the Mission.

A large-proportiol of the converts came out openly in sup-
port of Shibe, and joined the dissident party at Table

e . .

Mountain in calling for hlS ordlnatlon %% From the mis-
sionaries' point of view, by far the most serious aspect
of the situation was the amount of support which Shibe re-
ceived from the Afrlcan pas&gnsl, At the pastors' con-
ference in June 1897 the pastors cited the self-support

T ——

circular from America as Justlflcatlon for the1r demand

that the congregation at Table Mountaln be allowed to se-

e e ———— . e i

lect its own minister. The missionaries were condemned for
treating the pastors as subordinates and for not consulting
them over the matter. Pugh came under a great deal of fire.

It was claimed that, 'It is not the spirit of God that

sends Usimungu to the Noodsburg ... it was Mr. Pugh's will." 44

In common/...

41, ABM A/2/29, Searle to Goodenough, 1 April 1897.
42, ABM A/2/29, Kilbon to Pixley, 31 July 1897.

43, ABM A/1/9, Bridgman, F,B., "The Ethiopian Movement
and other Independent Factlons Characterized by a
National Spirit", 5 July 1903, p 12,

44, ABM A/4/54, "Minutes of the Pastors' Conference",
22 June 1897 (translated by M, Bhengu).
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In common with Shibe himself, the pastors wished to know
the rcasons for the preacher's removal. The missionaries
could not provide an answer to this question because they
themselves had not yet been informed of the charges which
Pugh was lcvelling against Shibe. Only in September 1897,
did pugh [Iinally release this information and he did so
at a meeting which Shibe, the members of the Table Mountain
Church and the African pastors were excluded from attend-

ing.

By this time, the conflict between the two parties at
Table Mountain had become so acute that the NCU had
written to the Board-of Trustees of the—“American Mission
Reserves requesting Shibe's removal from the Reserve. =
The Trustees were reluctant to take this action without
being in possession of all the facts and resolved to wait
until they could meet in conference with the NCU. At
this meeting, Pugh put forward four reasons for his ini-
tial decision to dispense with Shibe's services. First,
he maintained that Shibe had only been given permission to
go to Umzumbe for his leave, whereas he had gone to Love-
dale and had stayed away longer than the stipulated time.
and had been doing so for profit. Third, he had employed
school-children to make bricks for him after being given
money by the Mission to purchase them; fourth, he had enm-
ployed the school-children to the detriment of their

studies and had treated the teacher as his personal servant. 46

The first/....

45. ABM A/2/29, Searle to Goodenough, 1 April 1897.

46. ABM A/2/29, 'Report of Table Mountain Matters dealt
with in Congregational Union Meeting'", Durban,
15-16 September 1897, p 2.
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The first charge did not carry much weight with the ALM,

which had been fully aware i vedale and

X ! . . 47
had raised no objections tao.his.gaing Exom. letters

written by Shibe to Pixley during his stay at Lovedale it
QPEPaTS_thé£_RQE_Rlﬁﬂﬁbﬁx_uas_exzxam&l; ibdeyand-under
these circumstances the Mission could hardly carp at his

staying away longer than had been expected. 48 The other

four charges, however, carried grave implications, and

the American m1551onarles were astonished that Pugh could
have seen fit to suppress this information for so long.

e e it i

They were further disturbed that Pugh clearly believed
Shibe to be unsuitabBTé 45 4 preacirer;—amd<yet=was-Rot

averse to the Mission cont1nu1ng to employ him in this

— T ——

capacity at'anOther étatlon i The missionaries had ex-
pected no p051t1ve results from their meeting with the

NCU. Indeed, they resented being pushed into active
participation in the dispute when at all costs they wished
to remain neutral. >0 In fact, this position was untenable
because as trustees of the Table Mountain Reserve the AIM
was the only body which had the power to evict Shibe. For
this reason the NCU required that the missionaries give
their approval to a series of resolutions which in effect
recognized Pugh as the sole authority at Table Mountain and
stated that unless Shibe was prepared to accept the dic-

tates of the Missionary, he was to leave the reserve. >1
The AZIM/....
47, The Mission clearly knew that Shibe was at Lovedale.

See ABM A/1/8, "Report of the Committee on Table
Mountain', 1896,

48. ABM A/2/10, Shibe to Pixley, 10 June 1896 and
27 April 1896. (translated by M. Bhengu).
49. ABM A/2/29, Kilbon to Fernie, 27 September 1897.
50. ABM A/2/29, Kilbon to Fernie, 7 September 1897,
51. ABM A/2/29, "Report of Table Mountain Matters dealt
with," p 4.
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The AZM had handed over control of Table Mountain to the
NCU and it was obliged to agree to the resolutions re-
allirming that control. It felt constrained to protest,
however, that "these difficulties ought to have been ad-
justed in their earlier, incipient stages' and that "injus-
tice had been done Simungu." 52 The missionaries were
acutely aware that they would be accused by the converts of
condemning Shibe unjustly. Consequently, they vigorously
opposed the NCU's proposal that one of their number be
appointed to a committee to inform the congregation at
Table Mountain of the decisions taken at the meeting.

Kilbon later wrote,

[t was most important that the C.U. should appear
to the Table Mountain natives as a body distinct
from the American mission ... we want to be able
to tell them that the C.U. controls Table Mountain
and not the American Mission, and theywill natu-
rally say to themselves, if not to us, - 'How can
that be when the Americans go there to lay down
the laws?' 3

The Mission's feelings notwithstanding, Pixley was ap-
pointed to the committee. In October, 1897 he visited
Table Mountain and delivered a "definite message' to Shibe
and his followers. He was given a very hostile reception
an informed that if Pugh carried out his threat of destroy-
ing the building in which Shibe had been holding "counter"
services, "there would be bloodshed."54 As the mission-
aries had foreseen, Shibe refused to submit to Pugh's
authority and, since the Mission appeared to support the
NCU, he now prepared to make an open break with the AZM.

Switzer/....

52. ABM A/2/29, "Report of Table Mountain Matters," pp 4-5,
53. ABM A/2/29, Kilbon to Fernie, 27 September 1897,
54, ABM A/2/29, Rugh to Goodenough, 4 October 1897.
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»Ezzzzezysuggcsts that Shibe's decision to set up his own
t S -
church, independent of Mission control, was the final re-

sponse of a man who had found every other avenue closed to

him. 53 Fh November 1897, two prominent members of the
Table Mountain congregation wrote to Judson Smith on Shibe's
behalf, complaining about the way in which '"the missionaries
of the Board have dealt with matters at Table Mountain, and

especially with Smungu (sic) Shibe," 56

and requested that
the Board arbitrate in this matter. It is likely that had
the Board intervened at this stage, Shibe's final separa-
tion from the AZM could have been averted. As it was,
Smith, who knew very little about the dispute, hesitated
to interfere in the internal affairs of the Mission and re-
plied, via Pixley, that he could not pass judgement 57:
"For the separatists, t@{§hwas the final straw. If the

\\ﬂﬂn¥qcﬂﬁ”§6;;e so_responsible for the present predrca=—

ment, refused to.1ntervene they saw no alternative but a

complete w1thdrawa1 from the Mission." >° In February 1898,

"Shibe travelled to Johannesburg, where, in company with
Fokoti Makanya of the Johannesburg Church, he > was. ordalned

pastor of the Zulu Congregatlonal Church (ZCC) T

In the last two decades of the nineteenth century, thou-
sands of Natal Africans were driven, through economic neces-
sity,to seek employment on the _newly- dlscovered gold-mines

of the W1twatersrand Among these mlgrants were NUmMETous—

AIZIM converts/..

55. Switzer, "The Problems of an African Mission,'" p389.

56. A 748, "Committee of Table Mountain" (Samuel Mzolo
and E11Jah Zondi) to Smith, 10 November 1897.

57. ABM A/2/17, Smith to Pixley, 14 December 1897.

58. Switzer, "The Problems of an African Mission", p 389,
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AZM converts, who were finding it increasingly difficult to
‘ekc out an existence on the overcrowded Mission Reserves.

In Johannesburg, the converts found™ thenmserves—tmrer—arrem
and often hostile environment, where no provision was made
60 In the late 1880's they _

{founded their own church and engaged the serv1ces of a

for their religious needs.

white minister, Harper Riley. g From the outset the church

was entirely self-sufficient, Riley's salary and all other
expenses being provided for out of monthly contributions by

church members. An evening- school was started and several
preaching-places were established in the v1c1n1ty of Jo-
hannesburg. By 1892 the church could boast a membership of
over two hundred. 62

The partnership/...

59. Many factors contributed towards the upsurge in la-
bour migration from Natal in the 1880's and 1890's
Taxes and duties imposed by the Natal government
forced Africans to work for at least part of the
year in order to raise the money to pay these dues.
Migrancy was also related to the gradual disposses-
sion of land which Africans in Natal suffered. Lo-
custs and famine, culminating in the rinderpest out-
breaks in 1897, also played their part.

According to the Annual.Letter of the Mission in 1897,
300 000 Africans had by that time left Natal to work
on the mines and a large proportion of these were

AZM converts. See A 748 "General Letter of the AIM," -
15 June 1897. For overcrowding on the mission re-
serves see Switzer, "The Problems of an African Mis-
sion", p 95,

60. For a time the converts worshipped at the Presbyter-
ian Mission in Johannesburg, but they became dissatis-
fied because the services were not conducted in Zulu.

61. Riley had formerly served as a Congregational Minis-
ter in the Cape Colony and was at this time engaged in
business in Johannesburg. See ABM A/1/7, "Report of
the Committee on Mission Work Among the Zulus in Jo-

hannesburg,'" presented to the Annual Meeting of the
AZM, July 1892.

62. Ibid.
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The partnership between Riley and the Zulu church proved
to be an unhappy one. Barely a year after his appointment
the minister was accused of mishandling church funds and in_

. 0. L

e ——— 6

1892 he vacated his post. 5 The congregation now appealed

- ;o m—— —

to the AIM for assistance in acquiring a site for the erec-
tion of a chapel and requested that the Mission appoint an

Afniganﬂpgg&gz_ﬁgﬁ}ake charge of the wofk:

————

The AZM had considered with growing interest the possibi-
lities of undertaking mission work in Johannesburg and it
soon became convinced that it was duty-bound to respond fa-

“vourably to these requests. As Goodenough ph% it, "Our

mission has a special work in looking after the many natives
from our own stations who go to Johannesburg and are there
exposed to many temptations ... Apart from this work, there
is a grand opportunity to get hold of heathen boysﬁznd make
At its

annual meeting in 1893 the Mission decided to send Benjamin
65 A Do '

them light-bearers to their friends in darkness."
Hawes to Johannesburg. In the meantime,1heveféﬂ5'H:ﬁ:_aéode-
nough was despatched to Johannesburg to purchase a site and

to arrange for the construction of a chapel. Since there

was no prospect of the AZM receiving an additiéH;I_é};;zﬁ?¥bm
the American Board, 66 it was envisaged that the project

would be financed by the converts themselves. In June 1894,

Goodenough reported that he had bought a site at New Doorn-

fontein/....

63. For details, see ABM B/1/70, Goodenough to Kilbon,
25 September 1893 and 29 September 1893,
64. ABM A/3/41, Goodenough, H.D., "Report of the Johan-

nesburg Mission," presented to the Annual Meeting of
the AZM, June 1894,

65. Hawes had been ordained in 1872 after Clark had or-
dered the AIZM to proceed with the ordination of
pastors.

66. The Board was at this time experiencing severe finan-

cial difficulties.

™
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fonteln 07 and that a chapel and lean-to had been erccted,
at a total cost of 1300. Nearly half of this amount had
alrcady been raised by the congregation and the missionary
was confident that, given time, the church could become

completely self-supporting. 08

During his stay in Johannesburg, Goodenough had become

convinced of the necessity of appointing a white missionary

over the church. In a letter to Kilbon he maintained that
"(a whizé missionary) is more needed here than at any of
the other stations because of the distance from any of our
stations, because in this country a black man has no stand-
ing and because the field is so large that a white mission-
ary is needed to properly develop it." 63 Impliéit in his
correspondence at this time, however, is the assumption
that the Africans in Johannesburg were not yet fit to be en-
trusted with the running of their oqwn church, At least one
member of the Mission agreed whole-heartedly with Gooden-
ough. When asked to express his opinion on the Mission's
plans for Johannesburg, J.C. Dorward wrote, "I don't like
the idea of placing a Zulu there alone - place a white man
there from the start and don't begin it until you can do so
They (the Africans) like to take things into their own
hands and they are not very wise yet - and too far away to
be helped by our advice much." 70 From statements made by
various missionaries during this period 7 it appears that

Goodenough/....

67. About a mile from the centre of Johannesburg.

68. ABM A/3/41, Goodenough, "Report of the Johannesburg
Mission."

69. ABM B/1/70, Goodenough to Kilbon, 17 November 1893.

70. ABM A/2/29, Dorward to Kilbon, 16 October 1893, Dor-

ward was missionary-in-charge of the Umsunduzi Mis-
sion Station.

71. Especially during the debate on self-
See above pp 41-51. support.
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Goodenough and Dorward were expressing widely-accepted
opinions. Conscquently, the AZM raised no objections to
Goodenough's proposal that he and his wife be appointed

missionaries-in-charge of the Johannesburg church.

The Goodenoughs arrived in Johannesburg early in 1894.
with the aid of an African preacher, Fokoti Makanya,

thqx establlshed what was to become one of the most suc-
cessful mission stations on the Witwatersrand. ‘Apart from

catering to the needs of the Natal Africans, the mission-
aries set out to reach as many members of other groups as

possib]e Work was begun among the Afrlcan labourers in

the min mine-compounds and special serv1ces were held for the

large numbers of Cape Coloureds who were worklng 1n Jo-

e —— e ————

hannesburg. In co-operation with other m1551onary socie-

: A
ties, multi-racial open-air services were conducted at

Market Square in the city-centre. 74

As the work of the church grew, so did its financial re-

quirements. Although both Europeans and Africans made regu-
lar and generous contributions to the church, these were

not sufficient to cover its expenses, and the AZM could

of fer no assistance, apart from pafing the salaries of

its missionaries. It was undef these circumstances that
Mrs. Goodenough offered to lend the Johannesburg church

a sum of money which she had inherited, to be used for pur-
chasing the site adjoining the one which the church already
owned. A house for the missionaries would be built on this
land, together with several rooms, which would be let out

to tenants/....

72, Fokoti Makanya, also referred to in mission corres-
pondence as Ndeya Makanya, was born at Amanzimtoti
and educated at Adams Theological College., Gooden-

ough was responsible for his appointment to the
Johannesburg Church.

73. Particularly the South African General Mission.

74. ABM A/1/8, "Report of the Johannesburg Committee',
presented to the Annual Meeting of the AZM, June 1896.
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to tenants, the proceeds to be used for conducting mission-
ary work in the area. The loan, plus interest, was to be
rcpaid by the Johannesburg church, and when the debt had

been fully paid the land and building would become the pro-

perty of the AZM. 75

Although both the AZM and the Johannesburg Church gave
their approval to the terms of this agreement the scheme,
once implemented, became the subject of a bitter dispute be-
tween Goodenough and the church, resulting ultimately in the
separation of the church from the Mission. In May 1896,
T.B. Curson 76 wrote on behalf of the African converts to
the AIZM requesting that Goodenough be recalled from Johan-
nesburg. In this letter, he claimed that the missionary

e i = L
was devoting less and less time to looking after the church,

being almost fully preoccupied with the administration of
his property. Furthermore, Goodenough refused to give the

converts an account of the way in which the money which
they themselves had contributed, was being spent, and was
retaining a stranglehold over the financial affairs of the

church, The missionary was treating Makanya as a subordi-

nate and had moved the preacher to Germiston without con-
77 )

sulting the church. When the converts complained to the

missionary, they were told that "he who did not like what

was done/....

75. ABM B/1/70, Goodenough to Kilbon, 17 November 1893:
Mrs. C.L. Goodenough to Kilbon, 20 November 1893
76. Curson was '"a European (who) has identified himself

with the work, expressing a great liking for
, the

methods of the American Missionaries. ge has been

a_whgle—hearted and very generous supporter of the

M1i§1on (whg) makes himself perfectly one with the

natives," ee ABM A/1/8 '"Re t

Comnitzen, s gont / port of the Johannesburg
77. ABM A/2/10,

Cu n " i !
o rson to "whom it may concern," 1 May
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78 Curson's letter

was done might pack his bags and go."
concluded by remarking that "there is now no work for
Goodenough to do except what a native preacher could do"

79
and called for the ordination of Makanya over the church.

The Mission's response was to appoint a special committee
to investigate the whole affair. In June 1896, two members
of this committee visited Johannesburg to consult all par-
ties concerned. After conducting interviews with Gooden-
ough, Curson and members of the congregation, the commit-
tee came to the conclusion that the charges which had been
laid against the missionary were without foundation. The
converts were then informed that they had no right to cri-
ticize Goodenough: ''he was under the censure or approval
of the American Board, not under theirs; they had no busi-
ness whatever with (his) private affairs. It was for the
Mission and the American Board to deal with that - to ap-

prove or disapprove." 80

In his report, Kilbon hinted that Goodenough's method in
dealing with the criticism directed at him had been rather
high-handed and that in this way the missionary had contri-

81 The
Mission was afraid, however, that if it yielded to the de-

mands of the Johannesburg church, it"mighlﬂﬂnaaﬁigéé_tgj '

bellion at other stations, particularly at Table Mountain.
‘—\—-—"""—ﬂ-"'—"-""‘"-" —— ——— —

buted towards the discontent in Johannesburg.

Consequently/....

78. ABC 15.4. vol. 15, Bridgman, F.B., "An effort now in
progress to effect an understanding with the inde-
pendent movement known as the 'Zulu Congregational
Church'", monthly letter of the AZIM, 15 December

1899, p 16,
79. ABM A/2/10, Curson to '"whom it may concern'", 1 May 1896.
80. ABM A/1/8, "Report of the Johannesburg Committee, 1896,

81.  Ibid.
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Gonsequently, it approved the committee's recommendation
that Goodenough remain in Johandééﬁhrg.‘.Thé‘ééﬁVéits
initially aééépted this'ézihgt&bhnénd;gfiéﬁﬁié&;ﬁé Work
in harmony with the missionary, but Goodenough's grow-
ing indifference to their wishes ensured‘théfméomprd—
mise was impossible. 877" At the beginning of 1897 Makan-
ya withdrew from the church with a portion of the con-
gregation and began holding separate services. Switzer
suggests that in taking this action the preacher was
encouraged by reports of the rebellion taking place at
Table Mountain. Like the Table Mountain congregation,
the Johannesburg Church did not separate finally from

the AZM without appealing to the_A@Sriqan Board for

g —— o

arbitration. uiniﬁéfgh'1897,'M;Eanya wrote to Smith, but
'83’“In February 1898,

-~ Makanya joined with Shibe to form the ZCC. A{L

received a discouraging reply.

The AZM had heard rumours that the African pastors
intended to OTAATM-SMIbe and MiKanya, and had taken
steps to prevent this from taking place. In'August 1897,
a letter was sent to all the pastors warning them thatv—

If you take such action without the consent of the
representatives of the American Board you will give
the impression that you no longer need the guidance
of the American churches ... the American Board will
0ot recognize any church organized or pastor ordained

by native pastors alone. The organization of churches
and the ordination of pastors can only be dome With

the approval and co-operation of the Mission it-

self.
The missionaries/...
82. For details, see Switzer, "The Problems of an
African Mission", pp 381-382.
83. ABM A/2/17, Makanya to Smith, 8 March 1897; Smith

to Goodenough, 12 April 1897,
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The missionaries requested that the pastors defer further

action until they could meet in conference and talk these

4
matters over. 8

Because he commanded a considerable amount of support,
not only from the pastors, but from converts throughout
the Mission the missionaries hesitated to take any ac-

B

tion agalnst Shibe himself. Indeed, they were still hope-

“ful at this stage that the preacher might be persuaded to

remain in the service of the Mission. With this end in

view, W.C. Wilcox 85 was sent to Table Mountain to hold

revival meetings on the station. His efforts proved
largely unsuccessful; a few converts were drawn back into
the fold, but '"there was most powerful opposition on the
part of the disaffected party in the church. They would
neither come to meetings, nor allow those over whom they
had any influence to come. Not only that, but they got

up some opposition meetings and would lay hold of those who
had started to come to our meetings and see if they could

86

not turn them back to theirs." In the same year, visit-

ing American Evangelist,Elder Weavers, 87 spent several

- — A ————

dezs_et Table Mountain conduc%1ng rev1val services. He was
more Successful than Wllcox, but nonetheless wésaﬁet w1th

s TR

"violent opposition from the adversary and some of hls

minions." 88 ‘
Although/....
84. ABM A/4/54, Pixley to the African pastors, 14 August
1897; Ransom to Wilcox, 9 August 1897.
85. Missionary-in-charge of Umvoti.
86. ABM A/3/41, Wilcox, W.C., "Report on Table Mountain",
gggsented to the Annual Meetlng of the AIM, June
7
87. Weavers was the head of the independent Hephziban

Faith Mission of Tabor, Iowa. For more details, see
Wood, A.A. Shine Where You Are : A History of Inanda
Semlnary, 1860- 1569, (Lovedale, 1972) pp 57-58, 175.

88. "Pentecostal Times in South Africa," n.n., in "The
Missionary Review of the World, Vol x1i, No. 1., Jan-

uary 1898, p 44 (William Cullen Librar Uni B
sity of the Witwatersrand. ) y, Univer
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Although these attempts to solve the problem proved un-

successful, the AIM appeared content to leave matters
as they stood. No further effort was made to solve the
JTFfrerteies—at—Fablte Mountain, even though Pugh-produced

overwhelming evidence ta suggest.that.Shibels..activities

‘on the Reserve were seriously undermining the work of thg

Mission in the area. In May 1898, Pugh informed Gooden;o
ough 8% that Shibe had established his own "Ukandhla"

on the station and had been clearing a site for the con-

91

struction of a church. He also complained that Shibe

was committing acts of aggression against those Africans
who accepted the missionary's authority. Pugh warned the
American missionaries that "the whole native community

are looking on to decide whether we are weak or strong,"” )2
and maintained that if they did not take decisive action
in the matter "you will have fifty Simungu's to deal with

) 93
on the various reserves."

whole dispute differed substantially from that of the AZIM,

For him, what was at stake was the maintainance dfﬂﬁf§”§€T=“"‘

94

sonal authority on the Reserve; he grew bitter and frustrat-
ed at the Mission's apparent indifference to Shibe's dis-
regard of that authority. 95 Since the AZM was not pre-
pared to remove Shibe, he now turned to a higher authority.
On 10th May/....

89. Secretary of the AIM

90. ABM A/2/29, Pugh to Goodenough, 29 April 1898.
Pugh also informed Goodenough that the name of the
Ukandhla was the "Zulu Congregational Church".

91. ABM A/2/29, Pugh to Goodenough, 4 May 1898.

92. ABM A/2/29, Pugh to Kilbon, 5 May 1898.

93, ABM A/2/29, Pugh to Goodenough, 4 May 1898.

94, To the AIM, what was involved was a challenge to

its very existence, and for this reason it was
forced to proceed very cautiously.

9S. Pugh's correspondence with Goodenough during this
period at times verges on hysteria. The phrase "I
must have control" recurs in many of the letters.
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On 10th May, Pugh laid his case before the Secretary for

Native Affairs, and rcquested that the Natal Government -

96

take steps to evict Shibe. Ironically, the very man
whom the Mission had employed to avert government inter-
ference at Table Mountain had deliberately reintroduced

this factor into the situation.

In Samuelson's view, the matter "resolved itself into

a political question, as Simungu was influencing the

97

native m1nd " He immediately sent a letter to the

~— e

Mission 1nqu1r1ng ‘whether Shibe was st111 in its employ

The AZM was now galvanized into action. At its annual

meeting it resolved to notify the government that Shibe's

ordination had been irregular and that the American

missionaries did not recognize him as a pastor. It was

further resolved that Shibe be summoned to a meeting

with the Mission, where he would be required to sign a

declaration denouncing his ordination and promising to

place himself under the jurisdiction of the AZIM.

99

Should he fail to do so, the Board of Trustees would be

asked to remove him from Table Mountain.

If Shibe's activities were to be effectively curtailed,

100

it was essential that the Mission destroy the support

which he was receiving from the pastors and the churches.

By the beg1nn1ng of 1898 the preacher not only'commanded
large followings at Table Mountain and Johannesburg, but

had weaned away a portion of the congregation in Durban

and had/..

96.

97.
98.
99.

100.

See ABM A/2/29, Fernie to Kilbon, 16 May 1898;
Pugh to S.0. Samuelson, 18 May 1898.

ABM A/2/29, Pugh to Kilbon, 16 May 1898,

ABM A/2/23, Samuelson to Goodenough, 19 May 1898,

A copy of this is in ABM A/2/29. (translated by
M. Bhengu.)

ABM A/1/2, "Minutes of the 63rd Annual Meeting of
the AZIM," 27 June 1898.

98
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. 101 .
and had taken over scveral out-stations. A meeting

of the converts in February of that year sanctioned his
remaining at Table Mountain and recommended that the Abai-
situpa continue to pay his salary. 102 By July, however,
the majority of the converts and practically all the pas-
rors had-prodged. their suppeort te-the-Missigon. Bridgman
later suggested that the irregular manner 103 51 which
Shibe's ordination had been conducted caused this change
of heart: "The Zulu has an inborn respect, amounting
almost to reverence, for precedent, for law. Now the
ordinations in question displayed so manifest a disre-
gard for regularity and ecclesiastical procedure that

our native leaders drew back." 104

Also important was

a message which the mission delivered to its churches
which appealed directly to this supposed respect for law
and order and stated that '"this movement (the ZCC) does
not have regard to the wishes of the American churches
who formed churches among you, and who have heretofore
been regarded as your guides ... You discard the fellow-
ship of the American churches when you reject the advice
105 It is likely,
however, that for many of the African Christians a more
crucial consideration in their decision to support the

and co-operation of the missionaries."

Mission was that they occupied land on the Mission Re-
serves at the pleasure of the AZM and that any act of

rebellion/....

101. ABM A/1/8, '"Report of a Special Committee to Pre--
pare a Message to the Annual Native Meeting at

Umvoti,'" presented to the Annual Meeting of the
AZM, July 1898.

102, ABM A/1/8, "Report of the Native Annual Meeting
Committee'", February 1898.

103. Shibe was ordained not by the pastors, but by the
members of the Johannesburg church, in consulta-
tion with a Johannesburg lawyer. A copy of his
ordination certificate is in S.C. 1/16/38.

104, ABM A/1/9, Bridgman, "The Ethiopian Movement", p 13.
105. ABM A/1/8, "Report of a Special Committee'", July 1898.
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rebellion could jecopardize their security of tenure.

As could have been expected, Shibe refused to sign the

\gigig;gtgon and submit hlmself to the author1ty of the

American Missionaries. The AZM'théreupon _wrote to‘the
Board of Trustecs fequestlng that he be evicted from the
Reserve. At their annual meeting in July 1898 the trus-
tees noted that, "Simungu Bafazini Shibe, whose only
right on the Table Mountain Reserve was as a B_gacher of
the American Mission, had ceased his connection with the
Mission and had become. a. source oﬁxd&sxumhanézfzzfzﬂéir
mission work,'" and resolved to instruct their solicitors
to take the necessary steps to secure Shibe's removal.
OQHLQEQ_JQ}X Shibe was sent a lettexr giving him one week
to vacate the reserve and informing him that should he
fail to do so, legal proceedings would be instituted
e disregarded this letter and the AIM

now prepared to defend its case in court. The case of

against him.

Shibe vs the AZM was scheduled for hearing in the Pieter-
maritzburg Magistrate's Court on 15th August, but had to
be postponed until 2nd September, because Shibe contrived
to be absent from hlS home each time an attempt was made

108

to serve summons on him. When the case finally came

up, judgement was glven in favour of the Mission, w1th
costs. Shibe was instructed to leave Table Mountaln

within one month. 109

Now that/.

106

106. ABM A/3/34, "Report of a Meeting of the Board of
Trustees of the AZM", 11 July 1898,

107. ABM A/2/10, Bale and Greene to Goodenough, 13 July

108. ABM A/2/10, Bale and Greene to Goodenough, 9 August

1898 and 18 August 1898; ABM A/2/29, Pugh to
Goodenough, 19 August 1898.

109, Unfortunately the original record of this case is

missing, but a copy of part of it is to be found
in S.C. 1/16/38.

1898



Now that Pugh had achieved his purpose,
but I must admit I feel much as

"It is a victory for us,

86.

he could write,

David must have felt when he heard of the death of

Saul.” 110

The victory was to be shortlived, however,

for Shibe had no intention of accepting the verdict of

—— I

the court.

The"breacher's reaction to the news that tie

“Mission intended to take him to court had been one of

shock and disbelief.

He wrote to Pugh:

"I did not know

that ministers could lay charges,

I thought they only

"preached the Word." ! Initially, hg_hgd_supngggd_;hgﬁ
Rugh~frad-taused the ‘summons to be served on him.
When he found out that the AZM was responsible,

12

his anger

knew no bounds.

He informed Kilbon that he. was.'happy

that you have opened. a. way.for-mete-lbay.charges.hecause
I will lay charges on you." 113 He secured the ser-

vices of a white lawyer, whose fees were paid by the mem-

_bers of the ZCC at Table Mountain and._Jobannesburg. 114
In September 1898

funds to enable him to lo&ge an appeal in the Supreme
o oo

Shibe's supporters prov1ded further

Court against the maglstrate s decision.

Shibe's appeal was based on the contention that, under
the original deed of trust only the Governor of Natal

had the authority tao remoxe an Afr;can ﬁrom ‘Table Mountaln

and that the magistrate had therefore had no author1ty to
try/.,

110. ABM A/2/29, Pugh to Goodenough, 3 September 1898.

111.  ABM A/2/29,
lated by M,

112, ABM A/2/29, Pugh to Goodenough,

113. ABM A/2/10, Shibe to Kilbon,
lated by M. Bhengu.)

114. ABM A/2/29, 9 September 1898.

115. Security for the appeal was lodged by Elijah and
John Zondi, and Samuel Mzolo, all of whom were
office- bearers in the ZCC.

Shibe to Pugh,

21 July 1898.
Bhengu) .

(trans-

22 July 1898,
25 July 1898 (trans-

Pugh to Goodenough,
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try the case. 110 on 30th September the Supreme Court
judges upheld this appeal: "The merits of the case were

not gone into at all and the judges in giving judgement
said that they had in no way decided whether Shibe was
legally on the Reserve or not." 117 The court ruled
that the costs of both cases were to be borne by the

Mission. 118

1t was with a "very heavy heart" that Pugh received
the news of this ''reverse'. He reported that ''since the
return of Simungu's party the news of our defeat has gone
11ke wildfire over the country They have come back with
all kinds of stories and are intent upon ‘mischief.™ 13
He urged the AZM to lay the~case~before~the-Governar with-
out delay. Once again, he warned the Mission that if it
did not secure the removal of Shibe it would suffer
repercussions on its other stations. This time the
American mi ssionaries needed no prompting from Pugh. Once

the AZIM converts found that it was very dlfflcult for tﬁe

o ———— N ——— e T P S

Mission to remove_agﬁA{ygg§gw . ; began to
join the ZCC in increasing numbers, The missionaries were
alarmed by the number of converts they were losing and
B s e
they reallzed that the only way to destroy §h1be s_influence

B

was to have h1m denied access to all their stations. A
special committee was appointed to draft a petition to the
Governor. To their disappointment, however, the missionaries
discovered that the governor did not have the power to re-

move Shibe because he was an '"exempted native', 120

Now that/....

116. ABM A/2/10, Bale and Greene to Goodenough, 2 Sep-
tember 1898.

117. ABM A/2/10, Bale and Greene to Goodenough, 30 Sep-
tember 1898,

118. The two cases cost the AZM approximately £100. See
ABM A/2/29, Wilcox to Goodenough, 15 October 1898.

119. ABM A/2/29, Pugh to Goodenough, 3 October 1898.
120. For Shibe's exemption, see below pp 103-106.
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a statlon of only 5 50 converts;

88.

Now that the Mission had tried all the channels open to
it, Shibe himsclf took the initiative. He offered to
leave the Reserve on condition that the AZM pay him out
for his property. 121 It is open to question whether he
ever intended to lcave Table Mountain and it is likely
that in making this offer he was simply playing for time.
The Mission made him several offers for his house, all of
which he refused to accept. 122 From time to time the
missionaries heard rumours that he intended going to Love-

dale 123 124 but this never materialized.

or Johannesburg,
At the end of 1898 Shibe was still firmly ensconced at
Table Mountain and throughout the following year he con-
tinued to disrupt Pugh's attempts at conducting mission
work on the station. Although the missionary wrote glow-
ing reports of his progress to the NCU 125 it 1s evi-

dent that Shibe's presence was a serious hindrance to his

work. At the end of 1899 he reported that he had built up
126

. -._-___-.-.-._.._, -

that was the product
of four years of constant labour. The ZCC also continued
to attract cbn;g;tgufrom the other AZM statlons , By 1900
Shibe had built up large followings at GroutV111e Ifafa

Untwalume/...

121. ABM A/2/10, Bale and Greene to Goodenough, 9 Novem-
ber 1898.

122, See, for example, ABM A/2/10, Shibe to Kilbon,
7 September 1898. (translated by M. Bhengu. )

123. ABM A/2/29, Pugh to Goodenough, 13 December 1898,

124. ABM A/2/29, Dorward to Goodenough, 23 September
1898. It was rumoured that, Makanya having died,
Shibe intended to take up the leadership of the
Johannesburg Church.

125. See, for example, the report he presented to the

NCU in February 1899, as reported in theNatal
Mecury, 11 February 1899

126. A 755, "Report of the Missionary in Charge of the

Work‘at Table Mountain', presented to the Annual
Meeting of the AZM", 1900.
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Untwalume and Umzumbe and had gained control of three of

ZT [ —

the out-stations.

e i i, i it
s e e S e

—Ihe American missionaries were inclined to agree with

, 128
Pugh that "Simungu has got the best of the case.' A

number of them felt that the Mission should not have pro-
secuted the preacher without first making sure that it
would be successful. Wilcox expressed his opinion on the

e b ———

marter 1in language which succinctly expresses the mission-

-

aries' perception of their relationship to the AfTicam

Tl S ) L apen, . g Sl B e g ™

converts:

(A11) would agree that once you had undertaken
to correct a child it would not be well to leave
it at just that point where the child might say,
'Dad undertook to lick me but he got the worst
of it after all.' It would have been better

not to have undertaken it at all, or else to
have carried it far enough so as not to leave
any misunderstanding as to who is master.

Having found that it could not remove Shibe from Table
Mountain, the AZM decided to '"let the movement run its
150 The African .
pastors, however, were dissatisfied with this decision.

By this time, they bad come to realize that.the ZCC was
as much a threat to their own work as it was to that of

own course and come to its own end."

the Mission. Indeed, the isolated stations which they
controlled had been the first target of that movement.
At their annual meeting with the missionaries in July
1899, the pastors requested that a final attempt be made

to achieve/....

127. A 754, "General Letter of the AIM," 1899-1900, p 8.
128. ABM A/2/29, Pugh to Goodenough, 2 November 1898.
129. ABM A/2/29, Wilcox to Goodenough, 17 November 1898,

130. ABC 15.4. Vol. 15, Bridgman, "An effort now in
progress', 1899, p 2.
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to achicve a reconciliation between the AZM and the ZCC.

The missionaries were of the opinion that matters had
progressed too far for such an attempt to be successful,
but "out of deference to the pastors', they agreed to
appoint two of their number to a joint committee to open
131 1 August 1899, this
committee sent a letter to the '"scribe''of the ZCC _pro-

negotiations with the ZCC.

posing that the church elect deleggtes to meet W1th _the

132
missionaries and pastors in Durban.

Two replies were
received to this letter. The Johannesburg church, now
133 replied that

they saw no point in such a meeting, while Shibe himself

under the leadership of Reverend Nyuswa

replied from Table Mountain that he and his party would
be happy to meet with the AZM. 134

It appears that at this stage the ZCC had already split Ny
into two opposing factions - the Johannesburg church under

Rl Sl o R -

Nyuswa ~and the Natal churches owing.allegiance to Shibe. g;m
The reasons for this disunion are not immediately apparent

“but a‘p0551b1e explanatlon m_xrhavanggn that Nyuswa did
not part1c1pate in the original separation from the mission
and having joined the ZCC at a later stage of its develop-
ment, had a different conception of its relationship to the
AZM/ . ...

131. ABC 15,4, Vol. 15, Bridgman, "An effort now in pro-

gress', 1899, p 3 ABM A/1/2 Minutes of the 64th
Annual Meetlng of the AIM", June 1899,

132, A copy of this letter (translated by Bridgman) is
in ABC 15.4. Vol, 15.
133. Contrary to the rumours that the missionaries had

heard, Shibe did not take over the leadership of the
Johannesburg church when Makanya died. Instead,
Nyuswa, who had been pastor of the Umtwalume church

took up the position. His "defection" was a great
blow to the AZM.

134. ABC 15.4. Vol. 15. Bridgman, "An effort now in pro-
gress'", pp 6-7,
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AZM (rom that of Shibe. The dissension within the ZCC

must not dﬁly'Be-seén as resulting out of a dittgﬁfﬁ§§_ ‘

of opinion between its leaders, however; the Johannes-

B S e

hburg sector of the chfurc:li:. awmm_dkd.omwaﬁ*

urban, enviropment, obviously expexienced very d;fferent
_needs from those ZCC members who occupied land on the

L e A . »t.—a—-mw .

Mission Reserves in Natal.

The emergence of two factions within the ZCC was to be
crucial to the outcome of the reconciliation talks. Al-
though Nyuswa initially declined to attend any meetings
with the AZM, he later assumed a dominant position in the
proceedings and in the end his plan for reconciliation be-
came the basis for an agreement between the Mission and the
ZCC.

The first meeting between the church and the AIM was
held in Durban on 15 November 1899, Very little was

‘achieved on this dcé;;{;n because the two parties could

not agree on a basis for discussion. The missionaries were
inclined to "let the past be past'" and to concentrate on a
future understanding, whereas the ZCC insisted that no solu-
tion could be reached withput”;hé,ﬁégtiﬁg;iizﬁf‘discuggfﬁg

i V. e e e

the grievances of the penplehal*lahiﬂnMﬂuﬂéééﬁgﬁnd Johannes-
136 e

burg. Accordingly a sub-committee was appointed to
i,

draw up/...
135. A great deal more research needs to be conducted

into the differences between rural and urban in-
dependent church movements, particularly the econo-
mic differences between these two types of churches.
In the case of the ZCC, a crucial difference be-
tween the Johannesburg and the Natal sectors was
that the former were operating within the confines

of a money economy, while the latter were primarily
concerned with access to land.

136. ABC 15.4. Vol. 15., Bridgman "An effort now in pro-
gress", pp 11-12,
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draw up a list of points that ought to be discussed at the

next meeting.

On 29 January 1900 the two parties came together again
and this sub-committee presented its report. The report,

n 137

however, 'contained no particular recommendations, and

Nyuswa now presented a counter scheme, which he claimed]38_
"(represented) the attitude and principles of the ZCC"
and set out the basis on which they were prepared to form an

alliance with the AZM. His scheme was presented diagramatical

as follows:

0“91‘3 fOr r

01\@ )

The American

Zulu Mission
begets

. The Zulu Congre-
gational Church

139.

The ZCC was prepared to reaffiliate with the Mission only
if the missionaries éggé”é guéfantee that they would grant
self-governmgn;‘to all the Afrigad churches. The African
pastors QE?Q to be equal to the missionaries, '"each pasfor

having/....

137. ABM A/1/8, "Report of the Committee on Reconciliation
of the ZCC and the AZM and its Churches'", 5 February
1900.

138. Ibid.

139. ABM A/4/53, "Scheme presented by the Reverend S. Nyuswa
at a joint meeting of the Representatives of the AIM

ZHM society and ZCC'", 30th January 1900. translated
by C.W. Kilbon.) ’ Y (
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having power in that church which calls him." The name

ZCC was to be retained and all churches which had '"sprung

- o ot ——

up by themselves" were to be calléH'ZCC Churches.

-

e warm

The Missionaries were unable to accept Nyuswa's plan as
the basis for reconciliation. Although they appreciated
the spirit in which it '"makes no demands for the settle-
ment of past contentions, but deals with the case as it

140

stands today from their point of view" , they were

horrified by the claims it made for 1ndeEendence from
missionary control. Consequently Kilbon put forward a
counter-scheme which aimed at '"making self-support on lines
of Congregational usage prominent and (restricting) abso-

141 This scheme laid down that "a

lute independence".
pastor may be called by a church and make such arrange-

ments with that church as it and he shall agree to, under
the advice of a properly-called council of sister churches,
and that the missionaries were to be consulted in all

action either the pastor or the church took. 142

Further-
more, the name of the African Churches was to be chosen at

""a meeting of delegates from the churches appointed for this
purpose.'

The AZM was not very hopeful that the ZCC would agree to
this proposal: "Knowing the temper that had been displayed
to start with and the strong independence spirit that was
felt it was hardly supposable that the counter-scheme would

find favour." To the missionaries "inexpressable joy",

however/....

140. ABM A/1/8, "Report of the Committee on Reconciliation",
5 February 1900.

141, ABM A/1/8, "Report of the Committee on Reconciliation
of the Zulu Congregational Church", presented to the
Annual Meeting of the AZM, July 1900.

142, ABM A/4/53, "Counter-scheme presented by the AZM and
FM Society Committee', 13 March 1900.

143, ?ggoA/1/8’ "Report of the Committee on Reconciliation",
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however, they found that the delegates from the Johannesburg
Church were prepared to accept the plan, but asked for an
adjournment of the final agreement until June 1900, so that
they might study the document carefully and consult with
their followers. On 14th July, the Johannesburg congrega-
tion informed the Mission that they were prepared to sign
an agreement with the AZM. They were instructed to convene
a council to draw up a final plan for reconciliation. On
11 September members of the Mission and delegates from the
Abaisitupa met with Nyuswa and his followers to offer them
""the right hand of fellowship of the Natal Churches." 144
This meeting effectively ended the independent existence of
the Johannesburg Church. A new name was chosen for all the
African Churches under the control of the AZIM: "The 'Afri-
can Congregational Church' was decided upon with great un-
animity, sixteen out of nineteen voting for it ... not one
vote was cast for the 'Zulu Congregational Church' ... What
seemed to carry the vote against it was that it was too
tribal, sectional, limited - 'African' having a wider mean-

ing than 'Zulu'." 145

Shibe and his followers had refused to accept Kilbon's
counter-scheme. The Mission invited them to call a council
similar to the one the Johannesburg Church had called but
they were ''mot accessilHe to an agreement'. 146 In January

1901, the AZM received a letter fraw Shihe stating.that

‘”(the church) has decided not to re-unite with the Natal churches:

e rp—— 2

-~ 3Rd—we BT~ T0 De left alanal_ Kilbon was still confl-

dent that a reconciliation between the AZM and the Table

Mountain/...

144, ABM A/1/8, "Report of the Native Annual Meeting Com-
mittee'", 1901.

145. ABM A/1/8, "Report of the Native Annual Meeting Com-

mittee'.
146. ABM A/1/8, "Report of the Committee on Reconciliation"
July 1900, ’
147. ABM A/1/8, "Report of the Committee on Reconciliation"”,

January 1901
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Mountain church could be achieved particularly as Pugh had

by now relentced in his attitude towards Shibe and was doing
148
As

it turned out, this reconciliation was never achieved and

his best to reach an agreement with the preacher.

the ZCC continued to operate at Table Mountain and on the
other AZM stations. Only in 1903 was Shibe forced to leave
Table Mountain, and this was caused not by the action of the

AZM, but by the Natal Government. 149
148. See lettefs between Kilbon and Pugh in ABM A/2/29.
149. For details, see below Chapter V.



96.

CHAPTER IV. THEE ORIGINS OF THE ZCC : PROBLEMS OF INTERPRETATIO!

At no stage in their negotiations with the ZCC had the

American missionaries made any real attempt to analyse the
1 M1sS 310k _made any

S Tt el . e i e

rcasons bchind the formation of the churchtﬂvaiagm§n~€xrﬁ.-
presscd the-generally-accepteod riewpoint witenm he=wrote;=

the whole question was simply that of control™.

Fota

The ZCC was seen as a premature attempt on the part of a few
misguided individuats—to-throw off the yoke of missionary

o ———— T ———

control. Very little e forg;ggg;mggp.tn.unde;gtegd nglfﬁgse

g

individuals should have reached a stage in their relation-

ey

sh%p With.thixgiﬁ,Wh?Esu£h2x*ﬂﬁxiuﬁﬁa&ﬂnﬂﬁﬁrHﬁQEQLQQ to tole-

rate missionary supervision.

It is hardly surprising that the missionaries were unable
to adopt a more objective attitude towards the ZCC. The
church represented.a.challenge to their very existence and as
such their efforts were.dixected towards undermining its in-
fluence rather than towards understanding it. The missionary
viewpoint has, however, been perpetuated, largely because
no full-scale investigation has as yet been conducted into
the o¥igiH§“d¥“?hé'zCéf"?%%“EEG}EE'ié meﬁ?gg;gﬁﬁig‘?;o re-
cent histories of the AZIM, but both are concerned primarily
with the activities of the Mission and consequently they tend
to underplay the importance of the ZCC. Booth's study, while
providing a sound account of AIZM strategies, devotes very o/
little space to the ZCC.and the section on the church con-

R ———t i

tains a numbgzng_;ngggugggiggé_z _Switzer provides an able

narrative/....

1. ABM A/1/9, Bridgman, "The Ethiopian Movement", p 12.

2. Booth, The United States Experience. For example, Booth
leaves Fokoti Makanya out of the picture altogether, and

incorrectly ascribes the founding of the ZCC in Johannes-
burg to Sunguza Nyuswa.
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narrative account of the origins of the church, bu; makes little
attempt to analysc the reasons for its formation. Both stu-

Jdics reflect a tendency in the writing of South African history

to concentrate on the individuals who formulated policy ratirer
‘_____.___._.—--—"" P . .

T G e mp—

than on those who were on the receiving-end of that policy.

SR o —— - rom

This study attempts to examine more closely the reasons for

the Qprmation of the ZCC agqﬁgg.glace the church in a wider

- e Ben ke e —— P L e i e o - =

socio-econamic. and politic: ound

.
o

work has hitherto been done on the ZCC, it is useful to apply

Since very little

on a comparative basis the findings of previous studies of

e

“African independent churches. A major problem has been the
limited source-material available, and attention needs to be

directed towards exploring sources other than the AZM records,

D —

.upon which this study is largely based. > A further handicap
arises out of the dearth of studies on South African indepen-
dent churches. In many_ respects. the experience of African

T TR N T AP

Christians in this region differed substantially from their

T e sae s

counterparts elsewhere in Africa and consequently it %s_pot

always possible to apply theories formulated for cﬁﬁf&ﬁgéﬂéé_

other areas to those in South Africa. 6 R
FESE—e——— Because/....

Switzer, "The Problems of an African Mission', pp 374-406.

In this respect Dinnerstein's, '""The American Board Mis-
sion'", is a more satisfactory work. Dinnerstein concen-
trates on the group of converts who, while expressing
dissatisfaction with AZM policies, decided to work for
change within existing structures.

5. A limited amount of oral evidence has been collected;
this has taken the form of interviews with present-day
leaders of the church. I have been told that records of
ZCC meetings exist, but have been unable to track these
down. More work also needs to be done on government

records, such as the S.N.A. papers and local magistrates'
reports. ‘

6. In particular, the presence of a large white settler popu-
lation in South Africa, and the policies it adopted to-
wards the African population, appears to have been a cru-
cial factor in the emergence of African independent
churches in this area. This factor was not present in

other areas which also saw the establishment of these
churches.
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Because of these limitations, the conclusions reached here are

extremely tentative. NonetheIess, the study 1s able to suggest

— i

>LVLFdI arcas in which ex1st1ng expldnatlons for the emergence

i T " S Rty e A AT o Bl o i e -

of 1ndependent churches maxpjeqylre modlflcatlon if they are

el o . gy B W RN S prn o

—— -
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to be applied in the South African context.

- ]

_Previous studies of African independent churches have tend-

—————— e

ed to explain the movement in terms of the ambitions and frus-

A ————— -

“trations o;ﬂ1nd1v1dual ghunchtlggdgggi__lhls appreach has

y1e1dcd some fruitful results, but it has presented a some-
what one-sided picture of the movement by LS fallure to ex-

plore the reasons why Afr1cans JOlned 1ndependent churches

e 1

‘Slmungu Shibe had clear-cut reasons for belng dissatistied

rb—

with his position vis a vis the AZM and the Natal Government,
and by establishing an independent church he achieved Tor
himself a status which both had denied him. But the church

did_not emerge solely as_the result of the frustrations of

a single individual. The decision to break away from the AZM
appears to have emanated from the Table Mountain converts.
Moreover, in _Joining the ZCC these Africans hoped to achieve

S ———

for themselves certa1n rlghxs of whlch they were deprived

= e

‘through the cnmhan&d~°ffiﬂ“ of.the Mission and the Natal Govern-

ment.

At first sight Shibe's decision to break away from the AZM
and form an independent church appears to be the hasty action
of a man who had everything to lose and little to gain by tak-

‘ing such a step. A closer examination of the preacher's back-

ground and of his relation to the Mission reveals that in es-
tablishing the ZCC he was attemptin g .to realize certain aims

T ———

and amblt;nnshmhi5h-&bn—Am0&¢aan—mass;nnaxi§§“hﬂé,ﬂurtured in

him, but which in the end they refused to fulfil

L e ——

Sh1be s/.

7. See above pp 21-23,
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Shibe's poxeept1on of the Table Mountain controversy was

E— L —— L T e ——_ ] T - e

coloured to a large extcnt Qx‘the nature of the education he
had received dt the hands of the m1551onar1es Durlng his

-beven

year stay at Adams Lo;legg__ghe_nngagher had devoted

himself almost entlrely to the study of the Bible and other

FEITT e LTRSS

religious texts . He emerged from Adams committed to the

teaehlngs of Lhr15t1an1t1_ His participation in the reli-

e s st

gious

revival which swept the Mission i he late 1870's serv-
cd only to reinforce this commitmen .Etherlngton notes that

A T

"Men of strong will, theologicai‘bent and fervent piety may

have brought to mission stations the germs of later separa-

e S ———

tist religious movements", and that "men who were adven-

turous enough to forsake old creeds were capable of founding

9

new ones'. In Shibe's case, it was not so much a matter

B —

of wanting to found a 'mew creed"; Sh1be believed that the

one which he had™ embraced so fully_ was be1ng_v1olated bx_the

American missionaries. In his view, the Mission's actions

ot i

regarding Table Mountain were out of keeplng with Christian

principles. 1n a letter to Kilbon in August 18978, 'He sfated

e

that the AIM's handllng of the dlspute had "exten51ve1y

[ = S — ot et

questioned the Lord's rules'. In another letter, he in-
formed the m1531on5}§'\ﬁat the Mission had no right to set

itself up as a judge in the matter, as God could be the only

judge.

|
! Shibe was convinced that _his standpoint was in full

L i Dl o

“accordance with B1b11ca1 teachlng, he also saw himself as a
Christ- typeflgdre{.be1ng persecuted for his beliefs. Shortfy

after

his final separation from the Mission he compared his

position/....

10.

11.

Shibe attended Adams College in the days before the

missionaries, under pressure from the Natal Government
began to teach skills other than reading, writing, and
a knowledge of the Bible.

Etherington, "Mission-Station Melting-Pots'", p 599.

ABM A/2/10, Shibe to (?) Kilbon, 22 August 1898 (trans-
lated by M. Bhengu.)

ABM A/2/10, Shibe to (?) Kilbon,

2
lated by M. Bhengu.) August 1898 (trans-
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position to that of Christ and noted that "one dies in the /
church like Jesus Christ; he was ill-treated, but he died in

i, 12

In another respect, Shibe's education at Adams was to play

an important role in his decision fo form an 1independent

church. The converts who gained admission to Adams in the ——

nineteenth century were part of a small, €lite group, who,

having proved their acceptance of the religious tenets of the
Mission, were selected to be trained as aides to the mission-
aries. Graduates from Adams were employed as teachers and

preachers on almost all the AZM stations. In a few cases,

~Kf_f'i'é'é‘ﬁﬁ'who had served the Mission for long periods of time

w0

were rewarded by being ordalned as _pastors. Ordlnatlon car-

ried with it not only a ggeat deal of p;ggtlge ‘and authof rity,
but certain practlcgl benefits.,. such.as Goyernpent recogni-

tion and the right to travel conce551ons on the rallways

e i et < T e P T b

e

It therefore became the plnnacle of achleyement for any prea-
'1-1'4 iy
cher in the service of the AZM.

e

The Native Churches Commission of 1925 stated in its re-

port that "many new sects are started by natives who wish to

..-.—-w-... T Ml D N .

' Shibe was clearly dis-

B T R T b L i R e e

satisfied w1th hlS p051t10n as an approved preacher. In an

interview with "Vermont'" in 1897 he complalned that "preachers

S ——

were just sent about as the white men proposed to send them ...

these evangelists raise up congregations in places, PeTrmaps —
after a few years work, and then the white ministers come in

and take over their work". 15 He stated further that he was

tired/.

12. ABM A/2/10, Shibe to (?) Kilbon, 22 August 1898 (trans-
lated by M. Bhengu.)

13. Sundkler, Bantu Prophets, Ch. 3.

4. Report of the Native Churches Commission, p 27.
15. ABM A/2/29, Vermont to Stewart, 23 August 1897, <Vermont
appears to have been a member of the NCU. The situation

of the preachers as described by Shibe is, of course, a
very accurate description of his own p051t10n.
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tlrcd ol being a preacher and that he wished to become a

”mlnlstc of a settled charge". It may be argued thatl DY

s et et e i

being sclected to study at Adams, Shibe was encouraged‘to Be-

llcvo that he might oneudaxmhﬁaamema_pmﬁaﬂhﬂxn}ﬂnsgﬁh 1___,‘

IR———

one of the AZM churches. This, after all, was the ostensible

e o . ey
purposé*fs?"ﬁﬁleh Africans_were sent to the theological
16 A number of converts who had attended Adams at

school. s _who had
H yet he had al-

the same time as Shibe had been.o:da;ned
ways been bypassed. This was not due to any failing on his
part. During his years as preacher-in-charge of Table Moun-
tain Shibe had amply fulfilled the trust the missionaries
had placed in him. In less than ten years he had built up

a congregation of eighty members in an area _which in the
B N T TEY

S e

‘past had proved unreceptive to the Gospel. Ly Several mis-
sionaries testified to his high moral standards and to his

commitment to the rellgl'ﬁﬁlg“ﬁ‘éI ef"”"f"'mm”s'faﬁ_“m-'mﬂ“

TSt T 1] e i

“church wanted him_as_its.pastor.and. was prepared to pay his
salary.

e

Shibe was not ordained because the AZM, under pressure from

the Natal Government had decided to re-establish white con-

e m— e R ——

“frol at Table Mountain. With P Pugh's arrival at the station,

Ll —— o e Sh

it became/...

16. Switzer, "The Problems of an African Mission'", p 23.

17. For example Sunguza Nyuswa was ordained in 1895. It is
possible that Shibe's exclusion in 1895, when the AIM
ordained a fresh group of pastors, served to increase
his awareness that he had no hopes of improving his
position while in the service of the Mission.

18. Pixley reported in 1887 (the year of Shibe's arrival)
that there were only ten Christian families resident
on the station. This was after forty years of Mission

work at Table Mountain. See ABM A/3/39, Pixley to
Smith, 31 August 1887.

19. See, for example A 746, Mrs. W.C. Wilcox to Smith,
20 June 1894.
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it thdmc clear to the preacher that his ambitions were not
g)lnu to be fultlllcd This was brought home even more for=

s A T i —

—Cibly by e MiSsSionary's dec151on to secure Shibe' s removal fr

T il T e gl e R 8 e e

Tabte Méuntain. It 1s w01th noting that the occasion of

bhth'S formal bderdtlon from the AZM in 1898 was his ordi-

nation by the Johannesburg Church, and that he found it im-
possible to become reconciled with the Mission in 1900 be-

causc the missionaries refused to recognize this ordination.

By establishing the ZCC, Shlbe gained access to the powers

and status  derived frpm ordination; the missionaries had

encouraged him to aspire to these, but had refused to grant

them to him. i
'd tl o ( \

The 1925 Commission suggested that African Christians saw
in ordination a means of maklng money and noted that the

\ i i— -— . S B s WS M iy . = e g S A L SERE, - i - -
leaders of 1ndependent churches in South Africa were pa1d
. A

hlgh salaries by their congregations.
context,(E;EE;mg)ntains that '"one clear motive ... of the |
Ethiopian leaders in Soufﬁ“KffTEa was th%xde51re to accumu- GEL—
Iﬁf“ C&E&}él" ??“u?t is posSfBié that ShibéAEEET?EE“oFETKZf
tlon for this reason. Part of his dissatisfaction with his

In a slightly wider

position as preacher seems to have stemmed from the low
salary he received. 1In a letter to Inkanyiso in 1891 he com-
plained that preachers employed by missionary societies were
paid such low salaries that 'their children will go back to

traditional wear because of need". 23

Shibe had always been
keen to improve his economic position. He joined the mission
in the first place out of economic motives. 24 If Pugh is to

be believed/....

20. Switzer, '"The Problems of an African Mission", p 398.
21. . Report of the Native Churches Commission, p 27.

22. Rich, "Black Peasants'", p 4.

23. Inkanyiso, 16 April 1891, p 5.

24. He was attracted to the Umzumbe Mission Station by ru-

mours that the missionaries there were offering employ-
ment to Africans.
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be believed, Shibe used his position as preacher at Table
Mountain to engage in a number of money-making schemes. In
1897 Pugh claimed that Shibe was making a profit out of graz-
ing cattle on the Reserve. He also maintained that the prea-
cher had employed school-children to make bricks for him af-

ter being given money by the AZM to purchase them. 25

Whilst in the service of the Mission, the preacher's scope
for such activities was obviously limited. Official AIZM po-
lley frowned on its missionaries engaging in economic enter-

R N R W - T

‘prises, 26“2nd under no circumstances would an Afrlcan prea-

N

cher be allowed to do so. No record exists to show whether
Sh1be received a higher salary from the ZCC than the Mission

had paid him, but he did improve his economic position by

founding the church. 1In 1903 he was able to purchase a

piece of crown land at Umzumbe with money contributed by the
\Xarioue ZCC congregations. Theoretically, this Tand beronged
collectively to those who had contributed towards its pur-
chase, but the title deed was registered in Shibe's name and
1n practice it became the private property of the Shibe

’ ZT._- - R e - V-
famlly

The farm is occupied, todﬁxnbx‘§h%be S daughter-

in-law.

The AZM was not the only body in Natal which encouraged Af-

rican Christians to aspire to a hlgher status in life, yet
(BTt v i T WA T T v L R T T v e

, - e ety ST
placed a limit on how far they mlght progress. The Natal Go-

- PO e

verhment adopted a very 51m11ar attltudefm gspecially in the
years fOIIOW1ng the grantlng of responsible government to the
w

BBy o o g P

- - T

Colony/. 0™

25. ABM A/2/29, "Report of Table Mountain Matters'", p 2.
26. Switzer, "The Problems of an African Mission", p 92.
27. Interview with Mrs. Shibe, 15 April 1978. Dissatis-

faction among ZCC members w1th this situation was to
lead to the first secession from the Church in 1902,
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Colony. In 1804 the Natal Legislative Council had passed a
bill providing for the exemption of Africans from the opera-
tion of '"native'" law. 28 Most of the Africans granted exemp-
tion were converts belonging to the various missionary so- -
cieties at work in Natal. Theoretically an exempted native
was placed on the same footing as a white colonist; he was
subject to the same laws and was eligible for the franchise.
In practice exempted natives were still subject to various
“a1scrlmlnatvry-&aws“;*ﬁﬂ“ﬁﬁ&'fﬁé”NﬁtéI”GéVé?ﬁﬁéﬁ% passed a

e T } ) . . .
number of resolutions aimed at impeding their enfranchise-

i Exempted natives therefore found themselves Iff &

peculiar position; they had renounced the authority of

ment.

their chiefs and given up the "traditional' way of life in

the hope of being admitted to European society, yet that
‘SUtTET?“ﬂ%ﬁTH“HGE”abEepf them as full members. A Wesleyam

missionary discribed their situation in fﬁé_fbllowing terms:
""exempted Africans are expected to remain, like Mahomet's cof-
fin, between heaven and éartH;jﬁaﬂingmngiiﬁgggggﬁiﬁiif??ﬁgés
of a Kaffir nor tbeuyights of an Englishman'". 2 T

- —————— -

In 1888/....

28. For details, see Welsh, The Roots of Segregation, pp 60-61
29. I use this term because this is the way in which these
Africans were referred to at that time.
30. Marks, Reluctant Rebellion, p 58. For example, exempt-
: S “Tiquor, : h
at liberty from one place to another.
31.  __Welsh, The R of Seoregat _pp_ 6 . In order to

‘receive the vote, an African had to pay c€ pounds
into the Treasury, obtain a receipt from the resident
magistrate; apply in writing to the field cornet to have
his name placed on the voters' list, forwarding proof

of his exemption and a certificate of good character
signed by three voters, two of which were to be justices
of the peace, magistrates or field cornets'". Welsh

notes that these regulations "aimed at making it vir-
tually impossible for an African to become enfranchised."

At the time of Union, there were only six Africans on
the voters' roll in Natal.

32. Ibid, p 238.



105.

In 1888 John Kumalo, an exempted native from Estcourt, found-

cd the ”Iunamalungelo” society, an organization which aimed
it

g o it

t providing a mecetin re.exempted natives could
Latopr 8.2 ng-oplace. whe -

come tObeter and dlSCUSS their problems and grlevances.
" In J894 lunéﬁzih;gelo entered into a bitter debate with the

e

Natal Government over a Durban magistrate's ruling that ex-

empted natives were still subject to the curfew laws of that
town. 34 The society called all its members to a mass meet-
ing, at which a petition was drawn up to be presented to the
Natal Government.:35 The magistrate's decision was even-
tually reversed, but the incident had served to increase the
exempted natives' awareness of their ambivalent position in
colonial society. /A —
e
The controversy over the status of exempted natives formed

N, i I

an 1mportant prelude & rowth of the 1ndegendent church

-3 e e R ——
- it A ——

e e At .
movement nent _in Natal.( Wels otes that many of the independent
church leaders in this colony were exempted natives. 36 Find-

ing all other avenues of advancement closed, these Africans

opted for rellélon as_the means wl erebz o achieve change.

s i L L i L s S

Shibe was one of the first AIM cqpverts to JLeceive letters of

7
exempt1on. 3 He was a member of Funamalungelo and was pre-

i et G W . Wy s B b L mmade s =L T T ——

5éﬁt at the meetlngs held in the 1890‘5. 38 He also read

Inkanxlso, a weekly African newspaper produced at St. Alban's
K Yesnid bt

College in Pie g, 1n which the problems of exempt-

ed natives and of the wider African population were a major

e N "TOCUST oo

33. Inkanyiso, 1 June 1894. "Funamalungelo" means '"'de-
mand civic rights™. §

3q. Ibid, 29 December 1893 and 5 January 1894,

35. Ibid, 12 January 1894,

36. Welsh, The Roots of Segregation, p 247.

37. Switzer, "The Problems of an African Mission'", p 384,
38, Shibe's name appears on the membership roll as pub-

lished in Inkanyiso, 26 May 1892.
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focus of attention. 39 Shibe was therefore aware of the 1i-
mitations imposed on ﬁTﬁ“ﬁﬁd“ﬁ?ﬁt{ﬁEIﬁWfﬂf?TEﬁns_Ey the Natal
Govermments—FPHTS awareness was to be reinforced by his con-
tact with two individuals who stood at the forefront of the

African struggle for political rights in Natal - John Dube

aﬁd Harriette Colenso.

| —

When Shibe broke away from the AZM, he initially enjoyed
the support of most of the pastors in the service of the
Mission. One pastor in particular seems to have played an
important role in the formation of the ZCC. _Jbﬁﬁ L. Dube,

s
pastor-in-charge of the Inanda church, was to be a central

figure in African political activity in Natal throughout
the first four decades of the twentieth century. 'C Shula

T TR

“Marks suggests that Dube's education at the hands of the AZM

—

m1ssion

in his life

ey

and thép, in particular, the Concept of self-su

he learnt from them was to be reflected in all his subse-

e A W T T —

P 4T
quent activities. The pastor was, however, extremely

e e ]

critical of the missionaries' failure to implement this prin-

ciple. In 1887, while on a wvisit to the United States, he
‘assisted W.C. Wilcox in drawing up the pamphlet "Self-Sup-
‘poit Amongw}he Kaffif§"?ayhiCh constituted a scathingﬂ “

S S ——— 3 it i ITT G T PR NI T
attack/....

39. That Shibe read Inkanyiso is shown by a letter he
wrote to the editor in 1891. See Inkanyiso, 16 April
1891,

40. In 1901, he founded Ohlange, a Zulu Industrial School
modelled on the famous TusKageeInstitution in the

United States. In the same year he founded the Zulu-
English newspaper, Ilanga Lase Natal. In 1912, Dube
became the first president of the South African Na-
tive Congress. He was a leading figure in mobilizing
African protest against the 1913 Land Act; in the
1930's he was active in negotiations over Hertzog's
'mative bills". He represented Natal on the Native
Representative Council from 1936 until his death in

1946. For more details see Marks, '"The Ambiguities
of Dependence".

41, Ibid, p 168.
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attack on the mcthods of the AZM. He later used his posi-

tion as editor of [langa Lase Natal to continue his criticism
42

of the American missionaries.

As his later career illustrates, Dube's vision extended be-

yond the somewhat limited objectives of the independent

church movement, but because of his views on missionary po-
licies, he sympathized with the movement and, indeed, played
a prominent role in the formation of at least one church.

Dube was of the same generation as Shibe and retained contact

with the preacher after they had been posted to their re-
"> When Shibe found himself in diffT=—"
culties with the AIM, he turned to Dube for advice and sup-

“spective stations.

port. A present-day leader of the ZCC maintains that not

onTy did Dube advise Shibe to establish an independent church,

T;«épt that he himself gave the church its name. &  Dube Wis

invited to lead the ZCC, but he declined, having '"come to
“the conclusion that the best of the people would not follow

him away from the Mission, and that he saw that his greatest

influence lay in working in unison with (the AZM)." 45 None -

theless, he continued to_take an active interest in the church.

The minutes of the meetings of the ZCC were published in
46

Ilanga Lase Natal and the paper carried an article on the

founder when he died. 47 On Shibe's death in 1924, Dube's

brother, Bashiese, took ouer.the leadewrship—of-the~church. i

Dube/....
42. Ibid, pp 172-173,
43, Ibid, p 171.
44, Interview with Mrs. Shibe, 27 March 1978,
45. ng;gd in Switzer, '"The Problems of an African Mission",
p .
46. See, for example, Ilanga Lase Natal, 22 July 1903,
28 August 1903,
47, Ibid, 26 December 1924.
48. Interview with Mrs. Shibe, 15 April 1978,
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crm o

——

Dube was in close contact with Harriette Colen§37“daughtet

of Blbhop Colenso and an actlve supporter. of.the African \\\

—

struggle for political rlghts in Natal. 49 _Like Dube, Hax= \

-
.- -M.—-W"

riette Colenso took a_ keen interest in_the 1ndenendent church

N -__......‘-h-_._-—-l-""" U T —

movement and was acquainted with some of its leaders.
In 1906 the lcader of the ZCC Church at Aman21mtot1 stated

e ————— . A R B N g

during a government inquiry into the act1v1t1es of’tﬁe ZTIT"

THAT"MISS Colenso (is) able to affoxd the goyvernment any )
information it mwwmmmm_,_,

From this statement it would appear that Harrlette knew of

T T BT RN E

the ZCC' and to some extent supported 1t The Colenso

Mission was 51tuated aL BlshgnﬁLg_ . vexry clgse to Table
Mountain; and she might have met Shibe and become involved
‘# :

in the ZCC through living so close to the source of the

movement. It is also possible that Shibe met Harriette

through his friendship with Dube.

For Shibe, Harriette Colenso helped to reaffirm the vali-
_dity of his agtivities Bishop Colenso and his daughter
‘had always supported the establishment of an indigenous Af-

rican Church. ¢ It is perhaps more important that Shibe's

contact with Dube and Harriette Colenso ensurcd that he

d1d not yview the ZCC as a purelyx.xeligious.body. _Shibe prob-
ably saw the church as a potential Blatfo;mﬁjrom which to
articulate the political grievancesof Natal Africans.

The extent/..7%.

49, For Harriette Colenso, see Marks, S., "Harriette
Colenso and the Zulus, 1874-1913, "Journal of Afri-
can History, 1iv, 3, 1964.

50, She corresponded with P.J. Mzimba, founder of the
"Presbyterian Church of Africa'", a breakaway from the
Church of Scotland at Lovedale. See Ibid, p 409.

51, S.N.A. 1/1/333 /1906 Umgeni Division : Magistrate's
Report, 7 February, 1906.
52, Marks, '"Harriette Colenso', p 409.
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The extent to which 1ndependentwghuxghﬂlﬂadﬁgg_ln South
Alrlca.at the turn of the century were engaged in pol1t1¢al

activity and pursuing political goals is_still very much a_'

matter for debate. One problem has been the difficulty
= : 54
in obtaining information. on these matters. A qECUWent

has been preserved, however, which provides direct evidence
to suggest that not only was Shibe dissatisfied with the

_policies of the Natal Govexnment..but also that he openly

preached his antagonlsm to the government at ZCC services.

el [ T pr—

In November 1901, after Shibe had applied for a government

grant-in-aid for a ZCC school at Umtwalume, an inspector of

B ——
e —

education was charged with the task of investigating the

ﬁﬁ His report contained such Serious allegatioms—
about Shibe's activities that the Magistrate at Port Shep-

church

stone opened a file on the preacher, with a view to brlng-

imrgTa %ﬁifufﬁiiPSt hipg, in court. Afrlcans . who had had
contact with Shibe, or who had attended ZCC services, were
brqﬂ&ﬁ__befgxg the Magistrate and questioned about the
church's leader. The evidence which they provided suggests
that the ZCC was not a purely religious body, and that Shibe
was using the church as a platform from which to preach anti-
government sentimends. Chief Jemusi of the Qwabe Chiefdom
stated that the preacher had visited him several times and
that "his objects were to raise the natives above the white
people and put them in a position to rule themselves, as the

white/....

53. See above pp 13-15.

54. Informants who are likely to be in a position to
provide this kind of information are often reluc-
tant to do so, because of the repercussions this
might have. Mrs. Shibe, for example, exclaimed

"No, no, no ... !" when asked if Shibe was in-
volved in politics.
55.  S.N.A. 1/1/294 2772/01 wplleged disloyal talk of

Simungu Shibe', R. Plant's report, 26 November 1901.

T
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. 6
white man's government oppressed the natives'. Another

witness claimed that:

1 have heard Simungu talk like this many times -
'you peopTT Tome and joln us. today we are weak,

{T~you-alT join us we shall be strong, and alfer
~a—few=years we shall get back the old law, the land

‘Emrgltish at“thHe bottom; then IC

It 1is

will be ours, the natives will bé“ﬁh“fﬁe_to"“tﬁg_

57

their way, where they please.’

' 58
difficult to gauge the accuracy of these statements.

The magistrate himself ultimately came to the conclusion

that Shibe's goal was religious and not political indepen-

dence,

and no charges were laid against him. “But given

his experience as an exempted native and as a friend or

Dube and Harriette Colenso, Shibe may well have subscribed

to such political sentiments. As an exempted native he

was aware that the Natal government paid little heed to

petitions and requests from Africans. More overt political

action was impossible in the circumstances of the time.

It is
first

60

possible that Shibe saw in religious independence the

) ) m-—:-m'._—___'_
step towards political freedom for Natal Africans.

This would account for his using the ZCC to foster anti-

government feeling. In this way the church represented not

only a rebellion against the AZM, but a means of political

protest against the Natal government.

By virtue of his position as preacher-in-charge of the

Table Mountain church, Shibe commanded a great deal of

respect/....

56. S.N.A: 1/1/294 2772/01, "Alleged Disloyal Talk", Chief
Jemusi's evidence, 3 February 1902,

57. S.N.A. 1/1/294 2772/01, '"Alleged Disloyal Talk", Alfred
Fynn's evidence, 26 November 1901,

58. [t is possible that the witnesses were merely providing
what they thought was required of them by the European
magistrate.

59, S.N.A. 1/1/294 2772/01, "Alleged Disloyal Talk", Magi-
strate's report.

00. See above p 58.
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respect from the African converts on the station. He was
_ fgan D o
onc ot the few literate members of the community and un

T S e I e e i

T

der these crféhﬁgkan;es the Africar ristians were depen-

dent on him to act as a go-between between them and the Mis-

sion. It is possible that Shibe used his authority to per-
10

suade his congregation to join him in his rebellion against
the AZM. It was in his personal interests to establish the

ZCC and the more Africans he could persuade to join the

S

CRUTCh the better were his chances of SUCCESS. ~TO SUppESt
o ——— e B 1 S T Aty et s B oL 62 that

“however, as some of the missionaries were wont to do,
Shibe was the sole cause of the '"trouble' at Table Mountain

. . % - . e L

'is to provide an iﬁaccu;ﬁLgnn;Q;gnq of the whole affair. In-

o

deed, there is evidence to suggest that the dispute originated

By hm BB LT S

with the congregation and was only later taken up by Shibe.
In 1898 F. R.[(Bun sented the American Board with & Ye-
port on the ZCC, in which he stated that while Shibe was

- e ———. -y

still at Lovedale, a section of the Table Mountain_éﬁdréﬁ

had become dissatisfied with the.decision to transfer the

station to the NCU, and that "on his return, Simungu con-

i

sented to lead that party". Lk In its letter to Smith in
1897 the "Committee of Table Mountain" wrote that Shibe

"'would have gone away before now.only fhat we can't

—— i e n ——

afford to part with him", % implyiﬂgjibétufﬁé'ﬁ;eacher

was prepared to accept his removal to the Nbodsburg. .
but that his congregation would not release him. Shibe him-

L TR

self described the situation in the following terms: "I was

separated/...

61. ABM A/2/29, Pugh to Goodenough, 8 August 1898. It is
possible that Pugh, who throughout this period was do-
ing his best to slander the ZCC, was wrong here. How-
ever, since the station-school had been inactive for a
long period, he may have been correct.

62. See, for example, ABM A/2/29, Vermont to Stewart, 23
August 1897.

63. A 747, Bunker, F.R., "General Letter of the AZM" | June
1898, p 12.

04. A 748, "Committee of Table Mountain" to Smith, 10 No-

vember 1897.
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separated by the congregation and I have accepted this sepa-

. o
ration."” 5

The form of protest which Shibe and his congregation adopted

was the logical outcome of their experience as AIM converts

- —— VAR BT R S w ne m m—

and as KTr.can Christians resident in Natal. In partlcular,

the1r being members of the Table Mountain Church rendered
this group of Africans especially receptive to the idea of
establishing an independent church. In their reports to the
Board in the 1890; , the AZM missionaries made much of the
"spirit of independence" which had begun to manifest itself

amoTg TREIT African. Churches. 60 This constituted a desire
on the-;;;t of the converts for greater freedom from mis-
sionary control and for a larger say in the running of church
ITTirs. The need for independence was felt on all the AZM
stations, but nowhere did it find more fruitful EroundFEhan

at Table Mountain. Unlike other stations, the church at
Table Mountain had not enjoyed the constant services of a

R e s o L T TR

white m1551onary and what mlsg;ggqugxkﬁg@gwaggompllsﬁed in
thlS area was achieved largely as a result of the efforts of
_Lhurch members themselves. In these terms, Table Moun-

e A T s SRR
tain was v1rtually 1ndependent long before any of the other

e =

stations began to feel the need for freedom from missionary

T

PRp— S

control. With the arr1Val of Pugh in 1896, thls independence
was threatened, especially since Pugh proposed to remove the
man who was responsible for establishing successful mission
work at the station. Since the Mission was not prepared to
listen to their protests, Shibe and his followers decided to

form/....

65, S.C. 1/16/38, S. Shibe's evidence.

00. See, for example, Bunker, '"General Letter'", p 9.
67. See above pp 64-65.
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form an independent church.

By 1898 the idea and working of an independent church was

gt e

familiar to most African Christians in Natal, Selpral major

O

-

“secessions bhad occurred in the-Gepe-Eoleory—and-on-the  Wils

watersrand, and scores of small churches were spr1ng1ng up

STT=5ver south Afrlca 68 The ideas contained in thls move -

N

ment were brought closer to home by the visit to Natal in

O TS S T e T o W e uaw T e————

1896 0 the hngllsh mlssaonary, Josegh Booth. Booth, who

e A -ty Lol st

was a proponent of the slogan ”Afrlca for the Afrlcans"
AT o e b e a1 L

held meetings with Africans in Durban to discuss the settlng

..... F T TR Wt v o L W

up of an "African Christian Union" Among other thlngs,

“he proposed that all mission- statlons schools and industries

o B -

“should be controlled entirely bx Afrlcans P Although his
scheme was to be shortllved it ”acted as a powerful sti-

mulus to the schismatic spirit so prevalent at just that
time". 72 Before Booth's arrival in Natal, there had been
no major secessions from missianaxy«seséaiias_dm_;hat_ggzggj.
w.Seven years later, nine independent churches had come into

ex1stence. '_Z_S

Booth's meetings were attended by educated Aﬁn;&ﬂns.fxnnk
all parts of Natal and it is p0551b1e that Shibe was present
at the gathering in Durban and that he transmitted the ideas

discussed/.

68. For details, see Sundkler Bantu Prophets, pp 38-43.

69. The best treatment of Booth is to be found in Shep-

person, G. and Price, T., Independent Afri s
burgh, 1958). P rican, (Edin

70. A copy of the manifesto of the "African Christian

Union" is in A 748, See also Shepperson, "Ethiopi
a—
nism and African Nationalism'", pp 12-13. d

71. The plan fell through when the Natal Africans demanded

that, in keeping with his princi
ples Booth should b
excluded from the Union. Booth refused to do so, )

72. ABM A/1/9, Bridgman, "The Ethiopian Movement', pi11.
73. Ibid.
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discussed there to the Tahle Mountain congregation The

;;eucher was, however, not the church's only contact with
such idcas. Table Mountain was very close to the AZM churcn
at the Noodsburg, where Mbiyana Ngidi,. the first African

_pastor to have been ordained by th establlshed

———— g———

the Uhlanga LNatlonall_Qm:sh_m_L&ﬂL.

that this secession was "an important prelude" to the for-
mation of the ZCC. 76 The migration which NJalekl led from
the station in the early 1880'5 wh11e not constituting a

R T R e P
S AT i ML S S = Sy — e e

L —_—

full scale independent church also contributed towards the

growth of an ""independent sp1r1t” et_?zk}iﬂgggaﬁiin. ~ Faced

with the Mission's intransigence in 1898, the converts

could recall this earlier occasion on which members of their
church had expressed their dissatisfaction with AIZM poli-

cies by removing themselves from its jurisdiction.

The rise of the African Independent Church Movement has
been attributed by a number of authorﬁ_to the shortcomlngs

—

of European missionary pollc1es un In one respect at

* vy YL »

least, the policies of the AIM contrlbuted directly to the
formation of the ZCC. Contrary to Rich's assertion that the
Mission adopted a ''deliberate policy of avoiding religious
78

separatism" by embrac1ng the concepts of self support and

self-government, it may be argued that the m1551onar1es'

reluctance/.

74, Shibe was in Durban when the meetings were held. He was
on his way back to Table Mountain from Lovedale.

75. For details, see Switzer, '"The Problems of an African
Mission'", pp 374-376.

76. Ibid.

77. For example Barrett, Schism and Renewal; Oosthuizen,

Post- Chrlstlanlty, Ayandele The M1551onary Impact;

various papers in Hayward (ed) African Independent Church
Movements,

78. Rich "Black Peasants", p 5. Rich stated in priyate con-
versation that in making this statement he had suc-
cumbed to AZM propaganda.
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lClULtdnkL to |mplcmcnt these Er;gg;plas_playad.a_;&ug;al_

Tole in the disputes at Table Mountaln and Johannesburg. At

both centres successful missionary work had been established
and maintaincd largely as the result of African initiative.

Both churches wanted African pastorswerdained.ouex.them and

were prepared to raise the means ta provide their salariesk

The AZM however, wished to re-establish white control in

e e 2 Vs i, i TR s
79

these areas and it did so without consulting the converts,
barely a year after they had received a letter from America
80

urging them to elect their own ministers.

The converts at Table Mountain used the self-support cir-
cular as justification for their refusal to accept Shibe's
removal from the station. In their letter to Smith, Mzolo
ama~Zondi reminded the foreign.secretary of 'the _paper ...
_sent out to us, speaking of the members of our church, that
they_éhght to maintain themselves ... as well as to maintain

] . . . 81
thelr own missionaries'.

When Pixley visited the station
in October 1897 and informed the church that they had no
authority to select their own minister, the converts'replied
with“the argument that '"we obtained (this),aﬁihgfiik;fiom
letters writted at Mapumulo ... These letters were given to
us by the American missionaries. These letters gave us auth-
ority to be a church and to appoint (our) own minister'". 82
The Mission's attempts to remove Shibe from.Table.Mountain
_and 1its refusal to ordain him were seen as a violation of
the directives of the circular. The preacher and his follow-
ers bitterly resented 4hlg}lnmg___5ald_umm«,.w-bh&-¢-m_‘mu_t
\Béing‘LU£§91§Qd,u To them this was further proof of the mis-
sionaries' total disregard for their right to pasticipate in

decisions/...

79. Although government pressure played a part in the de-
cision to hand Table Mountain over to the NCU, the
AZM appears to have decided on this course before 1887.
See Switzer, "The Problems of an African Mission", p 402.

80. See above p 48,

81. A 748, "Committee of Table Mountain" to Smith, 10 Novem-
ber 1897.

82. S.C. 1/16/38, Mzolo's evidence.
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o . . : 83
decisions affecting their welfare.

L

The ordination of Shibe became a central 1issue in the dis-

QUtQ“QQLNQQu.Lh&-A%M»an&-the Table- Mourtain-church and, as

noted above, it was to provide the means whereby the preacher

[inally separated from the Mission. Shibe was, however, not
the only preacher who was dissatisfied with his position.
[n the interview with Vermont he stated the 'no less than
seven were seeking ordination among the natives". 84 The
ZcC counted among its recruits many who had glvephER hope

.of being ordained..by.the-AZM-and who thought they might a-
chieve this in the new church. A feature of the ZCC in the

early years of 1ts existence was the number of pastors it

B i T el Lo R S P —— R T

employed. By 1925 thlrtx five Afrlcans had been ordaine

.and a large propoktd.oh..of. thosemhaéufomﬁSQiQfﬁzﬁh preachers
85

1n the service of the m1551on

T e T

The AIZIM's failure to acknowledge the converts' right to
self-government appears to have been the major reason for
conflict between the Mission and the Table Mountain church.
Other aspects of Mission policy, while contributing towards
the growth of dissatisfaction on the part of the African

e i e s e S—————

Chrlsflans were not 1mportant Con51der§§;9ps in the settlng

e, ———

up of the ZCC. Shibe and his followers did not separate

from the AZM on grounds of doctrinal dlfferences. This is

ev1dent/...f'-

83. The phrase '"sold out" is used in a number of Shibe's
letters. That this was deeply resented is illus-
trated by a letter Shibe wrote to Kilbon in 1898 in
which he stated, "A father always informs a child of
any dealings, so as not to arouse any misunderstanding'.

84. ABM A/2/29, Vermont to Stewart, 23 August 1897,

85. Roberts, A.W., '"Native Churches Commission : Ts. notes
on various churches, their origins, founders and lea-
ders, with some comment from 'parent churches!' ', (Cory

Library, Rhodes University). _\*\
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>p1r1tually r1chcr to remove myself from the church;

e o

cvulont from ShLbC's statement that "It d1d not rnak.ti ‘I‘“‘?‘""I)(w

e ————

would have thought I would have realized qug_;}chi§_}‘ﬂgyld
have joined other denominations'. 86 A.W. Roberts, who in-
terviewed ZCC leaders in his capacity as chairman of the

1925 Native Churches Commission, found that the church ad-

hered strictly to the doctrines of the AZM. 87 The zCC has

continued to use the American Board hymn book and the order

pa—

osm—— -
oT SeTVICE TOTTowWed in 1ts churches closely resembles that
5 ission. 70 The committee established by Shibe In T900
of the Mission. The commlttee establishe y 1be 1n

IR - s . e ot

to administer the affairs of the churches 1s a carbon- -copY
o e A R
“of the AZIM executive.

B e T T

While acknowledging that the ZCC did not differ from the

Mission on queéf—ﬁns of dactxln@mnIbﬂaﬁU&N&kﬁB&R&E&;&&&&E&E_ﬁ

that it had subverted the moral principles laid down by the

— ._.‘,_..;‘-‘-A»- L

AZMand that 1t was encouraging a reversion to "traditional"

practices. In its annual letter to the Board in 1900 the
Mission _noted that the ZCC "has seemed to lower the standard

of Christian living, admitting to its church and communion
those generally known to be living lives 'utterly at variance
with church rules and Christian principles'", and offered as
proof of this the fact that Shibe, '"once an abstainer, now

. ggr —n_ o —
carries a rarge snurr-box". :rldgman E?ter explained the
popularity of the church in te i willingness to ac-

cept as members Africans who, for reason of their low moral

standards/.

86. ABM A/2/10, Shibe to (?) Kilbon, 22 August 1898
(translated by M. Bhengu).

87. Roberts, '"Native Churches Commission : Ts notes. "In
these terms, the ZCC may be classified as an "Ethiopian"
church.

88. Interview with Mrs. Shibe, 15 April 1978.

89. Information taken from minutes of ZCC meetings as pub-
lished in Ilanga Lase Natal, August 1903. See also
Sw;;zer "The Problems of an African Mission'", p 421,
n

90. A 754, "General Letter of the AIM", 1899-1900, p 9.
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standards, would not have gained admittance to the AZM churches.

The missionaries’ fears notwithstanding, the question of
"traditional' practices does not appear to have constituted
‘a crucial issue Trn Shibe's decision to establish an independent
church. The converts at Table Mountain had found it difficult
u - -
to adhere to the moral standards imposed on them by the Mis-
sion and cases of "backsliding'" occurred there as much as at

any other station, )2 but there is no evidence to suggest

that those who joined the ZCC did so because it practised

"heathen" customs. Indeed, Shibe, who played such a promi-
nent role in the temperance crusades and moral revivals which
swept the Mission in the 1870's, was unlikely to sanction

such activities. Roberts stated that '"to Simungu's credit,

e s 2 ST L

it may be said that for the most aa;;_hg is_reputed to;KEVé

stood firm for the standards of morality in which he was

e —

trained under the American Mission'". g':’.-M'Pugh, who was no
frieﬁ&haf‘SﬂfgéTg“;;g‘;Kguaégu?%éponsible for many of the
rumours circulating about the ZCC, was obliged to admit in
evidence before the Supreme Court that the preacher "has not

done anything in the conduct of his services that I have seen and
e

which I can say was improper".

Very few studies of African independent churches have attempt-
ed to provide an overall eéxplanation for the emergence of

b BT o

these chUrdﬁggfﬁffﬁéggag‘;gegghhas been a tendency to postu-

e, s T

late a hierarchy of causes. Barrett's study is typical of

e i B e P —— S

this approach/...

91. ABM A/1/9, Bridgman, "The Ethiopian Movement", p 18.

92. When Pixley visited the station in 1887, he reported
that the church was in a "bad spiritual state" and
that very few members were willing to give up beer.
See ABM A/3/39, Pixley to Smith, 31 August, 1887.

93. Roberts, '"Native Churches Commission : Ts notes'.
94 . S.C. 1/16/38, Pugh's evidence.



this approach. Ille maintains that '"causation depends on the

e ——

accumulation of a numbcr of different factors' and that tln-

e e
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[ g9 14 -n : -
dependency is the product of multlple causes'. His '"tri1

e e et i e o s L S ——

hal zed anqr" represents ese causes

into a cohcrent explanation for the emergence of 1ndepen-
dent LhUTLhCS in Africa. While Barrett's study ‘has the

A e P

merit.of emphasizing the compleX1ty of the issues involved,

el

it perpetuates the major drawback of this k1nd of study in

e ek
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that it fails_to _make exp
the various causes put forward. This is especially true of

the oft—utlllzed distinction between the '"religious' and 'po-
litical" dimensions of independency.

In_the post-independence era in Africa, frequent references
have been made to the connection which exists between mission-

ary act1v1ty‘and the aCthlLlQS.Qﬂuthﬁ.LNQQILQ-¢§uthOT1tleS in

_Afrlca. While few scholars are prepared to accept the thesis
that missionaries were.''agents..of.imperial expansion", most

bt by s

would agree that a relationship did exist between these two
agencies and that. il Man¥.Cas@S-the-one.aided.the.other in
achieving its objectives, 26 In view of the debate which for
some time has been raging over %HT§1T§§ﬁ€Hx1t’154§hrprising
\thgf'"}f%Ef?’6H"KT?TEgE:EEEEhgndgn;_;hu;;hgaﬂhaxg_gggt1nued
to maintain a rigid separation between the 'religious" and
leltlcal” dimensions of 1nde2endency This ten
been especially prevalent among writers in South Africa,
where official policy has always been to "keep politics out

—

of religion'". Thus Oosthuizen maintains that "it is a mis-
take to see the independent movements, especially the ECR1o="
plan movements, as nationalistic enterprises with political

aspirations ... The church cannot associate itself uncondi-
\-—-——/

tionally/..

Barrett, Schism and Renewal, p 98.
96. See above pp 13-15.
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tionally with the freedom movements and ... these movements

9/
Tﬁvc ‘realized This very well'". In a more recent arcicle

. s e i

he suggests that ”the political factors have been overrated"

and that_independent churches are primarily a 'reaction to

o 98
mission'

The formation of the ZCC was closely 1inked-—be- he policies

of the AIZM, partlcularly on the issue of
these terms the church may be viewed as represenflng a ''re-

action to mission". The missionaries'refusal to grant the
. bl 5 2 * "
African converts self-government ran contrary to official

Amefftan‘Board policy. In other parts of the world American

et e S"i“
Board missionaries had implemented this principle success-

fully, 99 but the AZM missionaries refused to do so. The

missionaries who were sent out to Natal were not different in
any way from others in the employ of the ABCFM and their
denial of the converts' rlght to a larger say in the running

S —————

of church affairs was not due to any personallty quirks.
Rather, it reflected the attitudes.and policies of the Natal
colonists, with whom the missionaries were in close contact.
From the time of Shepstone, Natal '"native policy'" was
based on the assumption that Africans could not be entrusted
with the running of their own affairs, but had to be guided
and "protected" by the Natal government. 150 This policy was,
of-cburse;"the result of a fear on the part of the white
colonists that should Africans receive full political rights

they would prove a serious obstacle to the maintainance of

white/...
97. Oosthuizen, Post-Christianity, p 7.
98. Oosthuizen, "The 'separatist' churches", p 11.
99, For example, in India, Turkey and China. See

Strong, The Story of the American Board.

100, For '"native policy" under Shepstone, see Welsh, The
Roots of Segregation Chs. 2 and 3.
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in attitude and lifestyle than to the Afrlcan converts.

121.

. 101
white political and cconomic supremacy 1n Natal. Al-

though they found much to criticize in colonial policy the
American missionaries were far closer to the white colon;z;s
Their tacit acceptance of Natal."nalluaﬁpoilaxh_Ls illus-
trated by the prominent role they played in setting up the

e e
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Mission Reserves System. The disputes which the mission-

aries entered into with the colonial government were osten-
sibly based on a desire to achieve certain rlghts “for the
African ConMentSuwbikb-wenesimn rea&a&ywam&emp&an&a.p;ohaatw
their own_interests. 1035 1y denying its converts the right

to self-government AZM policy mirrored very accurately the
prejudices of Natal colonial society.

The Missionaries were inclined to deny the AZM churches
the right to self-government partly because they acquired
the prejudices of colonial society; at the same time that
society actively discouraged the policy of self-support.

In order to prevent more of its converts joining the ZCC the
Mission had been Obllged in 1901 to grant its churches a

modicum of seyf—gpvernment in the form of the African Congre—

gational Church. The colonists disapproved of this move
and advocated a return to the old system of missionary con-

trol. The settler-dominated Natal Lands Commission stated in
its report in 1902 that:

Those/...
101.  Ibid, p241.
102. Dinnerstein, "The American board Mission'", p 195.
103, For example, the controversy over the Mission Re-

serves Act of 1895. The missionaries finally agreed
to the implementation of the bill on condition that
they receive half the reserve rents. The African
converts, who bitterly opposed the bill, were sold

out in a compromise agreement between the AIM and the
Natal government.

104. For details, see Switzer, '"The Problems of an Afri-
can Mission', pp 400-4Q1.



This recommendation was made law in 1902.

122.

Those controlling the American Missions believe the
time has come when, under native minlsters,_thg natives
should be left to control themselves. Commlssioners
have come to the conclusion that this is an entire
mistake, and believe that the true interests of mis-
sionary work can only be properly served by a quali-
fied white missionar¥ being resident at and controll-
ing cach station 05

106 The mission-

aries were therefore aware that if they actively pursued a

policy of self-government they ran the risk of incurring the

wrath of the Natal goqgfﬁment, upon whose goodwiIT the suc-

T A e B s |

cess of their work was ultimately dependent.

A e o o ——

- "

In the light of the above analysis, it is impossible to

distinguish between the '"religious!'-and.!'palitical'' reasons

for the formation of the ZCC. The church represented a re-

sponse to the policies of the AZM and the Natal government,

not in isglation, but as _a.compact whole. It is in these
_terms that the ZCC. sbauld.be-regarded-as a-reactiom to-the
hzolonial presence in Natal.

N v
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Nowhere is this point better illustrated than in the ques-

tion of the economic insecurity of the Table Mountain con-

verts.

When Shibe broke away from the AZM to form the ZCC

he carried with him onTy a portion of the TabIle Mountain

Sl T LT e TS e L —

church. A number of converts decided to acééb% the authority
of Pugh and remain within the Mission. Obviously, different
individuals had different reasons for joining the ZCC or not.

There is evidence to suggest, however, that those who fol-
lowed Shibe did so because the ZCC offered them a secure

right to land at a time when, as a result of the combined

efforts/....

105.

106.

Report of the Natal Lands Commission, Published under
Government Notice No. 136 of 190Z, p 29.

See below p 136.
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c¢fforts of the Mission and the Natal government, their se-

curity of tenure at Table Mountain was being threatened.

When the system of mission reserves was inaugurated in
Natal, the colonists expressed opposition to the idea, and
throughout the second half of the nineteenth century settl-
er politics were directed towards rec1a1m1ng these areas

for white settlement. The Table Mountaln Mission Reserve
was particularly coveted by the colonists because it was

Tlose to Pletermarltzburg and possessed good grazing for
cattle. T&?H#The African populatlon was made ‘awate of the
colonists' designs on their land by the annual exodus of
108 .nd by the Natal
109 yien

the introduction of the Mission Reserve Bill in 1895, their

white-owned cattle to the reserve,
government's attempt to annex the area in 1887.

position became even more tenuous. All the while the mis-

sionaries retained control ovex the. 2esabiewy—they~could. be.

- ————

expected to protect the Africans' interest to some extent.

Once the administration of the area was taken over by the
government, there could be no guarantee that they would
not be pushed off the land, 110

All the Table Mountain conyverts suffered insecurity result-
ing from this situation, yet only a portlon of them joined

- —— E—

the ZCC. A clue to an understandlng of why certain converts
followed Shibe while others accepted Pugh is to be found in
Pugh's interference in land.disputescoi«the~pesepvesin..the
1890's. The demarcation of the Natal Mission Reserves in the
mid-nineteenth century was carried out "without regard to

the resident African population'. 1

Chiefdoms were split,

so that/...
107. Switzer, '"The Problems of an African Mission', p 100.
108. See above p 62.
109. See above pp 63-64.
110. See above pp 55-57.
111. Switzer, '"The Problems of an African Mission', p82.
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so that some followers of a chief found themselves living
within a Reserve, while others remained outside its bound-
arics; and a number of Chiefdoms might be included within
a single reserve. The boundaries between Chiefdoms were
not clearly defined and as a result the missionaries who
administered the areas spent much time sorting out land
quarrels. These problems grew worse as the reserves be-

camec morc and more overcrowded.

The Table Mountain Mission Reserve was more heavily popu-

lated than mogz of the other AIM stations, 112 and the com-

-‘pefition for land was consequently greater. These problems

were exacerbated by the presence of four independent chiefs

13 From the time that it assumed trustee-

on the Reserve.
ship of Table Mountain the AIZM received constant complaints
that one or the other of these chiefs was encroaching on
T By 1896, when Pugh took up his

position as missionary-in-charge of the station, the situa-

another's territory.

tion had escalated into a bitter conflict between the two
principal contenders for land, Chiefs Mgangezwe and Mdepa.
From the start, Pugh appears to have favoured the former,
and he used his influence to persuade the Mission to do
likewise. 115 In 1899, the Board of Trustees of the AIM
recognized Mgangezwe as the sole authority on the Reserve.

Pugh/....

116

112, In 1895 the Table Mountain Reserve, amounting to
5,623 acres, supported a population of 1,100. Cf
the Amanzimtoti Reserve (8,077 acres; population
1,140) or the Mapumulo Reserve (8,196 acres; popu-
lation 1,000). Figures taken from Switzer, "The
Problems of an African Mission", Appendix I,
pp 566-567, and Appendix II, pp 572-573.

113, Report of the Native Mission Reserve Commission, p 6.

114. See, for example, SNA 1/1/102, 986/87, Pixley to
SNA, 31 October 1887,

115. Pugh provided no reasons for his decision to support
Mgangezwe, but it is possible that he did so because

the chief enjoyed by far the largest following in

the reserve and could use his influence to support
the missionary.

110. A 755, Pugh, G.J. "Report of the Missionary in Charge

of the work at Table Mountain", 1900, p 5.
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Pugh later acknowledged that this decision "crippled our
influence among the members of the one tribe, owing to %?g
b lame having been laid at the door of the missionary"
[t was to be Mdepa's people who became members of the ZCC. Lvel
before the Mission had decided to recognize Mgangezwe as
the sole authority on the Reserve, Mdepa had begun to
voice his opposition to the missionary. From letters
written by Pugh during this period it appears that the

chief deeply resented the mlSSLQnﬂIXDS_lRLQIfQIQDQQ_lﬂ—ihﬁ
dispute and that_he_and hls-faLloueps-}01ned the Z2CC in

order to use it as a vehicle for protest against Pugh and
the AZM. Shortly after the formation of the ZCC, Pugh in-
‘Eg;ﬁgg‘the_Mi§sion that Mdepa.had-engaged.the.sexryices of

a solicitor to fight his case in court and that "Simungu's
118

party are aiding him in this matter". In another let-
ter he noted that this aid consisted of monetary contribu-
tions. In Pugh's view, this was all "part of a plan which
Simungu's people are laying'", namely, an attempt to estab-
lish the right of Africans to residence on the Mission Re-
serve Lands irrespective of any rulings by the AZM or the

Natal government. 119

Shibe and his followers demonstrated their loyalty to
Mdepa by committing acts of aggression.against members of

Mgangezwels“ehiefdom. In October 1897, Pugh reported that
Shibe had deliberately ploughed a furrow through a piece
of land which had been allocated to one of the '"loyal"

chief's followers. 120 This prompted Pugh to intensify his
efforts/...

117. Ibid, pp 5-6.

118. ABM A/2/29, Pugh to Goodenough, 6 April 1898.

119. ABM A/2/29, Pugh to Goodenough, 27 April 1898.

120. ABM A/2/29, Pugh to Goodenough, 18 October 1898 and
25 October 1898.
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el forts to sccurc the removal from the Reserve of not only
Shibe, but all members of the ZCC. In July 1898 Pugh wrote
to Goodenough requesting the removal of one Samuel Sirutu,
a BaSotho living on the station who "since his residence
here ... has persistently supported Simungu in all his re-

) 121
cent actions'.

Pugh's c¢fforts notwithstanding, Shibe and his followers
remained at Table Mountain until 1903. It is interesting
to note that the negotiations between the preacher and the
AZM over his leaving the reserve once again broke down over
the issue of property. Shibe maintained that the reason why
he would not leave Table Mountain was because the Mission
would not reimburse him sufficiently for his house and gar-
dens. With the passage of the Mission Reserve Act into law
15_1963, the preacher was obliged to vacate the Reserve.
Although his efforts to guarantee a right to residence on
the Mission Reserves for his followers were therefore ulti-
mately unsuccessful, he did offer them a measure of economic
security by purchasing a piece of crown land, amounting to
some three hundred acres, at Umzumbe. 122 It is not clear how
many of the ZCC members from Table Mountain joined him at
Umzumbe, but in this way the ZCC provided the opportunity for
security of tenure to its members at a time when Africans

living on the Mission Reserves were facing an uncertain fu-
ture.

_Switzer writes, ''One is impressed with.the-esseantial. con-
servatism of the separatist movement ... the separatists
were not ﬁ8§Sessed'With a vision of society radically dif-
ferent from the one they had learnt so well from the mission-
aries'". 123 If, however, the ZCC i;_reggrdéd a;jgfieaciiqﬁ.
to colonialism in Natal, it is impossible to accept this

judgement. Shibe and his followers envisaged a society

T e e—
121. ABM A/2/29, Pugh to Goodenough, 8 July 1898,
122, See above p 103,
123, Switzer, '"The Problems of an African Mission%, p 403.
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that was very different from the one in which they found
themselves. They aspired to a situation in which Africans

e s — e

wourd share in the J_Clslon maklng process of the coIony,

tenure where they squled. In nineteenth century Natal

these were revolutionary concepts. The church lacked the
~cohesion and organization of later African political or-

ganizations 1in South Afrlca, after the death of its founder

R e p—
S il e e i e 4l i

it was to be bﬁsal_hy.samLQuS»leadensh&pﬁd;sgutes and even
before thls it was rent by further secessions, 12 but 1its

B e T P A —

~ohjectives ‘were basically the same.. .In_this sense, it may
be regarded as a forerunner of these later movements.

124. See below pp 132-133.
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CHAPTER V. THE ZCC 1900-1908 : EARLY GROWTH AND COLONIAL RLEACTION

Apart (rom a few scattered references in missionary and govern-
ment records, very little information exists concerning the ac-
tivities of the ZCC after its formation. The picture presented
here is incomplete, but it provides some idea Ofltﬁg‘géféraﬁmént

it i

of the church before 1910.

Switzer maintains that "the ZCC was_relatively ineffective

.

until after 1910, he attributes this to the hostility of the
AZM and the Natal government, and to '"the strength and prestige

of the reconciled chuxghﬁaﬂ¢_I?'Againét this, however, it should
be noted that the missionaries'hostility stemmed at least in
part from the success with which the ZCC weaned AZM converts from

the mission churches. . Between 1900 and 1910 the ZCC was active

W Ty e, "

on nearly all the AIZM reserves ,and-made serious inroads into the
1

Mission's. work in these areas.| Bridgman was critical of this

encroachment by the ZCC:

-

e S B

A conspicuous lack in the whole (Ethiopian) movement is the
absence of a genuine missionary purpose. Primarily the idea
seems to be not to take the Gospel to the unevangelized,

but to form new churches in the very fields long occupied

by Mission Societies, the idea being that the new organi-
zations should if possible displace the old. Paul's am-
bition 'not to build upon another man's foundation' is just
reversed by all Ethiopian bodies. Their very hope of exis-

tence 1is baied on the expectation of reaping where others
have sown.

Thew e wasmmostsuccessful on the Table Mountain Reserve.
After Shibe's removal from the area in 1903, the church was éoh-
trolled by Samuel ﬁ;oiq,-é fbdn&éf—ﬁéﬁbe%gand £Ez“¥1rst treasurer
of the ZCC. Weekly services were held iﬁla‘iut spgéially con=

structed/...

1. Switzer, '"The Problems of an African Mission", p 400.
2. ABM A/1/9, Bridgman, '"The Ethiopian Movement", p 17.
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structed For worship. A school was started and a teacher em-

.

Mplo)ed ; Shibe V151ted ‘Table Mountain perldavtally to conauct

—— ——

marriage services and to baptlze new church members

The AZM made several attempts to remove Mzolo and others

from the reserve. In 1902 the Mission held a special meeting to
consider this matter and resolved to "advise the Trustees to se-
cure the removal of Samuel Mzolo, Elijah Zondi, John Zondi and
Charles Zulu'". > In 1906 Taylor 6 wrote to the Secretary for
Native Affairs once again requesting that these men be removed.
The Government made investigations and warned Mzolo that, should
he continue to conduct ZCC services at Table Mountain, he would

7

be moved '"to another part of the colony'". The Mission also

received the full backing of Chief Mgangezwe, _who had remained

e - a m—

loyal to the AZM He was opposed to ZCC act1v1t1es on the Le-

serve and made several attempts to evict Mzalow...—

All these efforts failed, and in 1910 the ZCC was still firmly

N e ————

established at Table Mountain. Thls was partly due to the Mis-
sion's failure to conduct missionary work in the area. iIn 1904

the NCU united with the Congregational Churches og,_tm“
Colony to form the Congregational Union of South Africa. Under

~ the terms of the contract the AZM had signed with the NCU in

1894, the latter's control over Table Mountain was terminated by

such/....

3, SNA 1/1/333, ©%/1906, Magistrate, Umgeni Division to USNA,
24 October 1906; "Supervisor", Estcourt, to USNA, 7 Sep-
tember 1906.

4. SNA 1/1/291, ®98 /1901, Pugh to SNA, 11 April 1901.

A754, "Minutes of a Special Meeting of the AZM", 19 and
20 August 1902.

6. Secretary, AZM.

SNA 1/1/333 63/1906 Minister of Native Affairs to His
Excellency the Governor 6 November 1906.

8. See, for example, Ibid, "Supervisor'", Estcourt to USNA,
7 September 1906.
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such a union. > In September 1904 the NCU asked the Mission to

resume control over the station. 10 The AzM agreed and the trans-

fer was completed by the beginning of 1905. 1

Switzer notes that "when the NCU ... abandoned Table Mountain

the Christian community was in a far worse conditiom thamr
it had been ten years earlier". T The AZM made little attempt

to remedy this situation. There was no missionary resident on
the station and once again the church buildings were allowed to

13 It was for these reasons that the

fall into disrepair.
Natal government was reluctant to put an end to the activities
of the ZCC in this area. S.0. Samuelson suggested that the
ZCC's success at Table Mountain was the Mission's own fault.

In a letter to the Natal Native Trust he remarked that "if (the
American missionaries) do not attend to their work they need not
14 The ZCC was able to re-

crulit African Christians resident at Table Mountain because

be surprised if weeds spring up'.
there was no other body to cater for their religious needs.

The church was also active on a number of reserves where the
AZM had established. successful.missionary.work. At Umzumbe the
work of the ZCC caused a "serious division'" among the members of
the AN Church: ™ Skibe had lived at Umzumbe for a number of
years and had many friends and relations there, and many joined

the church/...

9. ABM A/1/2,"Minutes of the Semi-Annual Meeting of the AZM",
23 January 1899.

10. ABM A/2/29, Cliffe to Bridgman, 20 September 1904.
11. ABM A/3/37, Secretary, AIZIM to Cliffe, 15 December 1904.
12, Switzer, "The Problems of an African Mission", p 402.

3. SNA 1/1/333, ©2/1906, S.0. Samuelson, (USNA) to Clerk,
Natal Native Trust, 29 October 1906.

14, Ibid.
5. A754, "General Letter of the AZM", June 1902, p 3.
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. 16 .
the church out of personal loyalty to its leader. Regular

services were held on the land which the church had purchased
and a school was started. At Esidumbini an African named
Mahlagamipana held services under the auspices of the ZCC.
Several AZM converts living on this reserve switched their
allegiance to the rival church. 17 The work of Elias Tiza on

the Amanzimtoti Reserve proved a serious hindrance to the efforts

of the AZM in that area. 18

The ZCC did not just confine its activities to the Mission-
Reserves. Switzer notes that Shibe established "a few' con-
gregations in Zululand, where the AZM had been unable to carry
on missionary work. The church also set up congregations in

Mozambique and Tsongaland. 19

Elias Tiza preached periodically
at Richmond, Msinga and Helpmekaar, none of which were AIZIM
centres. 20 By 1925 the ZCC had established a chain of churches
in the Transvaal, including such places as Benoni, Springss
Nigel, Ermelo and Standerton. In several of these areas church
buildings had been constructed, and schools had been stafted at
three centres. In Narthern Natal churches were built at Est-

court, Mooi River, Greytown and.Nattingham.Road. 21

Shibe/....

16. A746, "Report of the District under the Charge of C.N. Ran-
som, 1897-1898.
17.  SNA 1/1/333, '1/1906, Magistrate, Umgeni Division to USNA
22 March 1906. ’
18. SNA 1/1/333, 63/1906, J. Scott to Inspector, Natal Police
16 January 1906. ’
19. Switzer, "The Problems of an African Mission'", p 399
420 n 86. ’
20, SNA 1/1/333, ©3/1906, Local magistrate's report on Tiza
7 February 1906. ’
21. Roberts, "Native Churches Commission, Ts notes."
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Shibe was conscious of the need to provide for the education

the children of ZCC members. So schools were set up at

several ZCC centres. At Bangibizo, inland from Umtwalume, a
school was started, and by 1907 it Had‘att?acted fifteen pupils.

‘Th¢ tedacher, a young African woman, said to have been persqnally

trained by Shibe, received a salary of ten shillings a month,

paid by the parents of her pupils. 22 The school at Estcourt

had forty-tfive pupils in 1925. %3 No information exists con-

«««««««

is llkely that thﬁy wsxﬁ_mndallgdzon the AZM station schools,

it S B S i U

where an elementary education in reading, writing and general

knowledge was provided. Separate school buildings were rarely

erected,

or in a church member's house.

lessons being held in the home of the local minister
24

The ZCC claimed to have 6000 members in 1925. Roberts was

L ———— —— o .

e

of the opinion that this was a ''gross. exaggeratlon" hnd‘??ﬂr-
mated membership at "one-sixth that number'. It is unlfk?iy

e e e ———

thHat the church was so large, as by this time it had suffere&“*

e =

from a number of secessions. Several authors have noted that

a major characteristic of African independent churches 15 their

2 i ————r . . 1

tendency to "split and keep on sp_l_ittin__g_"_._“6 ThlS is particu-

LE T

larly true of the ZCC. -

Very little evidence exists about the reasons for these se-

cessions. The first, in 1902, appears to have been the resuTt
of dissatisfaction with Shibe's exclusive control of the land at

W —-

Umzumbe o/ .

22.

23.
24.
25,
26.

SNA 1/1/387, °7*/1907, District Officer, Natal Police,
to SNA, 12 December 1907.

Roberts, '"Native Churches Commission, Ts notes".

Tbid; SNA 1/1/387, >7%%/1907.

Roberts, '"Native Churches Commission, Ts notes".

See, for example, Mzimba, "The African Church", p 93;
Barrett, Schism and Renewal p 16.
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Umzumbe, to the purchase of which all ZCC members had contributed.

The Mission noted 1n its annual letter to the Board in that year

that many of Shibe's followers had '"turned bitter towards him,

thinking that he has cheated them out of money to buy land 1in
27

his own name'. According to a present-day leader of the
church, the secessions of 1907 and 1916 were caused by leader-
ship quarrels. 28 In 1918 a group of ZCC members broke away to

form the "Zulu of African Ethiopian Church". SundKI€T notes

—

that this church adopted a number of "Zionist" practices; 2 doc-

P P P s s g T T A W

trinal differences may'therefore have constituted the reason

for this separation. The ZCC S&6ms To Rave SUTTETed—from a

leadership crisis, common to many independent churches, on the

50 When Shibe died in 1924 the church SpIit—
R

founder's death.
into three opposing factions.

Throughout the period under review the ZCC was administered

bL an executive committea..

etary

32

and treasurer. This committee presided over the annual

Switzer suggests that the "eccle-
siastical/...

meetings, which were.made. .up.af. a.working committeée 6T d€Tegates

from all the ZCC churches. 33

e

27. A754, "General Letter of the AZM", June 1902, p 3.

28. Interview with Mrs Shibe, 15 April 1978.
29. Sundkler, Bantu Prophets, p 45.
30. Ibid, Ch.5. The recent court case in Pietermaritzburg

over the leadership of the Shembe Church is a good example
of this. When the prophet Shembe died, a struggle for
leadership of the church ensued between his brother and

his son.
31. I can find no further details on this split.
32. See above p 117,
33. "Minutes of a meeting of the ZCC'" as reported in Ilanga

Lase Natal, 21 August 1903,
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siastical structure'" of the church was ''centralized and oriented

. < 3 . — :
towards an elite hierarchy," #7and it would appear that the=ex—

ecutive maintained tight control over the running of church
affairs. ZCC members appear to have contributed regularly and
generously to the church. At the annual meeting in 1903, for
cxample, a sum of over eighty pounds was handed in to the
treasurer, more than meeting the committee's expenses for the

year. 35

Very little information is available regarding other ZCC
activities, particularly its involvement in political protest
against the policies of the Natal government. Shibe appears to
have used the church as a platform from which tq. articulate the
grievances of. Natak-ffrrecans. 36
avoid an open confrontation with the.Government..which.never

succeeded in collecting.enough-evidence.to.bring a case against
37 —

He was careful, however, to

him.

In this context, it is necessary to examine the extent of
ZCC involvement in the 1906-1908 disturbances in Natal. Official
observers at the time of the "rebellion' were convinced that the
role of African Christians was "large and prominent"™, and that
members of African Independent.Churches~in.particular had been
actively engaged in combat with government forces. 38 Shula
Marks suggests that kholwa participation in the dicsturbances was

"far more complex" than government reports made out. She points

out that as many African Christians fought on the go;ernment's
side as took up arms against..ite..Marks maintains, however, that
of those kholwa who did oppose the government, the large majority wei

members/...

34. Switzer, "The Problems of an African Mission", n 95, p 421,
35. "Minutes of a Meeting", Ilanga Lase Natal, 21 August 1903,
306. See above pp 109-110,

37. Switzer, "The Problems of an African Mission', p 450.

38. Marks, Reluctant Rebellion, p xvii.
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39

members of independent churches. The ZCC enjoyed a substantial

increase in membership during this period, but this appears to
have been the result of the general unrest rather than any diTect
involvement in the ''rebellion'. 40 Marks could. find "no refe-
rences to the ... ZCC as actively taking part in the fighting"
The American missionaries., who.were.inclkined-to.believe the worst
of Shibe, dismissed as 'incredible" rumours that the church had

joined the ''rebels". 42

The ferment in Natal over the contribution of “Et 1021an15m

to the disturbances reflected very.accuaaia&y;&h&dﬂiﬁih&ﬁﬂﬂﬁéi&5'

fears of the independent church.meuement By 1900 "Ethiopianism"
had become a widespread phenomennnﬁ;n~30ush_A£maaa-anduasuauCh
could not.escape.the attention.of gavernments and colonists. In
.the pre-Union era, the South African colonies aﬁggfed w1dely
divergent attitudes on matters concerning ''native.policy'. these
differences were to emerge.very.clearly.ln.their reactions to

the independent church movement. The Cape Government, which had
generally inclined to a more "liberal' treatment of Africans,
adopted a policy of "wait and see' and set up machinery for the
recognition of those churches whose leaders could comply with
certain educational requirements. 43 In the Transvaal, '"the
white response to the emergence of Ethiopianism had taken a

much more overtly excitable form than it had in the Cape". 44
Independent church leaders, especially those affiliated to the
AME, were refused entry to the colony. By 1907, however, the

Transvaal government had adopted a more moderate attitude towards

the movement and these restrictions were lifted. 45
Natal/...
39. Ibid, p 328.
40. Switzer, "The Problems of an African M1551on”, pp 399-400.
41. Marks, Reluctant Rebellion, p 334.
42. Switzer, "The Problems of an African Mission", p 450.
43. Sundkler, Bantu Prophets, pp 65-67.
44, Rich, "Black Peasants", p 7.

45, For details, Ibid, pp 7-8.
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Natal adopted by far the most repressive attitude towards
the independent churches. Sundkler maintains that 'all acti-
vities among natives in Natal and Zululand were viewed bXGthe
Europeans of that colony (with) ... intense suspicion'.

This attitude stemmed from the colonists' position as a small
white population living in the midst of a much larger African
population. The Natal colonists were in constant fear of a
"native uprising". Brookes and Webb describe this fear as

47

"strong, enduring, and at times pathological". The colo-

nial response to independent churches represented the culmi-
nation of these fears. "Ethiopianism" was viewed as an attempt
on the part of Africans to achieve not only religious, but po-

litical freedom. As such, it was '"an unmitigated evil, to be

cxtirpated at all costs'". 48

The Natal government proceeded to introduce a number of
regulations aimed at restricting the movement. In 1902 the
Natal Native Trust laid down that '"no new churches were to be
built and no evangelists allowed to reside on a reserve unless

the station were placed under the personal charge of a resident

49

white male missionary'. The following year the government

approved a ''marriage law'", which stated that

No minister shall solemnize any marriage between natives
according to Christian rites unless he shall have been
licensed for that purpose by the Governor ... The granting
or refusal of a license and the period during which it
shall remain in force shall be in the sole and absolute
discretion of the Governor ... Any person, not being a
Minister licensed under this Act, who shall solemnize any
marriage of natives by Christian rites ... shall be liable
to a fine or imprisonment.

Gubbens,/...

46. Sundkler, Bantu Prophets,p 68.
47 . Brookes and Webb, A History of Natal, p 114.
48. Welsh, The Roots of Segregation, p 254,
49, Ibid, p 255.
50. 1 1 " i
Suzggé 1n Switzer, "The Problems of an African Mission",
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Gubbens, the acting Prime Minister of Natal, stated in 1907
that the object of these measures was to
strengthen the hands of the Luropean missionary in his

cndeavours to guide, direct and control the religious, edu-
cational and moral life of the native; to check the deve-
lopment and spread of separatist tendencies, and to maintailn
the ascendancy and supremacy over the native which it is
the bounden duty of the government to carry out in the in-
terests of the LEuropean race and the ultimate welfare of
the natives themselves.

The regulations did succeed in undermining the influence of
the independent churches to a certain extent. None of their
lecaders were granted marriage licenses and members were obliged
2 The 1902 Act was

strictly enforced: by 1906 six churches had been closed down

to bear the costs of civil ceremonies.

by the government because they were not under the control of a

white missionary. >3

Apart from Shibe and other ZCC ministers being refused marriage
licenses, no evidence exists to show the extent to which these
measures affected the church. At the behest of fhe AZM, which
at this time was striving to undermine the influence of the ZCC
on its reserves, government officials conducted a number of in-
vestigations into the activities of the church. >4 The govern-
ment was, however, unable to prove anything against Shibe or any

other African connected with the church. 55

The Natal/...

51. Inanda (unclassified AZM collection), C.0'Grady Gubbens to
his excellency the Governor, 3 May 1907.

52. In 1904 Shibe and another ZCC minister applied for licenses
and were refused. See Inanda (unclassified AZM collection),
Report of S.0. Samuelson, 21 March 1907.

53. Marks, Reluctant Rebellion, p 78.

54.  See, for example, SNA 1/1/333, ©3/1906; SNA 1/1/387
3745/1907. _ ’

55. [bid.
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The Natal government did demonstrate its disapproval of the
ZCC by launching an attack, in the period 1902 to 1907, on its
parent body, the AZM. To some extent missionary societies in
Natal were also objects of that suspicion with which colonists
regarded the independent church movement. Most colonists had
distrusted the missionaries and viewed educated Africans with
fear and contempt. >0 "Ethiopianism'" was seen as the logical
outcome of the missionaries' attempts to raise ''the native"
>7 As the "father" of two inde-

the AZM came under a great deal of suspi-

above his station in 1life.
pendent churches >8
cion and the regulations of 1902 and 1903 were to be applied

to its work as much as to any independent church. Of the six

churches destroyed by 1906, two belonged to the Mission. Inde-
pendent church leaders were not the only Africans to be refused
marriage licenses: all the ordained pastors in the service of

the AZM were denied this privilege. °°

The subsequent controversy between the AZM and the government
and the government's attempts to implicate the Mission in the
1906-1908 disturbances have been well-documented, 60 and require
only a summary. The colonists' attack centred around the AIM's
policy of granting self-government to its African churches.
Numerous attempts were made to prove that the African Congrega-
tional Church (ACC) 61 was an "Ethiopian" body and was beyond
the control of the missionaries. 62 During the disturbances the

government/...

56. See above pp 52-54,
57. ?ggsA/]/Q’ Taylor, "The Attitude of Government and Colonists
58. The ZCC and the Uhlanga Church. The phrase is Samuelson's.
59. Marks, Reluctant Rebellion, p 78; ABM A/5/65, Secretary
AZM to Sir Henry McCallum, 16 July 1906. ’
60. See Switzer, "The Problems of an African Mission'"; Marks
Reluctant Rebellion; Welsh, The Roots of Segregation. ’
61. The ACC was the name adopted by the churches in 1901. 1In

this year, the churches were granted a much lar i
: er say in
the running of church affairs. ’ g

62. A756, Bridgman to Drs E.E. and Sydney Strong, 6 May 1904,
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government alleged that the African members of the ACC had joined
the '"rebellion' almost to a man, 63 and used this as proof of

its contention that the mission had lost control over its churches

As had been the case in previous disputes between the AIM
and the government these difficulties were ultimately sorted out,

at the expense of the AZM converts. In 1907 the Mission, under
. instructions from the prime minister of Natal, drew up a new
constitution for its churches. This document abrogated every
privilege which the converts had gained during the reconciliation
talks of 1901. Once again, the converts were denied a right to
a voice in the running of church affairs. All the bodies on which
they sat were to have purely advisory functions; the missionaries
retained the power of veto over all decisions taken; and any
convert who refused to acknowledge missionary authority could be

64

excommunicated. The name "African Congregational Church" was

dropped; from henceforth the churches would be known as the

"Congregational Churches of the American Board". 65

The formation of the ZCC in 1898 had had practical benefits
not only for those converts who joined its ranks, but also for
those who had remained within the Mission. The support which
Shibe and his followers had elicited from the pastors and the
churches had forced the missionaries to make certain concessions.
At the reconciliation talks the churches had been granted a
large measure of self-government. Six years later, as a result
of the agitation in Natal over the activities of the ZCC and
other independent churches, the missionaries withdrew this right.
It may be argued that the formation of the ZCC therefore had a
retrogressive effect on the development of the AZM churches. On

the other/...

63. For details, see Switzer, '"The Problems of an African
Mission'", pp 443-454.
64. See ABM A/4/54, "Principles and Usages Guiding the Opera-

tiops of the AZM", 1907; Switzer, "The Problems of an
African Mission", pp 454-457.

65. The new name signifies a return to a paternal relationship

between missionaries and converts.
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the other hand, Shibe had demonstrated to these churches a way
of protesting against the Mission and the government. In 1917
4 number of converts were to follow this example and break away

from the AIM to form the independent African Congregational

Church. ©©

66. For details, see Sundkler, Bantu Prophets, pp 45-46.
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CONCLUSION

The ZCC cmerged in response to the policies adopted by the AZM
and the Natal government towards African Christians living in
Natal in the second half of the nineteenth century. By the 1890's

‘relations between the American missionaries and the African con-

verts of the AZM had reached breaking point over the issues of
traditional practices and the granting of self-govern-
ment to the African churches. The Mission's refusal to
ordain an African pastorate, even though the creation of an in-
digenous ministry was official American Board policy, was a
crucial factor in the formation of the ZCC. The church emerged

‘at Table Mountain because it was at this station that the mis-

sionaries' disregard for the converts' right to a say in the
running of church affairs became most apparent. Throughout the
nineteenth century the Table Mountain church had experienced
neglect at the hands of the AZM and what missionary work was con-
ducted in this area was achieved largely as a result of the
efforts of the African converts themselves. In the 1880's the
work was placed on a more secure footing with the appointment of
Simungu Shibe as preacher-in-charge of Table Mountain. Shibe
proved an able preacher and the converts were keen to ha&e him
ordained over the church. The Mission, however, wanted to main-
tain white control in the area and decided, without consulting
Shibe or his congregation, to hand the station over to the NCU.

The ZCC did not emerge only in '"reaction to mission', however.
It also served as a platform from which African Christians could
express their grievances against the Natal government. In par-
ticular, the church represented a protest against the govern-
ment's land policies and its attempts, in the second half of the
nineteenth century, to open the mission reserve lands to white
settlement. Since political protest was impossible, the converts

opted for religion as a means of expressing their dissatisfaction
with government policies.
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The ZCC may thus be described as representing a reaction to
the policics of both the AZM and the Natal government. It is
impossible, however, to maintain a rigid distinction between
these two agencies. Although they disagreed with the Natal
colonists on many issues the American missionaries were very
much a part of colonial society and the attitudes they adopted
towards the African converts reflected the prejudices of that
society. The AZM and the Natal government were not separate
entities, but facets of a single phenomenon: that of colonia-
lism in Natal. 1In this sense, the ZCC may be described as

representing a4 reaction to colonialism.

There has been a tendency to regard the African independent
church movement as inherently conservative and as subscribing
to very different goals from those of later African political
organizations. This is possibly the result of an overemphasis
on the religious dimensions of independency and a failure to ex-
plore more fully the extent to which religious separatism re-
flected the political aspirations of Africans living under colo-
nial rule. While the objectives of the ZCC may have been some-
what limited, they were basically the same as those adopted by
subsequent African political organizations in South Africa. Shibe
and his followers looked forward to the day when Africans would
participate, on an equal footing with whites, in decisions
affecting their welfare. In these terms, the church may be re-
girded as forming part of the continuum of African protest

against political inequality in South Africa.

e
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