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MOTIVATION

It is now the appropriate time for reconstruction, nation building and reconciliation in South
Affica. We are living in a climate of tension and violence which is ravaging our country.
The Church in the unrest climate is urged to deliver its prophetic utterances. Costas, in his
book "The church and its mission" offers us an interpretation of the holistic imperative that is
granted to the Church and its task to serve society. The researcher is of the opinion that the
Reformed Church in Africa(RCA), the field of study which he has chosen, has for far too long

isolated itself from the socioeconomic and political debate of our day.

The purpose of this study is to critically reflect on the historical development of the R.C.A. in
the context of separate development within the Dutch Reformed Church (DRC) in South
Africa. There is a need to examine the past; in so doing, we have to analyse and understand

the present and relate it to the socioeconomic and political climate in South Africa.
The researcher in this study examines the R.C.A. in its role as a Church in the context of an

emerging nation. It contends that the Church has to be involved in the socioeconomic and

political issues that shape the lives of all South Africans. This is an historical study, mainly

which provides an analysis of the following :

a) Conservative Alignment

The perception that the R.C.A. has aligned itself with conservative politics is



b)

analysed. There seems to be no indication from the R.C.A. that it has a holistic
approach in the way it portrays the gospel to society. It may appear that the R.C.A. is

a phototype of the D.R.C.

Financial Obligation

The saying "he who pays the piper calls the tune"ié pertinent here. The researcher
investigates whether the RCA is dependent on the DRC for financial assistance and
if this is true, the extent to which it is obligated to the DRC. Financial dependency on
the DRC has raised many concerns within the RCA Churches. Rev. Shun Govender's
paper dated 03 February 1977 and presented at a Fraternal Meeting of the RCA
ministers outlines the financial implications for the RCA. In his letter he notes that
the Church .in which he serves was utterly dependant upon the Nederduitse
Gereformeerde Kerk (NGK) in order to maintain its existence. He further points out
that if the financial support from the NGK is withheld, then the separate structural
identity and existence of the RCA would collapse and come to an immediate end.
Thus the issue of th§ DRC's financial obligations to the RCA has become a crucial

factor in determining the structural existence of this mission Church and for the

maintenance of its ministry.

Rev. Govender's paper also observes that the structure and organisation of the RCA

appear to be an imposed prototype of the NGK in a different cultural settin g, separated

from the NGK community by legislation.
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Influence of White Missionaries

White Missionaries to the RCA have definitely influenced its theological outlook.
The researcher intended to interview and hold discussions with as many of these
ministers as possible. Within the RCA some havé leanings towards Pentecostal
practices and trends, whilst others remain steeped in the Reformed tradition. At times
some of the RCA ministers have been influenced by modern theologians, and
liberation and contextual theology, which has led to a questioning of their existence
within the RCA. This resultedin members. of the RCA joining the Belydendekring

(BK) which motivated by the need to foster church unity.
METHODOLOGY

The theoretical part of this study is located within the field of history of religion. The
comparative historical method according to which the history of any religious
movement must be understood from a sociopolitical perspective, is used in the study
of the RCA. This method is described by Ninian Smart in his article on this subject in

the Encyclopaedia of Religions, Vol. 13 pp 571-174.

L

The approach taken in this study is an historical one because the RCA must be

studied within the context of the wider historical developments within in South

Africa, including the policiy of separate development. The study therefore employs
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the historical method.

In addition to the historical focus of this study the researcher has also employed an
“action research” or “participatory research” methodology in which one of the aims of
this research project was to empower a group or a community to transform
themselves.

The study of official documents in the archives of the RCA is mainly based on the
statements of these churches as reflected in discussion by executive church councils,
pastors, evangelists, and ministers. Books, newspapers, journals, unpublished

dissertations, conference reports, church council minutes and pamphlets are consulted.

For the purposes of this study the researcher considers the rise and development of
social concerns that are emerging from the current policies and practices, of the RCA.
Comparisons will be made, noting any marked differences in perception regarding the
clergy and laity. This will determine whether the RCA has leanings towards a more

holistic approach regarding the gospel message in society.

In conducting research for this study the researcher is in many cases, a participant

observer particularly as many relevant conferences and consultations by the RCAwere

attended.

Information and data for this research project were gathered through the following

mediums:
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Personal Interviews with the following:

a)
b)
©)
d)
e)
f)

g)

Ministers

Pastors

Evangelists

Church Council members

A cross- section of RCA membership
ex-RCA ministers

Academics

Questionnaires

Personal participation and observation.

The writer who is a Christian, has been involved with the RCA for 22
years as a member, church council member and prospective candidate
for the ministry in the RCA. In protest against apartheid within the
RCAthe writer subsequently left the RCA for 12 years to form the
Confessing Community Church (CCC) as an alternative to the RCA.
Thus for the writer to undertake this study he had to first establish his

bona fide with the RCA membership.

In order to obtain an indepth understanding of the RCA, the writer
adopted the role of a participant observer through his membership

with the RCA. The writer tried to maintain enough distance in his



observation to comment objectively on the RCA. The writer is
presently a member of the RCA in the Emmanuel congregation. His
intention to rejoin the RCA is founded on the basis of reconciliation,
development and reconstruction that were ushered in during the
process of transformation and democratization in South Africa. With a
Government of National Unity (GNU) in place, the researcher felt the
need to initiate a reconciliatory process within the RCA, thereby
playing a positive role in preparing the RCA to meet the challenges

facing the it.

OBJECTIVES OF THE STUDY

It is the researcher’s opinion that social and political developments have influenced
the DRC in its history. This is evident in its structure: churches were founded for
different population groups, although they based on the same confession, creed and
doctrine. A separate church for Indian members , the Indian Reformed Church (IRC)
now called the Reformed Church in Africa (RCA) was established in 1968. The DRC
comprises three Afrikaner churches, viz. the Nederduitse Gereformeerde Kerk
(NGK), the Nederduits Hervormde Kerk (NHK) and the Gereformeerde Kerk (GK).
The 1935 Mission Policy of the DRC, whichaccording to the researcher was based on
the principles of separate development,scrutinised in the present study which is to
reflect critically on the emergence of the RCA within the context of separate
development in South Africa. This history of the RCA as an Indian church of the
DRC must necessarilyo be studied against the backgfound of apartheid as manifest in

the secular politics of the day, as well as the DRC'S own views on Apartheid.
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The purpose of this research is to study the young church’s relationship and reactions
to its own socio-political context. It addresses and raiese some crucial questions: How
did this church accept the fact that it was organized as a separate "Indian" church?
What was its prophetic witness in the times of apartheid? How did it practise the
holistic approach in which the whole gospel is to be brought to the whole person in
the totality of hislher circumstances? The study further analyses the seversl splits
suffered by the RCA because of apartheid, which hampered the process of church

unity. These splits must also be viewed within a socio-political context.

SPECIFIC AIMS OF THE STUDY

The specific aims of the current studyare as follows:

1. To examine whether the RCA is a prototype of the DRC; the study
therefore examines the extent it has evolved from the theological

outlook of the DRC.

2. To investigate whether financial considerations were crucial factors

which encouraged the reinforcement of apartheid ideologies in the

RCA.

3. To investigate the reasons for and circumstances surrounding the
establishing of the RCA.

4. To examine any present changes in the RCA in relation to the policy

ofseparate development.
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5. To investigate the historical relationship between the R.C.A. and the

D.R.C.

6. To establish the role of the RCA in furthering the process of church

unity with the DR Family of Churches

7. To examine the status of the RCA.
8. To make recommendations to the RCA on the need for a holistic
ministry.

The present study is timeous given the new political order which also challenges
outdated policies of segregation within the DRC. Thus far, no academic study

described by the stated objectives, has been undertaken in this field.

It is expected that the findings of this study will make a valuable contribution to the

RCA's focus on a holistic approach to society.
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LIMITATIONS OF THE STUDY

The writer must place on record that not all leaders of the RCA cooperated with his
requests for information or assistance, despite repeated attempts to contact them on
several occasions. This was mainly true of the present R.C.A. churches in the
Gauteng area, especially the Shanti and Western Transvaal congregations. There was
no response from Rev de Beer and Rey. G Sooklingam, who could have assisted

tremendously in this study.

The researcher also observed that when certain questions were put to members, they
were considered too sensitive. It appeared to the writer that some members viewed

him suspiciously because of the nature of the study, and on several occasions the

writer had to declare his bona fides.

The writer also experienced difficulties in arranging interviews with the leadership.

On several occasions interviews had to be postponed and rescheduled,which became

time consuming.

The financial constraints placed upon the writer limited the writer in the number of

interviews conducted.
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FOREWORD

This thesis is the result of much soul searching and bersonal concern at a time in the
history of South Africa when the ”winds of change” are blowing. Churches cannot go
unaffected by the change that is sweeping over our nation. They are challenged more
than ever to come to terms with the process of democratization and transformation in

South Africa.

Many churches have aligned themselves. to strong conservative theological views
imposed mainly by their leadership. The writer’s observations are that these churches
have tended to align themselves to right-wing politics, thereby opposing the status-
quo. These types of churches have isolated themselves from the socio-political and
economic debate. Thus, it became taboo to have any political involvement

whatsoever.

The RCA initially was a very prophetic church. During its latter years however, it has
also isolated itself from current socio-political and economic debates. The apartheid
system, it is evident, has caused much pain and tension within the RCA, influencing
the RCA to isolate itself from the arena of struggle for justice énd peace in our
land.The reader is thus urged to understand the gospel message in its holistic

dimension, and its implications in terms of its ecumenical and evangelical ministry.

The researcher chose this topic from a sense of conviction that the membership of the

RCA has not yet been enlightened about the implications of a holistic gospel which is



all-embracing. The message of total liberation in one’s total circumstance has not

been preached.

The single event that rocked the RCA was the loss of status of ministers. The reader
will notice that the writer deals with this issue at length. His intention is to
demonstrate how the ideological aspects of apartheid at that point in time determined

the destiny of the RCA.

This study is intended to inform the RCA and other churches which have fallen prey
to the apartheid system, and to encourage them to now come out of the closet to take
their rightful places in the South African context. It is asserted that only this form of
action will engender responsibility and accountability in churches, making their role in

all areas of life more relevant and meaningful.
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CHAPTER 1

INTRODUCTION

The following terms used by the writer throughout this study needs to be clear in order to

understand the usage of these terms in their social, political and theological content:

(a) ecumenism : ecumenical

The definition according to the "New Dictionary of Christian Theology (1983 : 172) states

that in practical terms, ecumenism has been predominantly a phenomenon of the twentieth
century and, until recently, of Protestantism. It is essentially a spiritual or religious
commitment rather than a single clearly worked out theological position and moreover much

of its impulse has always been pragmatic.
The Concise Oxford Dictionary (1990 : 372) has the following definition:

"ecumenical' - of or representing the whole Christian world.

"ecumenism" - the.pn'nciple or aim of the unity of Christians worldwide.
The writer holds the view that God is interested in the total human world. According to

Bosch (1980 : 35) salvation has to do with both personal and social liberation from everything

that hinders man from attaining a true existence in justice and community.

The writer uses this term in the context of the RCA clinging to its "Indian" identity and



therefore not being able to reach out to other population groups to foster church unity. The
term is also used to indicate the lack of the RCA’s ecumenical ministry against the
background of its total evangelical direction. The term ecumenical is also used in connection
with the RCA's attitude towards social issues like: detention without trial; influx control and

in general to work towards a just society in South Affica.

(b)  evangelism/evangelical

The following definition is stated by the Dictionary of Pastoral Care and Counsgelling (1990 :
375) Evangelism is the witness of the whole church to the Lordship of Jesus Christ over the

world.

According to Lida Vaccaro de Petrella (1986 : 37) the task of evangelism is complete if its

sole interest is the spiritual life of those who receive the gospel.

The New Dictionary of Christian Theology (1983 : 191) states that the term came into use at
the Reformation to identify Protestants, especially as they held to the belief in justification by
grace through faith and the 5upreme authority of the scripture. Subsequently, the meaning
tended to narrow, with evangelicalism referring to those who espoused and experienced
justification and scriptural authority in an intensified way: personal conversion and a rigorous
moral life, on the one hand, and concentration attention on the Bible as a guide to conviction
and behaviour on the other hand, with a special zeal for the dissemination of Christian faith so

conceived against the views of liberation theology.

A further extract from the New Dictionary of Christian Theology (1983 : 192) illustrates the
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term evangelism in the following manner:

... people respond in different ways to the message, some
positively, some negatively, some indifferently. The word
evangelism has itself become a source of controversy, as
Christians argue about the appropriateness of particular
methods. Pejorative images of overly aggressive "soul winners'
cause many Christians to reject all evangelism as meaning and
method and confused ... Others are concerned that a pietistic
individualism may blind the personal salvationist to the issues of
social justice which the gospel must address. The dichotomy
between evangelism and social action is an unfortunate
misunderstanding of the gospel, which demands that evangelism
be both personal and social. The evangelistic approach that is
concerned with reaching the whole person cannot overlook the

social dimensions of a persons life or the context in which that

life is lived".

The debate in which this term arises concerns itself with the RCA being ecumenical,
evangelical or both. The writer has found little or no evidence that the RCA has an

ecumenical ministry, but instead is thoroughly engaged in evangelism.

(c) ""'social involvement'
The writer's view is that the church has a great role to play in society, therefore there must be

3



According to Boer (1961 : 175) it would be the folly for the church not to take seriously the
social, political, cultural and religious milieu in which the church finds herself. Boff (1984 :
85) suggests that the church should raise the political consciousness of the people, help the

people to open their eyes, participate in discussions and thus improve their government.

According to the writer, from 1983 the RCA had little or no social involvement with the
struggles in society. The gospel is interpreted only in terms of "saving souls". The usage of
the term "social involvement" or social action is used in the context of the church especially
the RCA regarding their concerns for the underprivileged, oppressed, homeless, unemployed

and the many other injustices that is experienced in society.

(d) ""soul saving'"'

This term indicates the attempts of the church to bring people to accept Jesus Christ as their
personal Saviour. The concentration is only on the spiritual process of conversion. The
writer uses this term to indicate that the RCA is only concerned to save the persons soul and

lack the ministry towards the persons social needs.

(e) ""conse ive"
The Concise Oxford Diction (1990 : 244) shares the following definition:

conservative person - averse to rapid change

conservative views - moderate, avoiding extremes

In this study the writer refers to people being conservative in a sense that they are not too
open to change, culturally, politically, etc. Theological views could also be accepted as
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conservative as against views of liberation theology. The writer would agree that in cases
where people are conservative, it may suit them, but where people, especially Christians are
not willing to change for the advantages of the majority, it will be difficult to accept. The
writer uses this term in connection with the conservative theological views held by the

leadership of the RCA.

(f) "multiracial"’

According to the Concise Oxford Dictionary (1990 : 779) multiracial means, relating to or
made up of many human race. The Pretoria unity initiative was aimed to extend the RCA
beyond its ethnic orientation. It emphasised the essence of John 17 : 21-23. The researcher
meant that the RCA should become more practical and proactive in developing a church of all
races.

e/

(2) "racism''/"racist"
The Concise Oxford Dictionary (1990 : 986) describes racism as fbllows:

- a belief in superiority of a particular race; prejudice based on this; antagonism

towards other races, especially as a result of this.

The writer uses the term racism in connection with the mission policy of the DRC. Their
mission policy is considered to be racist as it aimed to proceed with mission work on racial
lines. The writer observed that this policy amounted to church apartheid. The DRC did
everything in their power to avoid mixed worship. It did not matter to them if Indians,

coloureds and blacks worshipped together as long as their worship services was for whites

only.



(h) "mother church", "daughter church", ""voung church"

The writer uses these terms in connection to the DRC with its relation to the NGKA, NGSK
and the RCA that have been the direct results of their missionary efforts. The NGKA, NGSK
and the RCA are referred to as "daughter churches" whereas the DRC inherited the term

"mother church".

The writer uses these terms throughout this study to bring out the relationship of the DRC
with the NGKA, NGSK and the RCA. The writer refers to the RCA as the "young church” as

it was established in 1968 after the NGSK and NGKA.

()  !radical views", radical men"

The researcher's usage of these terms arise mainly in connection with the various views held
by the RCA in the development and experiences of the RCA. Radiéal views is more related
to ecumenical views in this study. It is used against the background of the RCA's total
evangelical slant. The writer uses the term to relate to anti-apartheid views and to views that
bear a message of liberation from oppression and bondage. The writer uses the term "radical
men" especially in reference to the three ministers - Rev. Charl le Roux, Rev. Klippies

Kritzinger and Rev. Gerrie Lubbe who were totally committed tolea the RCA into becoming a

relevant church.

Q) "church order''/"yellow book''

The reference to "church order” and "yellow book" is the church order of the RCA which
includes the bylaws, rules of procedure, regulations and forms. This rule book has a yellow

cover and therefore referred to as the "yellow book".
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1.1 Various name changes of the RCA
At the outset the various name changes that occurred concurrently with the historical

development of the present Reformed Church in Africa (RCA), need clarification.

According to the Acta of 1968, the first name of the RCA was "The Nederuitse
Gereformeerde Indian Church". It is evident at this point that the Mission Committee of the

General Synod was determining and mapping out the future of the Indian Church.

On page 69 of the 1968 Acta the first mention of the church as the "Indian Reformed
Church"is made. It was on the 27th August 1968 that the first delegates of the Nederuitse
Indian Congregation and the representatives of the Mother Church institutions gathered in the
church building of the Nederduitse Gereformeerde Indian Congregation at Raisethorpe,
Pietermaritzburg. On this day the elder G.S. Moodley and Rev CJA Greyling proposed that
the church be called "The Indian Reformed Church”. An amendment to this proposal by elder
EJ Manikkam and elder JK Naidoo that the church be called "The Dutch Reformed Indian

Church" was rejected, thus the name “Indian Reformed Church” (IRC) became the official

name of the "Indian" church (Acta 1968 : p.79).

During the sitting of the 3rd Synod in 1976 there was yet another recommendation to change
the name of the church. As the Indian church progressed it became aware of the ethnic
connotation of the word "Indian"in the name of the church. Within the context of
development both within the church and broader society, delegates felt that the church should

now change its name. The decision of taking the name change appears in the Acta of the3rd
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Synod in 1976, in the following manner:

The decision of Synod which probably struck you first is the change of
our church's name from "Indian Reformed Church" to the "Reformed
Church in Africa". The motivation for this change was that the church
of Jesus Christ may never limit itself to one group of people and that
when its name seems to suggest such exclusiveness it becomes a
stumbling block to the gospel and must be changed. With this bold step
which has many far-reaching consequences, our church has committed
itself to be an open community, weléoming and reaching out to all
people in the name of Jesus Christ. Therefore all members are
admonished to live this new life of love and openness to all men.

(Acta : 3rd Synod : 1976:106)

It is the write’s considered opinion that the RCA did not do much to challenge the apartheid
system in South Africa. This can be attributed to various factors that contributed towards the
non-involvement of the RCA in political issues. Suggestions and proposals in decisions
taken regarding certain social issues, but the RCA has generally maintained silence. It has to
be understood that the DRC was the major single influence behind the creation of the RCA,
and that the DRC was responsible for the blueprint of the Separate Development Policies.
The Broederbond, an Afrikaner pressure group, supported apartheid to the hilt and influenced
the DRC to maintain its position on separate development.In turn the DRC prepared the
blueprint for the Nationalist Party Government. Loubser (1987:27) asserts that the ideal of

apartheid as total segregation was formulated for the first time between 1924 and1938.



1.2 RCA and Calvinistic Theology

Research indicates that the RCA is comfortable with the conservative theological influence
that has been exerted upon them by the DRC. Convenientiy the DRC latched itself to the
principles of Calvinistic Theology. This trend has been maintained through the ministers of

the RCA who have been propagating their ministry with an evangelistic thrust.

According to Rev PJP de Beer (1977:302), the denomination to which the RCA belong is the
direct outcome of the Reformation of 1517 and especially the work of John Calvin. He
further writes that it is part of Christ's true church and can be traced back to the DRC in the
Netherlands, the Reformation and Pentecost. He also thanked God's Spirit for guiding the
RCA and for helping her not to lose track of the principles of the Reformation in very

éonfusing times.
Rev PJB de Beer (1977:238) discusses the meaning of Calvin's work in the following manner:

The central thought in Calvin’s theology was the sovereignty of God. God alone saves,
not we ourselves. We are saved only through the grace of God ministered to us by the

Holy Spirit. Calvin earned the title of "Theologian of the Holy Spirit" for his clear

explanation of the work of the Holy Spirit. His confession of the infallibility of Scripture
for every aspect of life brought a change in the political and religious life of the people.
Finally, he mentions the Presbyterian church government that Calvin established in
Geneve. In his system nothing was to be introduced rinto the church, but what was
positively santioned by the Word of God. Calvin also stood up for the principle, that in

spiritual matters the church must be independent of the state. Church and state have
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separate spheres.

Presently Rev de Beer is part of the Moderamen of the RCA and holds the position of clerk

of Synod. He is one of the ministers who holds a strong evangelical view of the ministry.

Loubser, (1987:33) writes about a new kind of Calvinism that prepares the way for a
'Biblical' policy of segregation. He points out that although the missionary policy of 1935
justified apartheid on practical and historical grounds, the need was to supply it with a
theological basis. Thus the new philosophy known as "Neo-Calvinism" was to provide the

basis for the theological justification of apartheid.

Loubser, (1987:33) argues that this school of thought originated during a resurgence of
national pride and of Calvinism during the second half of the nineteenth century, under the
leadership of Groen van Prinsterer and Abraham Kuyper. It was Kuyper's ideas that were
introduced to South Africa by the Rev SJ du Toit. The actual Calvinist influence in the DRC

was to come from the professors of theology.

According to Loubser (1987:35), until the 1930's the spiritual climate in the DRC was
characterised by the ministry of Rev Andrew Murray. He and his supporters promoted an
evangelical Calvinism with an emphasis on personal faith and piety. They also represented
the view that the church had to refrain from explicit political activities. It was this type of
spirituality against which the new breed of Calvinists were to bring in the accusation of
"pietism" and "non-nationalism". Loubser (1987:35) observes that with the return of students

from Amsterdam and the contacts of the Calvinistic societies of South Africa, the tide turned
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against the Murray-type evangelistic theological direction, by which social issues were

approached mainly in a pragmatic manner.

The writer's observation is that the majority of the members of the present RCA hierarchy
have leanings towards strong Pietist tendencies. Therefore lack of concern in political issues
was not addressed. It is only after the April 1994 elections that some members came out in

support of progressive reforms.

As the young Indian church began to emerge in South Africa, evangelical and ecumenical
strands began to come to the foe. The cradle in which the RCA was nutured was to become a
matter of contention in times of high apaﬁhe{d. As political awareness and consciousness
began to make its way into the church, ministers of the RCA began to concentrate on the

aspect of the disunited churches within the family of the DR churches.

The debate of the racial policies of separation within the RCA membership grew in intensity.
It was during this period that democratic reforms and liberation movements geared
themselves to intensify their struggle for freedom and democracy in South Africa. The biggest

role player in the liberation struggle was obviously the African National Congress (ANC).

In the light of the ongoing struggle, the RCA was challenged to respond to the ills of
apartheid within the family of DR churches. Because of the context of intensified struggle
waged against the apartheid regime, some ministers within the RCA began to vigourously
challenge the state, urging for the persuit of total church unity within the family of the DR

churches. More discussion of the struggle that eminated within the RCA and an analysis of
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how the RCA was affected by the split, are provided in later sections.

If one views the RCA 1in its present form, the basis for its ministry and role in society is firmly
supported and motivated by the evangelical standpoint.With respect to the process of
unifying the Uniting Reforméd Church in Southern Africa (URCSA), the majority of
delegates who attended the 7th Synod of the RCA expressed their fears that the RCA's
evangelical witness would be comprimised or even lost if the RCA pursued this process.
There are strong perceptions that the RCA is geared for a ministry of deliverance from sin and
the powers of satan. The following were some of the comments made at the RCA's 7th Synod

in Cape Town:

Will uniting be the end of our evangelical stand? Will uiting mean a great influx of others
with different thinking? Will we just have to surrender?

(Acta 7th Synod 1994:168)

We affirm our committment to the primary task of evangelism, of the preaching of the

gospel to every creature. We affirm that evangelism is not an option but an imperative...

(Acta 7th Synod 1994:168)

We affirm that the Holy Spirit's witness to Christ is indespensable to evangelism and that

without His supernatural work, new birth and new life is not possible and all our

endeavours fruitless.

Though we may be a small church we believe we have a major role to play in ecumenual
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relations standing firmly on our Evangelistic basis...

(Acta 1994:319)

The RCA adopted the Laudium Declaration at its Synod in 1990. This declaration was born
from the resolution of the RCA in 1986 to maintain her stand as an Evangelical Reformed

Church.

Although the writer considers the RCA to be an apartheid church created by the DRC , the
following argument is reported in the "Current Affairs" document tabled at the 6th RCA

Synod(1990 : 184).

“We reject with contempt the accusation that we have been created by the apartheid
regime". Instead we want to confess that we have been brought into being as a church
through God the father, Son and Holy Spirit and the Holy Gospel and therefore our.
allegiance is to Him, and Him alone. We rejoice in the RCA experiencing the Ecclesia
Reformata Semper Reformanda Est. through revival and renewal through God visiting the
RCA”.
This statement was a response to accusations made by Mr A Bhiman . The Synod noted that
the statements expressed by Mr A Bhiman were not made ob behalf of th‘e RCA but of his
own accord. The researcher sympathesis with the RCA for being stigmatised as an
"apartheid" or "state" church. Many members of the RCA did not expect that their church
would be buffeted by its critics, while others believed that White control of the church would
be the best option.Jt was during this period of crisis that the ecumenical element within the

RCA become more pronounced. The writer provides an indepth historical account and an
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analysis of the years of turmoil and split suffered within the RCA, in chapter seven .

According to Rev. K Moodley (Tape : 25:09:94) the newly appointed Moderatdr of the RCA
for the 2nd term, there were two strands of thinking within the Synod. A very small group
believed in the true evangelical gospel and preached the message of deliverance to those that
were bound by sin and the demons. According to Rev. K Moodly the larger group labeled the
smaller group as "secterian”. There were the evangelicals and the progressive people or these
who believed in the holistic mission. The 1980 Acta provides evidence of the strong social
content of issues raised for discussion. Rev K Moodley's conclusion was that politics became

the order of the day.

There was a turning point at the World Alliance of Reformed Churches (WARC) in Ottawa
(1982) when the NGK was suspended for defending the apartheid system from a theological
basis. This theological justification of apartheid was declared an heresy and a sin. Both the

NGK and the RCA have not as yet claimed and agreed that apartheid is an heresy.

According to Rev. K Moodley (Tape: 25:09:94) the division in the church into the two
groupings ie. the evangelicals and ecumenicals. became more pronounced.There was thus a
very strong movement to break all ties with the NGK as they were now labeled heretical. As
a result of these developments three ministers lost their status in the RCA. Subsequently all
the members of the ecumenical strand left the RCA. The RCA was thus left with a total

evangelical influence and the direction from its present leadership was to maintain and hold

on to their God-given evangelical witness.
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The Dutch Reformed Churches (DR churches) has not yet achieved church unity. The whole
aspect of church unity whin the DR Churches has been dealt with in chapter eight. Both the
"Coloured" church ( NGSK) and the "Black" church (NGKA) have proceeded with the unity
process towards the establishment of the United Reformed Churches in Southern Africa

(URCSA). Both the RCA and the NGK have not yet joined this process.

The RCA has indeed developed within itself a climate of tension and uncertainity. According
to the present leadership, the RCA has now consolidated itself after the years of turmoil. The
writer therefore wishes to research historically the rise of the RCA from the ashes to what is

now regarded as something beautiful.

In the next chapter the researcher will concentrate on separate development within the DR
Churches before 1948. This exercise is necessary to understand the Afrikaner's frame of
mind in the implementation of the apartheid system and how their mission policy mapped out

the beginnings of the RCA as a separate Indian Church.
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CHAPTER

2. EPARATE DEVELOPMENT WITHIN THE DR CHURC BEFORE
1948
2.1 HISTORICAL DEVELOPMENT OF AFRIKANER NATIONALISM

The researcher will in this chapter trace the historical development of Afrikaner nationalism
within the context of the Dutch, British and Afrikaner eras. Theological reflections also
shifted on social issues in each of these three phases. The writer will consider also the impact

of the DRC and its theological justification of the policies on separate development.

Loubser (1987:3) observes that since the whites set foot on African soil they were involved in
a racial conflict and a struggle for survival which a European could hardly imagine. Having a
European background they were totally unprepared. Though political apartheid is a product
of the 1930's and 1940's , its roots date back to the very beginning of white settlement. It is
within this setting that the writer wishes to trace the emergence of separate development

within DR Churches before 1948.

The NGK is the oldest church in South Africa tracing its history to 1652 when Commander

Jan Van Riebeeck landed with 200 people at the foot of the Table Mountain

(Serfontein:1982:59)

Loubser (1987:3) divides South African history into three main phases viz.
- the Dutch (1652-1795)
- The British (1795/1814-1924/1948)
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- The Afrikaner Era (1924/1948-7)
The writer has pointed out already that each of these periods experienced different theological

reflections on various social issues.

Loubser (1987:3) notes that until the emancipation of slaves the church was subjected to the
state and had no serious problems with the status quo. When slaves became emancipated the
Bible was seen from a new perspective, this time from the context of the oppressed peoples

themselves and from an emerging national consciousness which began to be felt in the

church.

According to Regehr (1979:103), the Boers sought to build their own permanent nation on the
conquered soil. Regehr further points out that the Boers sought separation from the natives

and wanted their political and cultural autonomy.

De Gruchy (1979:19) records the outrage of the Boers in the words of a Voortrekker woman,

Anna Steenkamp:

It is not so much their freeing which drove us to such lengths, as their being placed on
an equal footing with Christians, contrary to the laws of God, and the natural
distinctions of race and colour so that it was intolerable for any decent Christian to

bow down beneath such a yoke, wherefore we rather withdrew in order to preserve

our doctrines of purity.

It could be that the Afrikaner trekked in order to preserve his doctrines of purity, but the
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element of fear also became a reality. The Afrikaner nationalism that emerged, was
dominated by self interest and a lack of consideration for other peoples. Afrikaners perceived
themselves as a nation with a different sense of self-interest. Regehr (1979:104) claims that
theology has followed politics. By this he meant that the DRC’S position on race relations
derived from the political and social aspirations of the Afrikaner nation more than from
Biblical precepts. Furthermore Regehr (1979:103) holds that Afrikaners have a notion of

themselves as a people set apart, with a unique history.
2.2 The Dutch Period

The Dutch East India Company (D.E.I.C.) decided to establish a refreshment station at the
Cape and therefore dispatched Jan van Riebeeck to build a fort and establish a garden. Regehr
(1979:105) mentions that the purpose of this was to increase the profit of the D.E.I.C. Regehr
also notes that Jan van Riebeeck and the D.E.I.C. had no real interest of conquest and "
subjugation: their main purpose was trade and small scale farming and they neither feared nor
sought domination. According to Serfontein (1982:59), the first resident minister, Johan van
Arkel, arrived at the Cape in 1665, which is regarded as the founding date of the first NGK
congregation in South Africa. In a sense the history of the NGK is also the history of the
Afrikaner nation. The Afrikaner followed the white settler farmers as they moved northwards
and eastwards in search of new territory and in so doing shared many encounteré and endured

with them the experience of conquest when the Cape became a British Colony in 1806.
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2.2.1 THE KHOIKHOI

The indigenous habitants encountered by the Europeans were a nomadic people who
followed their herds of cattle and sheep to grazing areas. These people were ” yellow-
skinned" people who became known as the Hottentots, but referred to themselves as

Khoikhoi meaning "men of men" (Regehr 1979:105).

The early Dutch settlers depended upon the Khoikhoi for their cattle. The Khoikhoi
progressed and the Dutch settlers kept a careful eye on them. Regehr (1979:106) claims that it
was the Dutch who initiated the first signs of apartheid by erecting a hedge that separated the
Khoikhoi from the Dutch settlement. This meant that the Dutch settlers were not able to and
prevented from entering Khoikhoi land and that the Khoikhoi could not set foot on their
settlement. This was so because the Dutch viewed the measure of justice seriously:they
regarded the Khoikhoi as not enslaved but. free to pursue their liberty undisturbed.
Furthermore Regehr (1979:107) mentions that when the Khoikhoi were converted to
Christianity they were entitled to the same treatment under law, as settlers’. This showed that
the settlers attitudes were not based on racial distinctions.However as time went on,

especially during the eighteenth century, things began at change when laws were directed to

slaves.
Even baptism became a problem. Regehr (1979:106) writes that a visiting clergyman

baptised a European child, but not a slave child. The D.ELC. held the view that the

clergyman had no right to do such a thing and asked him to baptize the slave child.
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222 THE FIR LAVE

The first slaves at the Cape were natives who arrived only five years after van Riebeeck from
the island of Madagascar. It was the Company's policy that the slaves be taught to read and

write and Christianised.Once these objectiveswere achieved they would be able to go free.

It is interesting to see how the people who became known as the Cape coloureds of South
Africa evolved at the Cape. With the absence of women from Holland the settlers took slave
women as wives and Regehr (1979:107) reports that three-quarters of the children born to
slave women had Dutch fathers. Slave men began to cohabit with Khoikhoi women and the
descendants of interacial relationships developed into a distinct people known today as the

Cape coloureds of South Africa.

The chairman of the D.E.L.C. preceded the affairs of the state by a prayer which included the

following petition:

Since thou has called us to conduct the affairs of the East India Company here at the Cape
of Good Hope, and we now assembled that we may arrive at such decisions as shall be of
most service to the Company, and shall conduce to the maintenance of justice, and the
propagation and extension (if that be possible) of Thy true Reformed Religion among
these wild and brutal men, to the praise and glory of Thy name, we pray thee, O most
merciful Father that would so enlighten our hearts with Thy fatherly wisdom, that all
wrong passions, all misconceptions and all similar defects, may be warded from us, and

that we may neither purpose or decide ought but that which shall tend to magnify, Thy
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most holy name

(Regehr 1979:108)

Many slaves were emancipated as a result of being baptised and admitted into the church.
Regehr (1979:109) observes that many of them became lazy and began to demand

assistance.This was viewed as a growing burden to the community.

By 1717 the directiors of the Company opted for the increased use of slave labour in favour
of white immigration. Regehr (1979:109) informs us that this decision was very crucial in
that it paved the way for South Africa to become a settlement of minority whites.In 1658 a
small war broke out between the Khoikhoi and the settlers in which the Khoikhoi lost their
grazing lands to the independent settler farmers near the Cape. Now the Khoikhoi was under
no illusion as to what was happening to them. There was now the feeling that Europe was
conquering Africa and that the whites had come to stay and the black man was losing his
land. The war saw the Khoikhoi defeated. The remaining Khoikhoi were absorbed into the

expanding settlement as farm labourers, domestic servants and herders (Regehr 1979:111).

223 THE DRC AND THE COMPANY (DEIC)

The Dutch Reformed Church came to the Cape as the religion of the Company employees
and clergymen.In van Riebeeck's opening prayer is a fundamental truth that the Company was
now viewed as a special tool of “Divine Will” and that the church theology of "primitive

Calvinism" emphasized the Old Testament's record of a "chosen people™. This reinforced

the idea that the "Reformed Christian was specially chosen by God” (Regehr 1979:112).
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Loubser (1987:3) states that van Riebeeck’s prayer on his arrival was the expression of the
Reformed "monoculture” which did not distinguish between "religious" and "secular"
spheres of everyday life. Furthermore Loubser (1987:4) writes that the "Political Council”
which controlled the halfway station at the Cape, also controlled the church. The ministers of
religion were officials of the company with the status of junior merchants. They were thus

chaplains. The result was that no other church or deviant ideology was allowed in the Cape.

From the beginning the church was associated with the government. The church in exchange
enjoyed total protection from the authorities. According to Loubser (1987:4) the idea of social
segregation can be observed as early as 1655 when Van Riebeeck contested the claims of the

native “strandlopers” in the Table Bay area.

The native tribes tolerated the visiting seafarers with a fair degree of equanimity, but the
construction of a fortress as the first permanent structure of the Dutch evoked their fierce
resistance. According to Loubser (1987:5), in the early days of the colony the relationships
between the colonist, the freed slaves and the Hottentots were determined by cultural class
differences rather than the difference of colour. The resolution in 1618 by the Synod of
Dordrecht instructed that baptised slaves had to be freed and were not allowed to be sold to

heathens by Christian masters. However many slaves being members of the church were not

freed.
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224 WHITES ADOPT CHRISTIANITY

The early Europeans were not adversely race conscious and mixing of races continued on a
fairly large scale.However Loubser (1987:5) observes that subsequently the whites began to
view themselves as a group distinct from the rest. They called themselves "Christian” in
contrast to people of colour. Loubser (1987:5) writes that in 1788 a number of Stellenbosch
citizens protested against a corporal who was "dark of colour and of heathen descent”. At
the end of the eighteenth century race prejudice was firmly established everywhere and

shortly after this the Afrikaans language had become a symbol of white identity.

Biblical foundation developed from Psalm 105 was immediately extrapolated to support the
Afrikaners beliefs and practices. The following New Testament writings have to be

considered in order to show how their minds were influenced:

- be ye not unequally yoked together with unbelievers (2Cor6:14)
- come out from among them and be ye separate (2Cor6:17)

- touch not the unclean thing ; and [ will receive you (2Cor6:17)

The above quotations were extracted from the King James Version of the Bible

Thus these views were associated in the minds of the colonists with the obvious distinction
between them and blacks around them. This then became the cornerstone of their beliefs and
confirmed their theological justification to view themselves as God’s elect, while all others

were condemned to be “hewers of wood and drawers of water” (Joshua 9 : 21)

Things changed rapidly after the distinctions were made. Whereas before the slaves enjoyed
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freedom, now with the adoption of Christiénity the hopes for slaves seemed very dim.

Regehr (1979:112) quotes Albie Sachs as saying.

"From this time on, great social and legal divide was no longer between a
Christian and non-Christian, white master and black slave or servant. A
significant indication of the extent to which colour had superceded religidn as
the determinant of status was the instrﬁction given in 1780 that the Company

black servants were no longer to be sent to arrest white offenders"

The ideals of the French Colonists gradually infiltrated the culture of the Afrikaners. This
began to weld the Dutch colonists into a unified group the "Cape Burghers" who were
organised in a people’s movement to fight for freedom. One could observe that the spirit of
Afrikaner Nationalism began to emerge at this stage. Regehr (1979:113) speaks about the
trekboers who where a direct product of the Company’s failure to respond to the needs of the
colony’s Burghers. The Bible was their only contact with literacy and they came to identify

themselves with the chosen people of the Old Testament, whom God led to the promised

land.

According to Loubser (1987:7) the church and the Bible did not play any direct role in the
development of the Afrikaner’s self consciousness. Thus the ground was prepared for a
"people’s theology" outside the official church. The earliest stage of this "peoples
theology" was to take on the form of a scriptural legitimation of slavery. Gen 9 : 18-27

showed them that Ham's descendants were cursed to be slaves of Shem and Japeth , which
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confirmed the existence of the slavery period. This was not formally adopted by any church
body and was refuted by all responsible preachers. The abolition of slavery brought a new

dimension that addressed a new Biblical perspective.

23 British Fra

According to Loubser (1987:10) within a single decade the Cape suffered a change of
government three times (1795-1803-1806), and each time the church had to adapt itself to
new situations. After the second occupation by the British in 1806 the previous church-state
relationship was discontinued. The English church now became the official state church
whilst the DRC was to be the official church of the colony. By 1930 the British became a
settled community at the Cape. The French revolution by now had a tremendous impact upon
the colonists. Land to the French Huguenots were given to them by the D.E.I.C on the same
basis as it was given to the Dutch Burghers, but they made sure that the French were scattered

among the Dutch farming areas.

Much more freedom was experienced by Blacks, who could now enter the colony freely

under a pass system to sell their labour and trade. Ordinance 50 of 1828 granted Hottentots
and freed slaves equal rights as whites. Loubser (1977:10) informs us that Ordinance 49 of
the same year terminated all previous efforts to keep Black and White apart.Hope & Young
(1981:14) note that it was Dr John Philip who influenced the government to issue Ordinance
50, declaring that vagrancy was no longer punishable, that the Khoikhoi could give or
withdraw labour, and that all free persons of colour were to enjoy the same legal rights as

white colonists. Regehr (1979:121) observes that Philip soon became as hated in the Cape
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colony as he was admired in progressive circles in London. Although he advanced the course
of the Khoikhoi, he felt that blacks should live separate from whites until such time as they
could compete with whites in white culture on an equal footing. He also wanted the African

chiefs to safeguard their land against the incursion of white farmers.

The Afrikaans language became dominant amongst the "Coloured” people. According to
Regehr (1976:116) the DRC became the chief unifying element of the nascent Afrikaner. The
Dutch Reformed Church grew as the D.E.I.C. grew. Regehr (1979:116) claims that the Dutch
Reformed Church had embraced "primitive Calvinism" with its emphasis on
predestination and the Old Testament. From the "Oxford History Vol. 1. pp. 229-230" it

can be gathered that this doctrine of predestination suited the needs of the white community.

The Dutch were left impoverished and defenceless due to the border raids by the Xhosas.
Republican ideas now influenced some of the colonists who began the Great Trek with the

idea that they could live according to their own beliefs, customs and ideals.

In 1829 the church acknowledged that joint partaking of the Holy Communion by different

race groups in the same church was seen as an irrefutable principle based on the infallible

Word of God and that no discrimination was to be made "in thought and action" between

Christians. In 1837 the synod expressly maintained that in each church enough seats had to be

reserved for "the heathen who attended the public worship" (Loubser 1987:11).

In 1857 several coloured congregations were established by the missionary societies. There

was an attempt by the English authorities to anglicise the Dutch Church, but this failed.The
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one thing that was of great concern to the}Dutch was the rapid growth of mission stations that
were being set up due to the influx of English speaking missionaries. Hope & Young
(1981:14) observe that the London Missionary Society (LMS) began to make progress in
their mission endeavours, due to the arrival of Johannes Vanderkemp in 1799. When
Vanderkemp established a place of refuge for the Khoikhoi at Bethelsdorp, the local Boers
became very incensed. He dressed and ate like a native and eventually married a slave girl
from Madagascar. This also became a cause of concern to tt;e Boers who perceived this as a
threat which would lead to social integration, mixed marriages and the baptism of slaves.

231 THE AFRIKANER AND A PEOPLE’S THEOLOGY

The Dutch colonists were becoming increasingly conscious that their culture was being
threatened. They resisted all forms of equality with people of another. colour, and
equalization of any kind. This laid the foundation for the development of a "people’s
theology": under these circumstances coloured people had no right to equal social or political

status with whites (Loubser 1987:12).

Afrikaner fears now began to surface. The idea of "Liberation Theology", Contextual
Theology" and "People’s Theology" became the vehicle through which the Afrikaner

sought liberation from foreign cultures. Thus began their liberation struggle. i{aving claimed

that they were the chosen race and now facing the onslaught of other cultures, they embarked

upon plans to secure their liberation.

According to Regehr (1979:116), it was at the beginning of the nineteenth century that the
image of themselves as victims began to assert itself strongly within Afrikanerdom. From this
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feeling the Afrikaners came increasingly to define their nationhood in opposition to the forces
they considered a threat. The British and the Bantu tribes east of the Great Fish River were
clearly posing a threat to the Afrikaners.This Afrikaner fear has to be considered as a reality
with which they had to contend. They began to experience a profound change in mentality,
developing a fear and suspicion of outsiders. Regehr (1979:17) argues that a rival cultural
presence in 1820 of five thousand British settlers posed a further threat to the Afrikaner. They

were not comfortable with the British idea of tolerance.

The missionary movement was part of the Evangelical movement that created a political
force that led to the abolition of the slave trade in 1807. The abolition of the slave trade hit
the white slave owners very hard because they depended upon their labour. Regehr
(1979:125)includes in his analysis the news of Piet Retief’s sister on why the Great Trek

took place (Ref Page 11).

232 THE MORAVIAN MISSION

In 1737 a Moravian Brother, George Schmidt was granted permission by the D.E.I.C. and the
Dutch Reformed Church in Holland to do missionary work at the Cape. Schmidt was very
patient in trying to convert the Khoikhoi. The greatest obstacie he faced was opposition from
the DRC ministers to baptising the heathen. He was also forbidden to perform the sacraments,

and thus out of frustration and disappointment in 1744 he returned to Europe (Hope and

Young 1981:12).

- In 1792 three Moravian Brothers came to build on what little Schmidt had accomplished.
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Their strategy was to gradually gather the converts and introduce the Khoikhoi to a radical

new way of life.

The converts were trained, educated and disciplined, something that had not happened
before. They now experienced security and were settled on land withdrawn from the

jurisdiction of the chiefs (Regehr 1979:118-119).

Whilst the Moravians catered for the converts in a more humane way, the DRC in South
Africa supported an alternative programme in their mission policy. Their idea was that they
would not want to bring the African into the Western cultural setting, but rather to develop
- them separately within their own cultural setting to Christianise them. The writer observes

herein a subtle approach to racial segregation.

De Gruchy (1979:13) makes the following observation:

The basic reason that the Dutch and English settlers alike resented
the presence of some missionaries was thus precisely because the
missionaries not only evangelized the indigenous peoples, but took
their side in the struggle for justice, rights, and land. The
missionaries, being White, regarded themselves as the conscience of
the settlers and the protectors of the "'natives"... but whatever the
faults of the missionaries, from a black as well as white perspective,

it is true to say that the church's struggle against racism and injustice
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in South Africa only really begins in earnest with their witness in the

nineteenth century.
233 The Great Trek

The trek, according to Regehr (1979:120), was a movement to escape British rule. He also
confirms that Piet Retief, one of the major Trek leaders,obsreved that no one would remain in
a state of slavery but that a proper relationship between master and servant would be
maintained. Hope & Young (1981:15) report that a profound schism between Afrikaners and
the British was growing, culminating in the Great Trek of the 1830's. Behind the schism lay a
struggle for land, a struggle that was to dominate the history of South Africa's nineteenth
century frontiers.

According to De Gruchy (1979:15), a number of Boers in 1834 decided to trek beyond British
rule. Féar gripped the Boers further when language becarﬁe an issue because English was
now the official language of the colony. This language issue was very close to the heart of the
Afrikaner. It is evident in present day South Africa how tenaciously Afrikaners wants to hold

on to the preservation of the Afrikaans language.

Another factor cited by De Gruchy (1979:19) as one of the causes of the Great Trek, is the

economic aspect:

After all the Cape was colonised in order to facilitate trade with the
EastSettlement necessitated the acquisition of land and labour. A critical
development in this respect was the decision very early in the life of the colony
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to employ slaves. Thus when we come to analyse the reasons for the trek as
well as the rationale for much else in the growth of racial discrimination in
South Africa, the question of land and labour looms large.Was Anna
Steenkamp only worried about the freedom of the slaves because this placed
them on an equal footing with white Christians, was she and was the
embroyonic Trekker community, not equally concerned about the economic

ramifications of such liberation?

When one considers the above observation there is no doubt that the Afrikaner did make a
calculated move to change their destiny, which later brought them great prosperity. After
considering the factors for their move, the writer would like to point out that the Great Trek
began in 1836. Hope & Young (1981:15) inform us that the Trek began as five thousand
hardy souls set out northwards in canvas-topped ox-wagons, leaving tﬁe eastern coasts,
climbing the mountains onto the great interior plains.Many settled in the area between the
Orange and the Vaal River and others rushed up across the Vaal into what is known today as
Gauteng previously Transvaal. Hope & Young (1981:15) report that it was clear to the Boers
that missionaries, Khoikhoi and the government formed a coalition against decent Whites.
Piet Retief emerged as one of the group leaders, but was soon eliminated on a peace-keeping
mission to the Zulu King Dingaan. A new Voortrekker leader appeared in the person of
Andries Pretorius. Together with his followers a prayer meeting was held and a promise was
made to God that if He granted them victory over the Zulus they would build a church and the

victory day would be kept holy. At the battle of Blood River the Zulus were slain and the

Trekkers gained their victory.
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December 16 was thus set aside as the day of the Covenant. The Afrikaners interpreted this
victory as a sure sign from God that the Almighty was on their side and that they were the
chosen ones. According to Hope & Young (1981:16), the Great Trek divided South Africa

politically into British colonies, Boer Republics and African tribal lands.

The integration plan by Christian mission stations and Sir George Grey did not meet with
favour on the arrival of Theophilus Shepstone, who opposed the integrationist plan and
- believed that Africans should be gathered in vast “locations” where they could live according

to their own laws and customs and yet be able to learn something about civilized life.

Hinchliff (1968:84) points out that there were pronounced differences in both political and
missionary theory. There were those who believed that separation of Black from White was
the only way to secure justice for the former or safety for the latter. Others believed that the
races must live together, either because Africans should provide labour for White landowners

or because peaceful coexistence was right and good.

Some felt according to their missionary endeavours that it would be best if Blacks could be
converted from their "heathen' culture and settled where they could absorb civilization and
Christianity simultaneously. Regehr (1979:134) is of the opir{ion that the political corollary of
this strategy is separation, separate development or apartheid. Yet there were others who

believed that converts should be left in their own communities, that they should be

encouraged to go out as missionaries amongst their own people and that African tribes and

the African way should be Christianised as a whole.
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According to Hope & Young (1981:17), often political 'separationism' went with missionary
beliefs of the second type, for if one maintains that African culture ought to be retained but
Christianised, then it would seem that the only way to retain the culture was to isolate

Western influence.

The Afrikaners were thus engaged in a liberation struggle. Loubser (1987:24) speaks of this

struggle in the following manner:

Since the national awakening of the Afrikaners in 1861-1881, nationalistic ideas
of the people were formulated in terms characteristic of nationalisms in the rest of
the world. And it was almost inevitable that the Bible would play a part in this

process.

The Afrikaners saw themselves as the "called" people or people elected by God. Loubser
(1987:24) notes that this concept served as a legitimation for the liberation struggle. Thus in
order to fulfil this calling the people had to be free and therefore could not stand under
foreign authority. Botha (1984:273) mentions that a logical consequence of the idea of

"calling” was that the people had to maintain their separate identity. The ideas of "calling"

and "election" were thus looked upon as the main themes in the history since the Great Trek.

Loubser (1987:10) informs us that during the British period a "people’s theology" began to
emerge. Ordinance 49 of 1828 terminated all previous efforts to keep black and white apart.
Loubser's view is that the whole matter of freeing slaves and offering compensation to the

Dutch colonists, because it was done in an autocratic manner, came as a traumatic shock for
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the colonists. The Dutch were also left defenceless in the face of Xhosa raids from across the

border.

According to Loubser (1987:10), the Dutch colonists were finally embittered against the
British authorities and the Black tribes.As a result one teﬂth of the colonists packed their
wagons and began the Great Trek to the north. Their relationship with people of colour in
future would be dominated by one rule only : "no equality”. Loubser (1987:10) further writes

that their republican ideas prompted them to strive after their own ideals,beliefs and customs.

In 1854 the Bloemfontein Convention established the Orange Free State as an independent
republic. The Transvaal Republic was formed in 1860. These two republics began to develop
along separate lines. The Transvaal Republic was better known as the South African Republic
under President Pretorius and the OFS under President Jan Hendrik Brand. The three white
settlements, Natal, Transvaal and the OFS developed race relations which was susequently

different from the system that had been developed in the Cape.

Regehr (1979:129) writes that in Natal, where, under the British, whites were outnumbered
adopted apartheid structures were adopted thoroughly. African reserves were developed, but
instead of chiefs, the British administration took control. Regehr (1979:129) notes that
despite the fact that participation in the mainstream society was theoretically open to blacks,

in practice they were effectively and permanently confined to the African locations' assigned

to them by their original masters.

In the OFS Dutch was the sole official language. Citizenship was open to all whites who had
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lived in the republic for at least six months, while the franchise was open to all male citizens

who had registered for military service. Regehr (1979:130) describes the situation in the

Transvaal as follows:

The people are not prepared to allow any equality of non-whites

with the white inhabitants, either in church or state...

Regehr (1979:130) informs us that in the Transvaal it was government policy to have a
“Jocation” in each ward of each district, so that the African population would be divided into
small groups and the labour supply would be distributed throughout the farming
settlement.Generally the farmers had edged the Africans out of the more fertile and better
watered lands. Furthermore the government required each “location” chief to pay taxes in
cattle and to provide labour on demand. It was the military who assumed responsibility for
maintaining peace and also to supply each white farmer with African labour. At times the

Africans bore the full weight of oppression and abuse.

It remains necessary to trace the disunity amongst the DR farhily of churches. The role of the
church in this whole saga of separate development was now becoming more prominent. The
writer’s view is that this analysis of disunity within the DRC provides a background to this
study and contextualises the different viewpoints, thus allowing the readers to see how the

RCA had been created and how the views of the DRC were brought to bear upon the RCA's

development.

35



234 The Role of the Church
Regehr (1979:132) documents that from the beginning the church was a prominent
instrument of political domination, both for the Dutch and their Afrikaner descendants and for
the British. Divisions existed between the DRC and the English speaking churches and these
two groups of churches eventually took different positions on the racial mix of their churches.
It has to be understood that the struggle of the Afrikaner against British imperialism was to
be waged through the DRC. De Gruchy (1979:20) informs us that the Trekkers did not
receive the blessings of the church and that in 1837 the Cape DRC Synod denounced the
Trek. Furthermore no DRC ministers were allowed to go with the Trekkers,and thus went
without the DRC clergy. According to Hope & Young (1981:19), the faith of the Trekkers
was patriarchal. Thus, the patriarchal figure of the leader of each Trekker group became the
prototype of the religious leader.All this created a schism in experience and viewpoint

between the Trekkers and the Cape church.

235 BIRTH OF THE NHK

The Trekkers now felt like they were the people of Israel during the exodus period and that
they were facing tests as the Israelites had faced them in the wilderness. De Gruchy (1979:20)
writes that soon discention among the Trekkers was emerged. There were some who wished
to remain faithful to the Cape church. In 1853 the Nederduitch Hervormde Kerk (NHK) was
born. De Gruchy (1979:20) refers to this church as the Voortrekker Church thus becoming the
'volkskerk' of the South African Republic founded by the Trekkers in the Transvaal. Hope &
Young (1981:19) refer to the NHK as a conservative offshoot of the DRC and which rejected

organic union. Today the DRC and the NHK exist side by side in the Transvaal. The ZAR of
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1856 not only recognized the NHK formally but also asserted that there was to be no equality
of black and white in either church or state. Regehr (1979:132) writes that in the Transvaal
the NHK became the official state church and approved Boer policies towards the indigenous
population. A policy of temporary separation was adopted, so as to give Africans an
opportunity to develop and meet the requirements of the western set up. It was believed that

once this was achieved, then slowly they would be brought into the mainstream of the

Christian community.

Regehr (1979:133) argues that another missionary strategy was based on the premise that
Africans should be Christianised within their own cultural setting.In this context it was to be
understood that the African should not be westernized at all. The DRC became the constant
advocate of this missionary strategy. Regehr (1979:135) affirms t_hat the ground on which the
DRC implemented this was political and to this day, political separation and the reluctance to
share political power must be reguarded as the major motivation. He also mentions that the
DRC was quick to adapt itself to isolation and by the middle of the nineteenth century the

DRC was set firmly on the road to racially segregated church life.

2.3.6 BIRTH OF THE GK
Hope & Young (1981:19) refer to the GK as the "Dopper Kerk" which had its roots in
Potchefstroom. They further point out that the GK was strictly puritanical, and vowed

adherence to the standards of faith and morals as laid down by the synod of Dort, and even
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raised stringent objections to hymns, declaring that only the recitation of psalms was

acceptable in the eyes of God.

The Dutch theologian, Abraham Kuyper, who fought for the separation of church and state
became associated with the Dopper faith. Because Kuyper insisted that each sphere of life had
a sovereignty over its own affairs under God, which paved the way and laid the theological

foundation for the Afrikaner Nationalism that was to come.

From the above the researcher observes also how the DRC wanted to do mission work within
the "Indian” cultural setting, set apart from other cultures. Another split saw the birth of the
Gereformeerde Kerk (GK) which was not as a result of the Great Trek, but out of the
theological controversy and schism in Holland. De Gruchy (1979:21) writes that the GK
centered itself in Potchefstroom and adopted the neo-Calvinism of Kuyper. The Cape DRC or
the Nederduitse Gereformeerde Kerk (NGK) established its own synod in the Transvaal. Thus
three separate white Afrikaner Reformed Churches with aut(;nomous synods emerged. It was

the DRC both at the Cape and Transvaal that took a more liberal position in order to do

mission work.

2.3.7 HOLY COMMUNION : A CONTENTIOQUS ISSUE

According to Botha (1984:211), the DRC had developed from an open church in which all
sorts of believers, slaves, French Huguenots, German soldiers and officials, were
accommodated without regard for colour or descent, into a church identifying itself with one

specific population group, the Afrikaners. Loubser (1987:22) states that it became evident
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that romantic nationalism and Christian faith were integrated into one philosophy.

The first meeting of the Presbytery of Cape Town declared that the teaching of the Bible and
the spirit of Christianity required that all Christians of whatever colour, should take
communion together. It must be noted that when the researcher comments on the DRC it is in

reference to the white NGK.

As the development of separate congregations increased, pressure grew on blacks to withdraw
from the white churches and go to Black churches. The researcher adds that partaking of the
Holy Communion became a very contentious issue. Not all segregation was based on concern
for the cultural and social needs of the non-whites. Although the Cape Synod in 1829
declared that there should be no discrimination in taking the Holy Communion, blacks were
able to take communion after the whites had finished. Regehr (1979:136) hotes that a group
of whites who had become members of a coloured church asked to partake of the Holy

Communion separately from the others.

Accordingly to Loubser (1989:12), in the congregation of Stockenstorm in 1855, a white
worshipper refused to partake of Holy Communion with coloured worshippers. Segregation at
the communion was allowed, "as an accommodation of the prejudices and weaknesses” and
was an anticipation of the historic synod resolution of 1857. At the meeting of the Presbytery
of Albany in 1857, of which congregation Stokenstorm was a member, a request was made
that communion be separately served to the white members by their own deacons with their

own chalices. The exact wording of the resolution reads as follows:
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The synod view it as preferable and scriptural that our heathen members are taken
up and incorporated into our existing congregations, wherever it can be
implemented; but where this measure, as a result of weakness of some, obstructs
the promotion of the Christian cause amongst the heathen, the congregation
established or to be established from the heathen should enjoy their Christian
privileges in a separate building or institution...

(Loubser 1987:13)

According to Hope & Young (1981:18), after a long debate in 1857, the synod finally decided
to allow individual churches to have separate communion and separate services. Yet the
decision was seen as a concession to the "weakness' of white brothers who did not have the
moral strength to accept the presence of coloureds and Africans. The idea behind this
resolution was that when society became ready, then blacks would become more acceptable.
The writer observes that the above decision paved the way for the DRC, which in later years

established separate "daughter” churches for coloureds, Africans and Indians.

This resolution was to shape things for the next century.. Loubser (1987:13) confirms that
this was to provide a certain moral justification for segregation which was later extended to
political levels. Loubser saw this as a concession to the rampant colour prejudices of the

whites. After 1870 colour began to function as a criterion for discrimination.

De Gruchy (1979:21) reminds us that the Anglicans and the DRC by the 1860's were both
unhappy about too close a relationship with the State because both these churches were

similarly involved in heresy trials, the Anglicans against Bishop Colenso and the DRC
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against three of its theologians who were indicted on the charge of being theological liberals.

In both cases the state upheld the appeal by the accused.

The NHK remained the state church of the South African Republic until 1910, but all the
churches in the Cape became "free churches”, free to pursue their affairs in their own way. A

great deal depended on who was to be in political power (De Gruchy 1979:22).

The English - speaking churches became more multiracial in character but, De Gruchy
(1979:23) notes discrimination still abounded. By 1880 tension broke out between the British
authorities and the Afrikaners. This also affected the relationship between the English and
Afrikaans speaking churches and thus each church sided with its own group. The British won
the war waged against the Afrikaner in 1902. Gradually the British government began to

create a Union of South Africa out of the British colonies and the Afrikaner republics.

In October 1914 an armed rebellion against the pro-British government erupted. DR DF
Malan's draft proposals dated 28 January 1915 was tabled at a meeting held in Bloemfontein.

The following statement appears: v

‘The church has a special calling with regard to the Afrikaner people. The
church sees it as its duty to be nationalistic, to guard the speéiﬁc national
interests and to teach the people to see the hand of God in its own history and
to keep alive an awareness of its national calling and purpose. The church
would serve its calling to the kingdom of God and the existence of the

Afrikaner people best by keeping itself as a church and also the ministers in
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their official capacity, strictly outside the arena of party politics unless
religious and moral principles are at stake or the interests of the Kingdom of

God justify such action.

(Botha 1984:217)

2.3.8 DRC AND ANDREW MURRAY JR

Hope & Young (1981:20) inform us that in the 1860's and 70's the DRC in the Cape was
subjected to a bitter, complex struggle between liberals and conservatives. The central figure
in the drama was Andrew Murray, Jr., a Scotland-educated conservative who led a
widespread revival movement. Due to the development of an indigenous‘seminary at
Stellenbosch that produced "orthodox" ministers of strongly Calvinist fundamentalist

persuasion, the number of liberals dwindled.

The researcher is of the opinion that the revival movement of Andrew Murray Jr. and the
Calvinist fundamentalist persuasion that Hope and Young write about, appear to have rubbed

off on some of the ministers in the RCA. This explains the great evangelical emphasis on its

present day ministry.
2.4 mmar

The historical developments of the DR churches and their response and experience within the
Dutch and British Periods prove to be very significant in the shaping of the structure, policies

and character of the DRC. The writer’s intention was to outline these various factors and
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viewpoints,showing how they impacted on the DRC during both the Dutch and British

periods.

From the Dutch Period Loubser (1987:3) informs us that although apartheid is a product of
the 1930's and 1940's its roots date back to the very beginnings of white settlement. Thus it
was within this setting that the researcher intends to trace the emergence of separate

development.

Loubser (1987:3) also asserts that once the slaves became emancipated the Bible was seen
from the perspective of the oppressed peoples. Regehr (1979:103) pointed out that as the

Boers become move settled they began to seek separation from the natives.

During this period the Christians could not accept the fact that the people of colour could be
placed on the same footing as themselves. Thus there arose a sense of fear and white

Christians became alarmed that their doctrines and customs would be defiled.

The advent of the D.E.L.C. at the Cape was to play a significant role in the history of the
DRC. From the beginning the DRC was the church of the company. It was also noted that the
Khoikhoi, on whom the white settlers relied for their cattle, now became progressive and

prosperous which caused the white settler to keep a careful eye on them.

The interesting feature about mixed marriages and in particular the emergence of the
""Coloured People' ,cannot be ignored. Settlers took slave women as wives. Slaves married

Khoikhoi women and the descendants of these inter-racial relationships produced the ""Cape
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Coloureds".

From the beginning the church was associated with the government and therefore received

protection from it.

The visiting seafarers were met with resistance by the native tribes when the visitors planned
to build permanent structures. Loubser (1987:5) notes that the relationship between the
settlers, freed slaves and Hottentots were determined by cultural class differences rather than

race differences.

Soon the Afrikaans appeared to be the symbol of white identity. Thus the Afrikaner began to

unite around Afrikaner Nationalism.

The Cape during British rule suffered a change of government three times. During this period
much more freedom was experienced by the blacks. Ordinance 49 and 50 of 1828 was like a
thunderbolt to the Afrikaner. Afrikaner fear began to surface and they became conscious that
their culture Was being threatened. They began to develop resistance to all forms of equality

with people of other colour.Afrikaners developed a "people’s theology" in order to liberate

themselves.
Missionaries also posed a problem to the colonists. Whilst the Moravians treated the slaves

more sympathetically and humanely and educated them, the DRC wanted to do mission work

within the cultural set up of the Blacks with a very subtle form of separate development.
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In 1836 the Great Trek began, but it was not given the blessing of the DRC. Piet Retief and
later Andries Pretorius emerged as Voortrekker leaders. The leaders of each Trekker group
associated themselves with the religious leaders of the Old Testament. The Great Trek
divided South Africa politically into British colonies, Boer Republics and African tribal

lands.

The disunity amongst the Afrikaner churches is also significant to this study. These three
churches were the NGK, NHK and the GK, each with its particular characteristi;s. The NHK
became known as the Voortrekker church or "volkskerk". There were cleraly differences in
viewpoints between the Trekkers and the Cape church. The NHK was thus résponsible for

further fanning the flames towards the policies of separate development.

The GK, a conservative church rooted in Potchefstroom, adopted Kuyper’s model of church
and state governance. Holy Communion in the Stokenstrom congregation became an issue

when certain Whites refused to partake of communion with peoples of other colour.

The debate that brought about the synodical resolution in 1857 had far reaching implications

for the entire South African population. This led the DRC in later years to establish three

"daughter” churches along racial lines.
Having viewed the historical development of the DRC within the Dutch and British periods

the researcher will now turn to another interesting and significant period, ie. the Afrikaner

period. This leads the writer into the third chapter of this study.
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This deals with Afrikaner Nationalism and the emergence of the coloured and black
"daughter”" churches of the DRC. The writer also intends to explore how apartheid was
viewed by DRC and how the DRC began to put this system into operation amongst the

different race groups.
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CHAPTER IIT

3. THE DUTCH REFORMED CHURCHES AND APARTHEID

3.1 AFRIKANER PERIOD

The 1857 Synodical decision allowing individual churches to administer Holy Communion
separately for whites and blacks provided the platform henceforth for the DRC to operate within

a mission policy of racial segregation.

The researcher will now consider the factors that led the DRC to implement separate

development policies and see how the DRC viewed this system of apartheid.

British control of the Capé became solidified and English became the main language. The
Afrikaner was not comfortable with this state of affairs. Thus the idea of a common volk was on

the increase and the Bible was seen to play a big part in this process.

Loubser (1987:24) confirms that SJ du Toit made the first attempt towards a ''peoples
theology''. Du Toit began to give scriptural foundations that the Afrikaners had a unique
language and he went further to prove that God even maintains the diversity of nations and

languages before his throne in heaven. The scriptures that were quoted in this regard were: Gen

11; Acts 2:5-12; Rev. 5:9,7:9 and 14:6.

The idea that each nation was elected by God and that each nation had a 'Special Calling' served
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as a legitimation that the Afrikaners were regarded as a unique nation and therefore could be

going into a liberation struggle against foreign masters.

There was an urgent need for the Afrikaner to save and rescue themselves from the poverty and
anglicization. Loubser (1987:21) informs us that General CR de Wet in 1909 declared that the
dividing line between black and white had been instructed by God and that the Blacks should
refrain from entertaining any false ideas about equality. Thus, this idea of a 'special calling'

became fixed in the mind of the Afrikaner.

General Hertzog declared the following:

"It is true that nationalism can become a curse, but if we took nationalism away, nothing
else remains".

(Loubser 1987:22)

Loubser (1987:23) observes that the foundation was laid for the custom in later years of treating
apartheid as a national issue beyond the range of party politics. He further points out that this is
how the church could propagate the principles of apartheid without feeling that it was
transgressing its own principles of non-interference in party political matters. For the DRC this

became a serious matter because their whole future survival depended on the principles of

apartheid.

This is what De Gruchy had to say about Apartheid.
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"Apartheid has led to the subversion of fundamental hqman and Christian values. It has
created a dehumanised and dehumanising culture and led to the disrespect for law and
authority, the cheapening of life, the destruction of the family, wide spread violence, the
subversion of the truth with lies, the manipulation of natural cultural differences, the
abuse of human rights, and the strengthening of the rich through corruption at the expense
of the poor™"

(Missionalia : April 1992: Vol. 20. No.1. p.10)

3.1.1 AFRIKANER FEAR

As far as the Afrikaner was concerned at this point they feared for the extinction of their nation.
Therefore, it became imperative for them to implement apartheid. Van Donk (1994:29)
comments that in South Africa, the ''Afrikaner Volk" considered itself God's ""chosen people"
endowed with a mission to evangelize and rule over the indigenous population. She also
mentions that this nation was constantly under threat of "diabolic" customs or people with
malicious intentions. Therefore, to preserve the purity of the Afrikaner population fusion of races
on all levels of society had to be denounced. Thus legislation to ensure racial segregation was
therefore supported. Villa-Vicencio (1988:26) observes that the white NHK has spawned its own
separate black church with a clause written into its constitution excluding blacks from
membership in the white church. In the same vein the GK with its ultra-Calvinist theology was

convinced that God had decreed the separation of races.

Spoelstra in his book "Die Doppers" in Suid Afrika", makes the following interesting

observation:
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"In 1860 a congregation of the Gereforrheerde church in the Orange Free State declared:
"We did not learn in the word of God that we had to allow the blacks to share in the same
social rights. Given the nations which surrounds us here, such a policy will lead to the
downfall of whites and the corruption of blacks. Thus we consider it imperative for both
us and them that they keep their religion separate and that their spiritual needs be met in.
a special way".

(Spoelstra : 1963:61)

When we consider this quotation, we see how deep the Afrikaner was in seeking for their own
self interests. The following phrase by S.T. Kgatla in Missionalia further strengthens the view

of the Afrikaners self interest.

"Over the years whites, especially the Afrikaners, have developed such a negative image
as members of "apartheid" churches that their Christian witness is viewed with suspicion
by some blacks. Because of their preoccupation with self-interest and the maintenance
of Afrikaner identity and superiority, Afrikaner churches in particular have implemented
inhumane policies which corroded the rights of blacks to the extent that effective
Christian missionary work by whites among blacks is being affected adversely. To many
white Christians the maintenance of apartheid in South Africa is a guarantee of the
survival of the Afrikanervolk, which is considered essential for the survival of "Christian
civilization" in South Africa’

(Kgatla 1989 : 151)

The writer agrees that the negative image that the Afrikaner developed has done untold damage
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to the Gospel message of the Bible. It is still not easy to convince the victims of racial church
congregation that the Afrikaner preached a false doctrine of separation. For Morphew (1989:111)
the existence of separate DRC affiliations for the various population groups is recognized as

being in accordance with the plurality of church affiliations described in the Bible.

The writer will consider just one more quotation from Loubser's book ""The Apartheid Bible"

to view how Dr DF Malan explained the idea of "calling".

"The history of the Afrikaner reveals determination and a definiteness of purpose which
make one feel that Afrikanerdom is not the work of man, but a creation of God. We have
a divine right to be Afrikaners. Our history is the highest work of art of the Architect of
the centuries".

(Loubser 1987:27)

From understanding the quotation above the writer is of the opinion that it was not difficult to
witness the measures taken by the DRC in relation to its apartheid ideologies. Botha (1984:287)

concludes that indigenisation and segregation came to be related to each other.

Loubser (1987:52) informs us that pragmatic apartheid had already been sanctioned by the DRC
in its missionary policy of 1935. It was Dr Ben Marais who registered a strong protest against the
"apartheid bible". Strassberger (1974:10) informs us that the focus of the mission work of the
DRC was on evangelisation and a subsequent aim was the establishment of congregations and
eventually an indigenous, autonomous church. Strassberger (1974:13) further informs us that

mission efforts within the DRC soon led to the extension of the churches membership by large
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numbers of coloured and black people within the Union of South Africa. These new members
were not seen as a threat to the White membership, as the ecclesiastical policy of establishing
separate churches for the separate racial groups was well established by the time of the increased

missionary zeal of the church.

Strassberger (1974:15) writes that the policy of separate worship subsequently resulted in the
organization of the separate churches for different ethnic groups in South Africa. After 1877 no
more Coloured congregations were affiliated with the DRC synods for whites. Until the
beginning of the twentieth century a few Coloured Christians were still affiliated with the DRC
congregat{ons for whites. It has been claimed that this pattern of development subsequently
influenced the racial policy of the South African Government. A detailed policy of racial
separation was expounded by General Hertzog at Smithfield on November 13, 1925 sometimes
before the formation of the Federal Mission Council, which was to some extent involved in

finally formulating the policy of racial separation through its commissions and its representations

to various cabinet ministers.

By 1910 the DR church had already established policies of thoroughgoing racial segregation in
their owp church affairs. Regehr (1979:146) points out that by the late 19th century the NGK
"mother" church had three "daughter" churches: NGSK, NGKA and the RCA for Asians.
According to Furlong (1988:7) behind the scenes, the Afrikaans churches had formed a joint
Board Church Committee which had accepted a common policy of apartheid or legislated
systematic segregation, including in the social sphere. It appeared to Furlong that this newly more
coordinated concern was being orchestrated backstage by the secret Broederbond, to which most

Afrikaans Reformed churchmen belonged.
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In 1857 the synod ruled in favour of those who had a "weakness". Morphew (1989:101)
contends that in 1881 this ""weakness'' became a missionary policy and a separate church was
formed for reaching the "Coloured" people. Morphew suggests that this date should be taken as
the official origin of apartheid as a social structure and therefore apartheid first and foremost

becomes a church issue.

Van Donk (1994:30) claims that another source of influence on mission theology of the DRC was
Abraham Kuyper. She asserts that the DRC theologians made selective use of Kuyper's views

and his ideas of separate spheres of sovereignty could obviously find a base in DRC theology.

It was intended that the establishment of churches along racial lines was meant to be a temporary
measure as black people would become more acceptable in society and thus church services
should again become integrated. However as time went on this notion was far removed from

reality as separation became the rule.

3.2 BIRTH OF NGSK

The first "daughter" church of the DRC was the Dutch Reformed Mission Church (DRMC)
established for the "coloured” people in 1881. The writer prefers to refer to this church as the
Nederduitse Gereformeerde Sending Kerk (NGSK). Hope & Young (1983:183) observe that the
bond between the coloured and white was real because they share the same culture and language
and also the DRC provides the Sendingkerk (NGSK) with large sums of money. Coloureds

became tired of being associated with racial policies which were being practised within their own

structures.

53



3.2.1 BIRTH OF NGKA

In 1910 a separate Black church was established to unite all those separate black congregation
in the Orange Free State. This second "daughter” church of the DRC became known as the

Nederduitse Gereformeerde Kerk in Afrika (NGKA).

Villa-Viencio (1988:27) mentions that the policy of separate churches for separate races within
the DRC began to harden into a theologized form of Afrikaner Nationalism in the 1920's and

1930's.
32.2 BIRTH OF RCA

The third and latest "daughter” church the RCA was established for Indians in 1968. According
to Villa Vicencio (1988:28) the Reformed Church, a small separate church for Indians established
in 1968 to counter any moves by Indians to join the congregations established for other racial
groups, has in turn experienced several secessions by member churches precisely because this
church has turned away from adopting a theological position similar to that of the Sendingkerk.
The writer’s view is that the RCA was created out of the apartheid mentality of the DRC and will

therefore disagree with the RCA synodical resolution that the RCA was born out of God's will.
The establishing of these three "daughter" churches was indeed a diplomatic and deliberate move

that proved to the world that the DRC was to play a major role in shaping the policies of the

Nationalist Party Government. In 1948 the Kerkbode stated that:
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As a church, we have always worked purposefully for the separation of races. In this
regard apartheid can rightfully be called a church policy.

(de Gruchy & Villa-Vicencio p. 59)

Apartheid was now actively proposed by the DRC as a Biblical, ethical policy. Dr EPJ Kleyhans

replied to a question put to him in an interview with Serfontein in the following manner:

"It is not the NGK which is following the government: it is the other way round. We were
the first with a policy of separate development which began in the 1950's when separate
church structures were provided for each separate racial group to enable them to listen
to the Word of God among their own people and in their own language”

(Serfontein: 1982:63-64)

Serfontein (1982:64) goes on to conclude that the honour of being first with the concept of

apartheid had to go to the NGK and not the National Party.

3.3 FFICIAL P ES: STATEMENT A D

The writer agrees that the missionary policy developed by the NGK acted- as a model for the

Nationalist party government’s policy of separate development.The researcher will now consider
responses from the four racially separated churches within the DR family of churches. The report
was presehted by an ad hoc committee to the conference of Moderamina of NGK, NGSK, NGKA

and RCA at its second meeting on 23rd-24th July 1981. Following are the replies of the official
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stand that has been taken on apartheid.

3.3.1. NGK:
"Apartheid is a political system based on the autogenous or separate development of
various population groups that can be justified from the Bible, but the commandment to
love one's neighbour must at all times be the ethical norm towards establishing sound

inter-people relations".

3.3.2 NGSK:
"The NGSK wishes to express its conviction' that the policy of apartheid and/or separate
development which is upheld by the government is in conflict with the gospel for the

following reasons.”

"because over against the fact that the gospel of Christ is directed at reconciliation of man to God
and man to his fellowman, the grounds of race and colour are basically founded on the conviction

that people who are thus separated are fundamentally irreconcilable".

"because the system emerging from such a policy inevitably had to lead to and indeed led to
increasing polarisation among people, especially as it was demonstrated in practice that within
this system one population group, viz. the whites, are the privileged group and consequently the

demand of the gospel that justice is done to all is not met, and

"because through this policy the human dignity not only of the non-privileged sections of the

population is affected, but also of everybody involved by it.
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NGKA:
"Politically the black man experiences the government policy in two ways: positively and
negatively: (positively) The policy of separate development, which includes the

independence of the homelands, is appreciated.

(negatively) Where the policy is based on discrimination on grounds of colour, it is
experienced as a system by which the white man favours himself at the expense of the

black man. This is selfish"

RCA
"The RCA has not officially expressed itself against apartheid in so many words, ithas
clearly distanced itself from this system by means of the following: The Group Areas Act;

Law on Mixed Marriages, the Immorality Act, the practice of Detention without Trial and

as well as the so called New Constitutional proposals.”

"We felt compelled on the basis of God's word to firmly condemn all racialistic and

discriminatory practices in our land and especially when such practices are to be found

in the church”.

(Acta 1980 p. 139)

Within the context of the racially divided "daughter” churches of the DRC many voices of

resistance were heard both on the sides of those who portrayed conservative and liberal
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characteristics. During this process these churches were plagued with tensions and splits.

Apartheid really damaged and strained relationship of fellow workers who worked together..

" The following is an extract from the report of the ad hoc committee to the conference of

Moderamina that was held in Pretoria in 1981:
34  Statements of Ad Hoc Committee

The word "apartheid" is used in different ways. It varies in meaning from spontaneous and
voluntary "birds of a feather flock together” to separate treatment of people and finally to a
political system in wh_ich people are forced by law, regulation and state authority to live in
separate political and social structures on an ethnic basis. Depending on one's experience this

word has a positive or negative connotation.

The political system in our country which is known as apartheid or separate development can't
simply be traced to the spontaneous desire of people to group together, but must be seen as the
result of the application of a particular idea for the ordering of the racial and national

relationships in our country, with a strongly idealistic tendency.

The origin of the "apartheid" idea lies far back in our history and was fed by various sources
inside and outside our country. It found its first definite form in the mission policy of the NGK.
This idea has always been supported by two contradictory motives. The first is the unselfish
desire, born of Biblical love, to give to each national group (vélksgroep) the full opportunity to

develop itself fully according to its own character and giftedness. The second is the desire, born
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of fear, to protect the interests and identity of the whites as the privileged and most developed
minority group by social separation from the rest of the population. These two ideas give the
apartheid idea its inherent ambiguity. It was transferred to the state when the church's mission

policy, at its own insistence, was given political expression in government policy in 1948.

This inherent ambiguity of the apartheid idea also explains why its application elicits
contradictory responses. Because the white Afrikaners exercised control especially during the
past half century, they were the ones who applied this idea. Both rﬁotives played their role so that
much of what was brought about by the apartheid regime bears the stamp of both unselfishness
and selfishness. The other population groups in the country experienced the application of the
idea in an equally ambiguous way. There are many things that are positive and beneficial to them,

but many other things that are negative and deny their human dignity.

An extremely painful and dangerous polarisation has come about between those who apply the
policy and those to whom it is applied. The two motives on which the policy rests are set in
irreconcilable opposition to each other. Those who apply the i)olicy defend their way of action
solely on the basis of the first motive (ie. to give each group the fullest development
opportunities) and they can't understand why the many things they have done and given are not
being appreciated. What they claim for themselves, they see as their right. Those to whom the
policy is applied (and the world which sympathises with them) strongly oppose the second
motive (ie. to preserve the identity and sovereignty of the whites) and refuse to show appreciation
for the comforts and advantages, which in their eyes don't compare with what they have to endure

due to the selfishness of the whites and which they in any case regard as their legitimate share

from the side of the state.
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Since it is becoming increasingly clear that the fwo motives on which apartheid rests can never
be reconciled and are becoming more and more polarised, it must be clear that the idea itself has
as a result begun to lose its credibility. A Biblical motive of service to the neighbour and a freshly
human motive of self-service can never be brought to a harmonious synthesis under the heading

of Biblical justice.

The churches involved must acknowledge their share in the creation of the apartheid policy. The
Mother Church for example doesn't have to feel ashamed (i.a.) of the first motive and what she
has brought about as a result of it by making room for the young churches to come to full self-
realisation. But, at the same time, she has to (i.a.) confess guilt for the sinful and permissive way
in which she has allowed the second motive often to let white selfishness triumph over love and

justice in church and state.

The young churches have the fullest right (i.a.) to oppose with holy wrath every expression of
white selfishness and lovelessness which prevent Biblical koinonia. But, at the same time, they
must (i.a.) confess guilt for the sinful ingratitude so often expressed by their members and church

assemblies to the gifts coming to them from the Mother Church according to 2 Cor. 8-9.

As a result of the growing lack of credibility (and total rejection by some) of the idea and system
of apartheid the NGK family must also jointly emphasize Biblical norms for living together in

church and state, and call on the authorities to give expression to these norms.

Many inhabitants of South Africa experience apartheid negatively, i.a. because in the course of

history it has been used as an ideology in which the idea of separateness was so absolutist that
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it was enforced in all areas (political, economic, social and even religious). We shall have to give
up the concept "apartheid”.

(A Conference of Moderamina of NGK, NGSK, NGKA and RCA : 1992 : 52)

Tt is evident from this report that the "daughter” churches of the DRC began to consolidate their
resistance to apartheid. Financial obligations to the DRC also influenced these churches to be

cautious in the ways they responded to the separate development policies.

More interesting times were to be experienced after the National Party won the elections in 1948.
Hertzog became the prime minister in 1924 and he gave black/white segregation a legal base and
removed blacks from the voter’s roll. In 1934 both Hertzog and Smuts were joined in a coalition
government and they agreed the control had to remain with the Europeans. Hope & Young
(1983:29) write that Hertzog began to feel that the time had come for a broader White unity. In
1936 despite black opposition blacks were removed from the voters roll on which they had been
registered since 1853. Regehr (1979:154) informs us that individual multiracial churches did

raise their protest led by the Anglican church.

The consolidation of National movement began in earnest. Apart from British domination during
the wars between 1914-1918, in 1939 the British domination was resurrected and this saw the
dissolution of the Smuts-Hertzog coalition and thus Smuts was left alone to support the war
efforts. Hertzog died in 1942 and there was an impending election campaign at this point in time.
NC Havenga now assumed the leadership and then collaborated with DF Malan and his

nationalists to wage the 1948 election campaign. (Regehr 1979:159).
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Cassidy (1989:129; 131) writes that DF Malan was a minister of the DRC and that he used
theology to preach liberation, and that it was not much different from the liberation theology used
by blacks. From 1950 to 1960 the DRC poured themselves into the task of justifying apartheid

and seeking to reconcile it with scripture.

According to Marquard (1955:251) the Malan-Havenga coalition of the Nationalists and
Afrikaner parties won the General Election of 1948 and in 1951 both the parties merged, with
Malan as leader and for the first time since Union a party was in power whose members were
almost entirely Afrikaans speaking South Africans. In 1958 Dr H.F. Verwoerd became the new
leader after Strydom died and Dr HF Verwoerd withdrew his application to the commonwealth
due to discussions about South Africa's racial policies. It was on 31st May 1961 that South Africa
became a republic.

According to Smith H.L. (1979:3) the insistence on duty to the‘ state developed as the Afrikaner
rose to power and came to control the state apparatus. The state became synonymous with his

party and the preservation of the one came to mean the preservation of the other.

The following extract from Furlong's work, "The DRC of South Africa, Afrikaner

Nationalism and the Mixed Marriages Act' indicates the relationship that existed between the

NGK and the state:

' By 1949, however, the Party had thoroughly caught up with the churches. The
convergence of the NGK and Nationalist interests is illustrated by the statement of the

Cape NG Synod in October of that year expressing "thanks and appreciation" for the

“courageous action" of the Government against mixed marriages. The Synod went on to
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request legislation against extramarital sex across the colour line (fulfilled by the 1950
Immorality Act), rapid compulsory residential segregation of Whites, Africans and
Coloureds, and the wakening of a "healthy racial pride” among each group through the
state schools. As the Synodical Missionary Commission of the Transvaal NGK put it "our

policy of apartheid is to a large extent also that of the state’.

(Furlong: 1988:8)

Smith H.L. a Durban born journalist includes the following statement on apartheid soon after the

1948 National Party victory.

"With what glee it was that the doctrine of apartheid was announced to the world soon
after the National Party came into power. This apartheid was to be segregation of the
races on the basis of skin colour. It was to be a full-scale elaboration of a racial technique

never before attempted to the same extent elsewhere in the world.

In theory each race was to be separate and equal. Bﬁt a law soon was establishment
stating that facilities reserved for a particular race or class need not be substantially equal
... The great beneficiaries of apartheid are the whites including even those many English-
speaking whites and Afrikaner intellectuals who oppose the policy. They can but hardly
help being beneficiaries".

(Smith, H.L.: 1979:10)
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3.4.1 APA ID LEGALISED

After 1948 the legal machine of apartheid was unleashed. As the writer mentioned earlier on that
the DRC was honoured to claim that the blueprint for apartheid was theirs and not of the
Nationalist Party. Regehr (1979:161) mentions that after 1948 the race policy became officially
premised on the notion that South Africa was a multinational, not a multiracial country in which
separate peoples were to seek separate freedoms. Thus, the main tool of separation became

legislation.

The Federal Council of the NGK in 1951 published a statemen‘t setting out the DRC relationship
to the State as well as the bases for the DRC position on race relations. The statement issued by
the council goes on to say that the state has been creatéd by God and exists independently of its
citizens, it's authority over the individual is ordained by God and that it possesses the might of
"the power of the sword"

Regehr (1979:165) writes that in 1951 the NGK Cape Synod actually gave a specific voice to this
understanding to the franchise by passing a resolution to the effect that Africans were not yet
capable of voting.

In 1950, 600 white delegates of the DRC met in Bloemfontein. This conference rejected the
integration policy instead, they concluded that total .separation was the only solution. Regehr

(1979:166) points out that "separate development" as advocated by the DRC was recommended

as the one path that held the promise of justice for all.

According to Regehr (1979:170) in their determination to separate the development of the
Africans from the development of the European, Afrikaners were particularly concerned not to

educate Africans to become "Black Englishmen". This view was shared by the DRC what was
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previously known as Native Education now became "Bantu Education”. Regehr (1979:171) cites

Chief Albert Luthuli's speech in the following manner:

“The Bantu Education Act is a tool in the hands of the white master for more effective
reduction and control of the Black servants. The declared aim of Verwoerd's legislation
was to produce African's who could aspire to nothing in white South Africa higher than

the "certain forms of labour".

The DRC was alone in fully approving the new legislation and regulations. During this whole
exercise of releasing the monster of apartheid many people were brutalized and disadvantaged
for life. There were among the Afrikaners some genuinely concerned theologians who were not

supportive of the whole apartheid system.

34.1.1 osition by Theologians: Prof B eet and Pr eyser

Regehr (1979:177) states that Prof BB Keet of the theological seminary of the DRC at
Stellenbosch was an outspoken critic against the theological justification of apartheid. In 1956
he published '"Wither South Africa?" which was directed towards the Afrikaner Community.
In his book he refuted Biblical arguments in support of racial discrimination and segregation.
It was Prof Geyser from the NHK who challenged the church to test its membership restriction
on ethnic grounds in the scripture. For this he was brought to trial for heresy, but when he

appealed to the Supreme Court, his church agreed to settle out of court, to pay all legal costs and
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reinstate him as a minister of the NHK.

3.5 Black Response

Whilst the apartheid policies began to take effect within the black community, the level of
resentment began to germinate. Although the "apartheid churches' were holding a certain
official autonomy, they were still fully dependant upon the "mother" churches for finance and

personnel and were in fact firmly under white control (Regehr 1979:178).

Nationwide unrest gained momentum. Demonstrations against pass laws were increased. Hope
& Young (1983:41) record that whilst the African National Congress (ANC) were preparing new
demonstrations, it was the young Pan Africanist Congress (PAC) who seized the initiative and
on March 21, 1960 began a nationwide campaign. According to Regehr (1979:188) a crowd
between five and twenty thousand approached the police station and demanded arrest for
violating the pass laws. The idea behind this demonstration was to get the jails filled and soon
to see the collapse of the system. During this demonstration it was reported that 69 were killed
and 178 wounded and that much of the police firing occurred after the people began to flee. This

became known as the "Sharpeville Massacre".

The blacks experienced the wrath of the police like never before. The government however
evaluated the situation very carefully and thus they began to implement banning orders of public
meetings of all races in a large number of magisterial districts. This was carried out on the 24th
March 1960. There was still more to come. On March 28th the government passed legislation

effectively banning the ANC and the PAC and thus on March 30th a state of emergency was
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proclaimed resulting in several arrests.

35.1 The Sharpeville shootings

According to Regehr (1979:188) a week after Sharpeville Shootings, 12 clergymen from three
DR churches issued a joint statement rejecting the governmeﬁt’s enforced apartheid policy as
unethical, unbiblical and without any foundation in scripture, and expressing alarm at the way
this policy was causing hatred, increasing racial tension and widening the rift between the races.
Loubser (1987:141) observes that apartheid also cultivates damaging feelings of hate and revenge
and thus it leads to revenge obsessions which in turn obstruct personality development. This then
leads to the most dangerous aspects of apartheid which is the polarisation between white and

non-white elite.

However, the DRC did not identify themselves with the denunciation of this Massacre. Soon
after this both English and Afrikaans speaking churches were unanimous in calling on the World
Council of Churches (WCC) to sponsor a consultation in South Africa on the issue of Christian

responsibility in race relations (Regehr 1979:189).

3.6 Cottesloe

A consultation of the eight member churches of the WCC including the three Dutch Reformed
Churches was held at Cottesloe J ohannesburg, December 7-14 1960. The riots was received with

different reactions by the English speaking churches and the DRC. In a work edited by Hofmeyr,
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JW and others (1991:230) it is mentioned that on this occasion the church’s role as regards
racism was put under the spotlight by delegates of the WCC and representatives of South African
member churches. The English churches recognized that pass laws, imprisonment for statutory
offences, denial of political rights for urban Africans, low wages and the way Black people were
treated by the police, the government and municipal officials were the majqr problems which
were directly related to the implementation of the pass laws. (Regehr 1979:190).

Kinghorn (1994:150) mentions thaf the WCC chaired the convention and at the end they
formulated a declaration which left the door open for a multiracial political arrangement, but it
certainly rejected apartheid in no uncertain terms. Soon it becéme clear that the DRC delegétes
and other white Reformed Churches did not fully support the line and most of them withdrew
their support of the declaration. The DRC took a different line of thought on these issues. For
them they saw signs of a long term conspiracy in the distu_rbances. They now viewed that Black
political organizations were bent to overthrow the ruling class and thereby establish a "people’s
government". The DRC saw the liberation struggle now being forged under the drive of the long
term policy of revolution and communist agitation.

The memorandum of the Transvaal DRC stated that although the DRC would not claim that
apartheid was the only solution to the racial problem the church was nevertheless satisfied that
if implemented honestly, it was a fair and just policy. Furthermore, the DRC could not argue that
any form of segregation is contrary to the Gospel. The memorandum said segregétion could be
degrading and uncharitable or simply spontaneous as a result of natural differences. The

existence of separate churches for separate racial groups was no denial of the unity of the church

(Regehr 1979:191).

Regehr (1979:191) informs us that the statement submitted by the Cape NGK study group, if
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taken at face value, substantially reduced the differences between the Afrikaans and English-
speaking churches on the racial issue. Their statement said that the church must cooperate in
bringing Christians of different races, among whose groups serious tensions exist, together in

order to give a common Christian witness.

It became clear from the NHK statement that the diligent application of separate development

was to be the only acceptable fair system. They were against any process of integration.

The points of the statement were finally approved and released by the Cottesloe Consultation and
it went a long way to repudiate the view put forward by the NHK. (Regehr 1979:192) however
speaks of a compromise, a political compromise between the DRC and the English-speaking
churches. The whites Were in the majority at this Consultation, whereas the blacks, because of
their representation, their aspirations did not find their way into the Cottesloe statement. Regehr
(1979:193) claims that while the English-speaﬁng churches asserted the right of all citizens to
participate in the government of their country, they suggested only that coloureds should be

represented in Parliament, and made no mention of African and Asian representation.

3.6.1 Cottesloe Consultation Statement

The spirit of the compromise is reflected in the parts of the statement quoted below:
We are united in rejecting all unjust discriminations; Nevertheless, widely divergent
convictions have been expressed in the basic issues of apartheid. They range on the one
hand from the judgement that it is unacceptable in principle, contrary to the Christian

calling and unworkable in practice, to the conviction on the other hand that a policy of
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differentiation can be defended from the Christian point of view, that it provides the only
realistic solution to the problems of race relations and is therefore in the best interests of

the various population groups.

Although proceeding from these divergent views, we are nevertheless able to make the
following affirmations concerning human need and justice, as they affect relations among
the races of this country. In the nature of the case the agreements here do not - and we do
not pretend that they do - represent in full the convictions of the member churches...We
recognise that all racial groups who permanently inhabit our country are a part of our total
population, and we regard them as indigenous. Members of all these groups have an equal
right to make their contribution towards the enrichment of the life of their country and
to share in the ensuing responsibilities, rewards and privileges.

The present tension in South Africa is the result of a long historical development and all
groups bear responsibility for it. This must also be seen in relation to events in other parts
of the world. The South African scene is radically affected by the decline of the power

of the West and by the desire for self-destruction among the peoples of the African

continent...

The Church as the Body of Christ is a unity and within this unity the natural .diversity

among men is not annulled but sanctified.

No-one who believes in Jesus Christ may be excluded from any church on the grounds
of his colour or race. The spiritual unity among all men who are in Christ must find

visible expression in acts of common worship and witnesses, and in fellowship and
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consultation on matters of common concern...

Our discussions have revealed that there are not sufficient consultation and
communication between the various racial groups which make up our popﬁlation. There
is a special need that a more effective consultation between the government and leaders
accepted by the non-White people of South Africa should be devised. The segregation of
racial groups carried through without effective consultation and involving discrimination

leads to hardship for members of the groups affected.

There are no Scriptural grounds for the prohibition of mixed marriages. The well-being
of the community and pastoral responsibility require, however, that due consideration

should be given factors which may make such marriages inadvisable.

We call attention once again to the disintegrating effects of migrant labour on African
life. No stable society is possible unless the cardinal importance of family life is

recognized, and, from the Christian standpoint, it is imperative that the integrity of the

family is safeguarded.

It is now widely recognised that the wages received by the vast majority of the non-White
people oblige them to exist well below the generally accepted minimum standard for
healthy living. Concerted action is required to remedy this grave situation. The present

system of job reservation must give way to a more equitable system of labour which

safeguards the interest of all concerned.
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It is our conviction that the right to own land wherever he is domiciled, and to participate
in the government of his country, is part of the dignity of the adult man, and for this
reason a policy which permanently denies to non-White people the right of collaboration

in the government of the country of which they are citizens cannot be justified.

It is our conviction that there can be no objection in principle to the direct representation
of coloured people in Parliament. We express the hope that consideration will be given
to the application of this principle in the foreseeable future.

In so far as nationalism grows out of a desire for self-realization, Christians should
understand and respect it. The danger of nationalism is, however, that it may seek to fulfil
its aim at the expense of the interests of others and that it can make the nation an absolute
value which takes the place of God. The role of the Church must therefore be to help to
direct national movements towards just and worthy ends.

(Regehr 1979:192-193)

The writer's observations are that out of the Cottesloe Consultation the true colours of the

delegates present, came to the surface. Those who wished to still maintain their conservative

stance on the apartheid issue voiced their opinions and objections to the draft. On the other hand

those who had courage enough stood up for their convictions and were thus counted with those

who unceasingly fought for the eventual dismantling of the apartheid system that has brought

about untold suffering, especially amongst the Black people of South Africa.

Cottesloe was not the end to highlight the practise of racism in South Africa, but in fact it gave

impetus for other significant challenges to take the struggle against injustices further. The writer
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now will deal briefly with the reaction to Cottesloe.

The compromise was of a brief duration. Both Church and State swung into action to discredit
Cottesloe and the ecumenical initiatives that had led to it. The NHK delegates dissociated
themselves from the Cottesloe statement, reaffirming their unshaken faith in racial separation as

the best means of serving the ideals of Christianity.

3.6.2 PRI ISTER AND [TESLOE

According to Hope & Young (1983:76) the effect on Prime Minister Verwoerd was electric. He
summoned the DRC theologians to order and stressed that they had been unduly influenced by
the "liberal" WCC and that they must remember the high purpose of apartheid and that they
would have to recant. The establishment felt threatened by the publication of ''Delayed Action"
in which eleven DRC theologians refuted on biblical and moral grounds all arguments for

apartheid and thus called for radical change in government policies.

The NGK delegates to the Consultation refused to back down from their support of the statement,
even in the face of severe opposition from all four Nederduitse Gereformeerde churches. They
added that if complete territorial separation was impossible then full rights, including political
rights, could not be withheld indefinitely from coloureds and Africans who were permanent

residents of the white areas. (Regehr 1979:194).
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3.6.3 NGK WITHDRAWS FROM WCC

Cottesloe marked a turning point for Afrikaners and thus a division arose between the English
and Afrikaans speaking churches. Their policy of isolation now began to be put into operation.
The WCC affiliation now became a point of contention. The Cape Synod with an overwhelming
majority decided to cut ties with the WCC. An NGK commission studying the Cottesloe
Consultation recommended strongly their withdrawal from the world ecumenical body. The
Consultation was rejected on the basis that its findings undermined the policy of separate
development and was also in conflict with its traditional policy (Regehr 1979:195). Villa-
Vicencio (1988:109) reports that ultimately they isolated themselves from the world church by
resigning from the WCC and in 1982 their membership of the World Alliance of Reformed

Churches (WARC) was suspended.

Increased political repression followed. African resistance was caused by the government. The
burden to oppose apartheid fell upon the church, student groups and academics. It now became
apparent that the solution was not to be found within the context of denominational structures
but a new kind of ecumenical thrust was needed. Hope & Young (1983:77) inform us that the
Christian Institute came into being under the leadership of CF Beyers Naude who was a key
figure in the DRC delegation at Cottesloe. After exploring the Bible more deeply and until he

visited the locations himself he began to slowly understand the extent to which the DRC faith he

espoused was a justification of White privilege.

In 1962 the ecumenical monthly magazine, "'"Pro Veritate' was launched with Beyers Naude as

its editor and in 1963 he was instrumental in the formation of the Christian Institute. Regehr
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(1979:196) informs us that by 1964, 28 churches and missionary societies became associated
with the Institute. The DRC mounted campaigns to discredit the Institute. In 1966 the NGK
General Synod resolved that the Christian Institute represented a false doctrine and therefore
suggested the withdrawal of all NGK members. The Natal Mercury (October 19, 1994) an article
written by Aggrey Klaaste portrayed Dr Naude as one of the few lonely inscrutable, and
embittered Afrikaners who many years ago saw the evil of apartheid and probably started the
doubts about the worthiness of this policy in the DRC which was the strong pillar of the volk.
The report mentions that it was from these cracks in the Afrikaner theological intelligentsia that
the volk began to split.

The spotlight again fell on the WCC. The following statement was made by Prime Minister
Voster when he addressed the National Assembly regarding those churches and individuals who

refused to dissociate themselves from the WCC:;

"I would be neglecting in my duty as head of government if I did not take any action
against them, if I allowed churches which are members of the WCC, and wish to remain
members, to send representatives to conferences of the i)ody, and if I failed to take action
... against clergymen who allow pamphlets (explaining the rationale behind the PRC

grants)... or pamphlets with a similar tenor, to be distributed at their churches on

Sundays".

(Survey of Race Relations: 1979:16)
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3.7 IXED WORSHIP

According to Regehr (1979:207) the prime minister's brother, Dr J Vorster, then moderator of
the NGK told the church's synod that the WCC was "'not a church of God, but a church of the
revolution"'. |

It was Ben Marais of the theology faculty of the University of Pretoria who showed a
reconciliatory tone towards the WCC, but he was not supported by most of the whites in the
DRC. Ben Marais reacted to the false impression that may have been created that only the
communists have any concern for social justice and freedom. It appeared to Marais that the DRC

tended to identify Christian social concern with Communism.

According to Regehr (1979:216) Dr Vorster the moderator of the NGK emphatically rejected the
idea of mixed worship. "We must create separate facilities for blacks in their own areas "he said,
"and if there is no alternative we must give them Sundays off so that they can stay in their own
houses and worship in their own churches". Vorster also rejected the idea "that one bench will
become two", he said and later three and four and in the end we will have totally integrated
services. Regehr (1979:217) states that in the 1974 Synod Prof Ben Marais tabled a motion
urging all church councils to open their doors to people of all races, but was rejected by an

overwhelming majority leaving the decisions to the local church councils.

When we come into the 1980's, we notice that the struggle for freedom being trapped in the
apartheid system has become much more intensified by the democratic formations. New role
players also began to emerge from within the ranks of the church, government and political
organisations. Morphew (1989:119) claims that the year 1986 should be noted as a crucial one

in the history of South Africa for in this year the DRC, the original formulator of apartheid began,
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albeit tentatively, to move away from its disastrous creation. It was said that during this period,
politics of the country are first decided by dominees (DRC ministers) and only later by

politicians. Therefore 1986 DRC Synod was viewed as marking the turning point of the tide.

At the 1986 DRC Synod more emphasis was placed on the unity of the church and the
implications for this unity for inter group relationships whereas previously reports concentrated
on the diversity of the church. According to Morphew (1989:121) these views are the expressions

of progressives.

3.8 HANH

Johan Heyns, as a seasoned church man became best known and respected in South Africa. He
was a minister in the NGK. He was appointed to the staff of the theological seminary of the DRC
in Stellenbosch. Few years later Prof Heyns took up the chair in systematic theology and ethics
at the theology faculty, University of Pretoria. For 22 years Prof Heyns lectured in Pretoria,

where hundreds of dominees now serving the DRC, sat at his feet.

According to Prof Piet Marais report in the Natal Mercury 11th November, 1994 Prof Heyn’s
career was launched when he was elected moderator at the general synod in Cape Town in 1986.
The 1986 synod was viewed as a watershed experience for the DRC. It is reported that after years
of agonizing over racial issues, this 1986 synod adopted a brand new policy document on church
and society in which attitudes of the past were rejected and the DRC in no uncertain terms took

leave of apartheid. The decision came as a surprise to many and an unwelcome surprise to
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thousands of conservative DRC members. Prof Heyns thus became the man responsible for
steering the DRC on its new course. In ecumenical meetings in many countries he led the DRC

delegatioh.

However, his membership of the Afrikaner Broederbond caused many a raised eyebrow. He was
blamed and reproached by many conservative Afrikaners as a man who more than others, led the

Afrikaner astray. Death threats become the order of the day for him.

The Daily News (Monday, November 7, 1994) describes Prof Heyns as a person who created a
stir in Afrikaner circles as far back as 1959 with his "verligte" stat