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P R E F A C E

This dissertation gives me a good opportunity
to explore the close relationship between philosophy
and culture, Nietzsche and Marcuse, especially in
their roles as critical theorists of culture, seemed
to me to be ideal focal points from which I could
begin a study of the philosophical trends in the
nineteenth and twentieth centuries, especially with
respect to the influence of these trends on the
cultural situation and the manner in which the new
philosophical attitudes proposed by Nietzsche and
Marcuse are hoped by them to regenerate the existing
culture,

It is hoped that this dissertation will also
go toward untangling certain of the confusions and
misunderstandings that surround the thoughts of beoth
Nietzsche and Marcuse. There has been a great deal
of controversy over their negaﬁive, even destructive
influences on men, for example, Nietzsche with respect
to the Nazi use of his thoughts, and Marcuse in so fapr
as student unrest finds justification in his ideas,
The question of blame or praise becomes less pressing
if we regard the ideas of both philosophers‘as containing
potential for both good and evil influences, and that
it is up to us to be influenced creatively or destructw

ively and accept responsibility for the choice we maka,
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INTRODUCTION,

It is the purpose of this dissertation %o
exanine significant philosophical trends in the
nineteenth century and in contenporary cuvlture as
the background against which Friedrich Nietzsche
and Herbert Marouse react, as well as critically
analyse the altermatives each philosopher puts fore
ward in an attemnpt to rescue man from what he cone
siders to be a period of acute cultural crisis. We
then go on to consider certain pertinent differences
and similarities in the approach of the two philosop=
hers as well as draw some general oconeclusions concerw
ning the existential character of cultural systems,

The philosophies of Nietzsche and Marcuse
reflect their concern about the problem.of what cone
stitutes a meaningful existence for man, about what
leads man into alienation and thereby unauthenticity
and what ough% to be done to rescue man from cultural
dislocation, Both philosophers regarded the specific
cultures of their time as harmful to a meaningful
existence, in so far as they were not in line with
nman's 'real® needs,

This brings us to the relationship between
culture and the specific existential situation of
mane Culture (both the material and *spiritual?
elements in society) is a reflection of man's needs
and aspirations as well as man's attempt to cope
with these needs.and oreate a meaningful and secure
1life for himself, We can regard culture as the
result of nan's attempt to create an authentic
existence for himself in conformity with specific
existential and historical needs, Man's search
for authentic existence is the search for ¥the
good life' =~ the kind of life that is meaningful
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and conducive to happiness within the existential
situation,

This search is reflected in the culture that
man creates, in all the spheres.of cultural activity=
the religious, the material, the political, the
ethical and so on, By living in line with the cultu=
-ral values of his time, man believes he 1is living
authenticallye.

However, because of his finite condition and
his inability.to arrive at final solutions and perma=
~nent answers, man is perpetually confronted by the
question of meaning and values It is this factor
which is responsible for the differences in cultures
and cultural values, For example, the Greek conception
of authentic existence end subsequently its culture
is necessarily different from that of the medieval or
more modern eras, since the needs and circumstances
of each epoch are so different. This aspect of
culture = its relationship with the specific existene
-tial situation = will be discussed in greater detail
in chapter one,

Nietzsche and Marouse, both deeply concerned
about what enhances life and what represses it; reveal
a profound dissatisfaction with their contemporary
cultural values and attempt to provide (in different
ways) for the 'real' needs of man which they believed
their specific cultures were not catering fors Both
offer a *solution' to the problem of man®s authentic
existence, providing guidelines for the creation of
a more meaningful culture, one that is more in line
with reality than the ones they oppose, However, by
their alternatives, Nietzsche and Marcuse have not
solved the problem of man's authentic existence in
relation to culture, for the simple reason that no

man possesSseSeeesce 3/ ess



man possesses the ultimate or final solutions What
these philosophers have done is to offer a specific
perspective of truth which is different from <the
existing one but which is nevertheless determined by
the existing cultural conditions,

These are some of the aspects this dissertate
=jion proposes to examine =~ the cultural values of the
19th and 20th centuries, the reaction of Nietzsohe
and Marcuse to these values and the alternatives they
propose, in what respects they are similar or dissime
-ilar, whether these alternatives solve the problem
of man's authentic existence and also the relationw
-ship between culture and specific existential
situations,



CHAPTER ONE

CULTURE AND AUTHENTIC EXISTENCE,

The problem of authenticity is basie to human existence,
Philosophers, artists, poets, writers, religious men are
all in some way concerned with the quest for meaning,
In any philosophy, any theory of life we can discern the
attempt to provide a meaning for existence, Art, literam=
-ture, religion, even the opinions and prejudices of
ordinary men are no less attempts to order +the world
according to a specific conception of realitye The
search for meaning is always undertaken in the face of
the perpetual insecurity man feels in the universe,
Finiteness, contingency, historicity, the lack of any
kind of permanence is what man continually comes up
against. There is no permanent meaning or value which
the universe in itself offers, Man has to create this
meaning for himself in terms of his specific existente.
~ial needs, Once he creates a meaning and lives by it,
man believes he is living authentically, Man's quest
for meaning takes the form of a number of questions
concermning the nature of the universe, his conception

of himself and his place in the universe, his relatione
~ship with his fellow humans, his likes and dislikes
and so on, His answers to these questions constitute

a specific Weltanschauung or unified vision of reality.

Armed with this view of life, man is able to
live securely and creatively in terms of the ‘meaning!?
and *truth® he has created for himself., Truth in
this sense is always man-=made and relative, In the
light of a gpecific 'truth' man goes on to create 'thse
good life' for himself, to create a culture that
satisfies his material, intellectual and spiritual
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needs, Culture, then, reflects man's attempt to order
the world, to create a meaning for it. "Generally
speaking, we may say that human truth originates in.
nan's rational disposition to order his surroundings,
to determine the relations in which he stands to them
and to interpret the events of the past in a meaning-
-ful way, from a specific point of view and in accorde
~ance with the particular circumstances in which he
finds himself, in order to achieve a certain sense of
stability and security. These various fields of order
may be of a private, scientific, humanistic, philosop~—
«~hical or theological nature. In brief they represent
the whole scale of human cultural activitye"

We can describe culture in the medium of Saint=-Exupery
and call it a citadel amid the ever-encroaching desert
of meaninglessness which threatens to ammhilate mane
Cultural values provide a sheliter within which man
feels secure, which saves him from being overwhelmed
by the incomprehensibility cf the universe, By

coming to terms with the cultural values of his time,
the individual lives authenticallye

However, the quality of life is never statice
Men's needs and aspirations as well as historical
circumstances change from one era to another, This
in turn alters the existing conception of what it is
to live authentically. A change in man's material
and spiritual needs leads him to adopt a Weltanschauung
that is more suited to the changed existential
conditions., Factors which had once seemed of primary
importance may begin to lose their significance and
vice versa. This change in man's needs and in his
view of 1life inevitably leads to a modification or
transformation of cultural values, because of the
link that exists betweer culture and a specifie
existential situatione Man®s cultural. activity

points tO0eesceescee 6/000



points to the *Truth® or ®the Good® =~ an ought +the
observance of which leads man to real or authentiec
existence, However this f{truth! must not be regard-
-ed in absolute terms, as the permanent achievement
of any one culture, FfTruth?! as reflected in the
cultural values of man is always posited in accord=
~ance with a specific vision of reality within a
definite existential situation. As this situation
changes and as man‘s needs change one ttruth' gives
way to a new 'more meaningful'! one which better
satisfies the new needs that have arisen. That is
why the cultural values of one epoch differ from
those of anothery depending on the prevalent concepte
-ion of life, Real or authentic existence, then,
means different things to different men and different
societieg, It is %this factor which led Nietzsche and
Marcuse to reject their specific cultures as incompate
~ible with *real?® human needs, thereby leading to ine
=authenticity and then offer new conceptions of life
which propose to cater for man®s 'real'! needs, It is
this same factor which accounts for the difference in
cultural systems. Each system reflects a different
view of life, a different patiern of existential needs,
a differert conception of authenticity. A specific
Weltanschauung makes i1 possibic for man to live
meaningfully and create culiure. However, when new
circumstances arise and the prevailing conception of
life proves inadequate ia the face of the new needs,
men turn to ancther more satisfying world view and
consequently, cultural values also undergo a transe
=formation, I will now attempt to show this by
using a few examples in historical order viz., the
Greek, Medieval and the more modern conceptions of
life and culture.

The Greek ooooococn'{/oo
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The Greek conception of authenticity and subsequently
Greek culture was indissolubly bound to the polis or
citywstate, Originally, the polis (composed along
arigtocratic lines) had been guided by the Olympian
hierarchy of gods who embodied the merits and flaws

of the Greeks themselves even though they were irmortal,
All explanations of why things happen were given in
terns of the actions of the gods who were supposed to
descend into the midst of human.society, intervening

in and influencing human action,

Homery for instance, making one of the earliest
attempts at ordering the world and fulfilling the human
need for explanation and meaning, wrote against a
background of divine action. This divine background
was for the Greek a perspective of meaning against
which the particular actions of man could be fitted,
The will of the gods could be used to explain many
incomprehensible things.

However, the originally self - sufficient polis
became more and nore dependent on trading. The growth
of a new commercial class, which could also aspire to
the highest office, contributed to the democratisation
process in the previously aristocratic polis., Trading
and colonisation of new areas resulted in greater contact
with and a deeper study of nature, Because nan was now
in possession of imnumerable new ideas, he could no
longer be satisfied with a purely divine explanation
for the universe, More and nore he came to exercise
his faculty.of reason in his search for explanation
and insight,

By the application of human reason nan dise
covered a harmony in nature which he translated into
principles, By resorting to the search for first
principles (arche) man not only succeeded in order—
ing.the universe but also satisfied urgent intellecte
ual, spiritual and material needs, In this way
Greek man created a background against

which hesesesnce 8/oo§
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which he could live authentically, no longer at the
total mercy o{ﬂthe gods, The gods were also seen to
be subject to certain principles in nature (ananke e
rational necessity,) Their perception of harmony in
nature led the Greeks to believe that the universe is
ultimately rational. Man can discover its reality
and its meaning by reasoning, since he himself is
part of rational nature., (It is interesting to note
that man is not yet a personality in his own right,
standing individually before his oreator as in
medieval Christianity. The opposition between mind
and nature is as yet undeveloped,)

Within the framework of rational nature, Greek
man set out to find order and meaning by means of
rational principles = a search embodied in the theo=
~ries of Greek philosophers, beginning from .the
Milesians and indluding Heraclitus, Socrates, Plato,
Aristotle and so on, The Greeks reasoned that the
orderliness evident in the world pointed to the fact
that the cosmos constitutes a unitye. In nature they
found a harmonious relationship between elements,
This led them to believe that only that which 1is
symmetrical, well proporticned, harmonious is *real’.
Man lives in line with nature by finding this propore
-tion, this balanced unity in natures Aristotle's
doctrine of the Golden Mean reflects the search for
balances Appllo who symbolises reason and harmony
and form has to be complemented by the unbridled
passion of Dionysus, Greek culture embodies the
complementarity of these two gods. Authenticity
meant balance, The Greek ideal of men was a
personality harmonised and controlled by reason,
the result of which would give self knowledge and
clear judgement. About the Greek search for unity
and balance in nature HeJ. de Vleeschauwer writes g
"Tye Greeks never asked the question how the

universe had eeeee 3/ ceee
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come into beingeese.sThe question which they asked was
always firstly, whether the universe represents an
order that could always be accepted without question
on the.basis of the visible order and regularity of
things, and secondly, where such an order had come
froMeecsesssGreek philosophy always.strove towards the
concept of the unity of the cosmos, and in order +o
maintain unity it postulated a single principle lying
at the hasis of the universe." 2

Beginning from the Milesians, philosophers
looked for this permanent persisting principle in
order to reach the inner reality of the uwniverse,
The universe is not the Yplaything of dark powers*
but is intelligible and can be studied in terms of
first principles., Beneath the apparent multiplicity
and confusion in nature, there exists a permanent
primary substance (physis) which reason can discover,
Thales believed this prineiple to be watere Others
found it .in vapour or fire. Though their theories
differed, the Greek philosophers all proceeded from
observed facts and logical ¥reasoning towards the
conception of a rationally ordered universe, thus
making a break with supernaturalism and asserting
the autononmy of human reason.s The Greek search for
unity culminated in Plato's Theory of Forms, The
highest reality for Plato is “the Good (which can
also be identified with God). Knowledge of ‘the Good
can lead man to achieve his own authentic nature,
Kitto compares the Good as belonging to the same
order of things as "the Chyistian State of Grace."3)

The emphasis on Reason came to be the motif
of Greek culture = to be found in politics, philosophy,
literary and artistic creation and s¢0 one The wonderw
~ful creative vitality of Greek culture is due to the

absence O0fcececscsce 10/000
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absence of acute political, moral or religious restraint,
There was no Bible to appeal to as final authority.
Greek man was thrown back on his own reason, on his own
sense of right and wrong. It was believed that man as
part of rational nature could not rest in the irrational.
Even the gods were subject to rational judgement, R.W.
Livingstone contrasts the attitudes of Job and Prometheus
to their respective gods, Job is full of humility,
Prometheus, believing himself to be guided by reason,
curses Zeus with insulting defiance, Aeschylus dces
not hesitate to judge and condemn Zeus when he appears
unjust and hence irrational;'4) The Greeks camse to
identify the content of the Good, the Beautiful, the
Just and so on with Reasones A vision of perfect.truth
could be attained by means of reason. The polis, of
course, was the historic expression of a rational
universe, The material and spiritual life of man
rested in his being a member of the polis commnitye
The polis in other words provided scope for the
achievement of the Good Life, for the realisation of
arete or virtue, just as in medieval times this was

the concern of the Church, WiGe de Burgh quotes the
example of Socrates to illustrate the authentiocity of
life in the polise "When Socrates, after his condeme
wnation by the Athenians, was offered escape from
prison, he replied that to evade the law of the polis,
even when unjustly exercised, was as morally wrong

as for a son to do violence to an aged parent,”

Since the polis is grounded in reason it constitutes
the focus of man's moral, intellectual, aesthetical,
social and practical life, And so Greeck man liveds
believing himself to be guided by rational principlés.

Why, then, did the Greek conception of life
decline in validity? Historical circumstances arose
which completely altered the situation in terms of

which Greekeeseccscose 11-/.0
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which Greek culture had developed. The solidarity of
the polis was disturbed by wars, both internal and
external, Among the Greek philosophers there was no
uniformity about the nature of reality. It became
evident that philosophy was unable to provide final
insight into the nature of virtue and happinesse. The
rational investigation of nature was not sufficient
to provide all the answers., Millions who lived in
the Roman Empire felt excluded from the good things
of this earth and turned longingly towards & better
world., The Graeco=Roman world was split by the duale
=ism between the earthly world and a supersensuous
onee, It was believed that man on his own strength
can become neither knowing, virtuous nor happye. A deep
passionate need for true salvation (for which Greek
philosophy made no provision) came to be felt,.
Foreign forms of worship, a mingling of Oriental and
Occidental religions, came to be eagerly accepted.
Man sought meaning beyond nature and the world of
sensee New theories like Neo = Platonism, Neo =
Pythagoreanism, Cynicism, Gnosticism, Stoicism,
Epicureanism; etcearose in an attempt to satisfy the
new needs of the time., Howevexn it was Christianity
which proved most sucgeessful in providing man with a
new conception of authentic existence, entering" the
surfeited, decadent Graeco «~ Roman world with the
youthful force of a pure high religious feeling and
a conviction that was courageous to the death."

The Greeks had relied on their own rational faculty
to arrive at truth, However,this selfecertainty

had been shattered in so far as they felt that they
could no longer live meaningfully on the strength

of philosophical inquiry alonees The desire for a
new source of authority led to the dominance of
divine revelation as the highest source of lmowledge,

Truth seesee 12/ooo¢t
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Truth -~ unquestionable and supreme is to be found in
revelations And the new instrument in the search for
truth and authenticity is faithe Philosophy voluntarily
submits itself to religion in so far as man's rational
faculty is to be used to comprchend and explore revealed
truthe In this way, Christianity satisfied the emere
~gent new nceds which the Greek way of life could no
longer satisfy. The Church scemed the only hope of
redemption amid the dissolution of political and moral
life,

The shift in emphasis from reason to faith is
reflected in the culture of the new epoch =~ the medieval
era, Medieval culture filled the gap which Greek
culture could no longer fills ¥aith provided a new
certainty that men desired so desperately, Man found
more meaning as a creature of faith than as a rational
being. This faith found its object in the revealed
truths of the divine Scripturese G.AsRauche writes
"In medieval philosophy the real ground eceecseesesis
found in the Ylumen supernaturale! i.e. the revealed
truths of Holy Seripture e.gs the incarmation,
resurrection, ascension, transubstantion, trinitysetce
It is the task of reason to provide the form for these
unassailable truths, to systematise them and to explain
them logically as far as this is possible,”

Revelation, then, is the first principle of reflective
thoughte The holiness of reason lies in the clarifice
-ation of revealed truth. The prime motif of medieval
culture is faith in God., Medieval architecture,
soulpture, literature, painting and music was Christian
in essence and articulated the Bible, Its philosophy
and science centred around the Bible, Its ethics and
laws were an extension of Christian commandments, Its
political and economic organisation was also motivated
by Christianity. Medieval culture stressed union with

GOd...O..OO 13/0...'...,



God as the supreme end and encouraged a negative attitude
towards the sensory phenomenal world, The entire culture
is ®ideational' as Sorokin calls it, because it is based
on "the principle of a supersensory and super-rational
Gode" 8

The Christian Church became the focus of medisval
life and culture. The Church was all=comprehensive,
watching over every human creation. Following the New.
Tesbament ideal of reward in Heaven or penalty in Hell,
vhe Church represented order in a time predominantly
chaotie ard violents It offered salvation to all men
b7 decreeing how men should live, That men observed
strictly its decrees is reflected in the medieval fear
¢l expommuriicetion from the Churche This separated the
offender from all ecclesiastical ministrations and left
hinm to the mercy of the devil., Excommunication was
regarded as the most horrible of punishments since it
barred nman from the only way of life which offered
salvation, the only authentic form of existence., And
so the individual submitted his private opinions +to
those of the Church,which was the vehiecle of divine
revelations, Men woere genuinely concerned about the
salvation of their soulsa

It is for this reason that medieval culture
reflects man's gaze as being firmly fixed on the
spiritual. goal of life, Fervent faith made man ever
ready to strive and sacrifice in order to enhance his
spiritual life, earthly life being regarded as of
little or relative importance. "The dominant note
of the medieval SpPirit Was cesoscesacee Other Worldwm
~linesss To its thinkers and men of action the
supersensible world possessed a reality denied to the
scene of mants temporal pilgrimagCeecsseeesThose who
were most absorbed in mundane concerns never questioned,

when they pausedcscecs 14 /see



when they paused to think, that these were of secondary
moment, that *'this earth our habitation' was but a
transitory stage of discipline, or that the only
knowledge of intrinsic worth was that of mants spirite
~ual goal and of the instruments that led to its
attainment." 9) That is why "people's minds were
constantly attentive to all mamner of signs, dreams

and hallucinations," 10) ReW.Livingstone compares the
Greek and medieval attitudes to life., "For him (the
Greek) the whole of creation was not groaning and
travailing in pain. He was waiting for no glory to be
revealed with which the sufferings of this present

time were not worthy to be compared ceeeseseeeesBUt to
abolish the unseen world for the Christian, is to alter
the whole meaning and value of life, The permanence in
Christianity is the persuasion that the world is not an
adequate theatre for man, nor is he capable of reaching
the perfection of his nature unaided,” 11) Hearty
support for the Crusades which were an important

aspect of medieval culture also indicates the . intensity
of the medieval concern for salvations  Popes, kings,
warriors and peasants set out to find salvation through
crusading., In slaying the heathen and recovering the
Holy Land, men were doing God*s work as well as expiate
=~ing their own sins,

The desperate desire for salvation can be explaine
=cd by the quality of medieval life, Nature was. not as.
tame and controlled as today. Epidemics, plague, famine,
war between the feudal kingdoms, the growth of heresy
end the violent savagery with which it was punished gave
life a quality of perpetual insecurity and added to the
general fear of the wnknown. The Greck mind saw a
rational order in nature with which it could identify
its own being, The medieval mind saw no such order =
only confusion and misery,
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There was every indication that the Second Coming was
at hand, The Church took on itself the task of malking
men ready for it, if necessary by force. On earth,
life was miserable and rewardless, The promise of joy
and happiness after death made men all the more ready
to accept the teachings of the Church as the only.authe
=entic way of livings To secure its own position, the
Church encouraged a homogenous culture which was induced
by the individualts fear of hell and his desire to get
to heaven = ideas which were amply and horrifyingly
depicted in medieval literature, for example, Dante's
workse Revelations of the prophets were valued above
the achievements of individual men. Consequently,
medieval culture lacks a preoccupation with the conte
-cnts of human consciousness or analytic criticism of
human experience and is essentially theocentric in
character as Greek culture had been geocentrice,

Philosophy had to concentrate on the study of
the Scriptures for a causal explanation of the universe,
G +Ae Rauche writes "while the Greeks worked out the
causal principle by.observation and arrived at a first
cause by reflection, medieval thinkers . *kmew? the
cause of the universe, God the Creator, by revelation,.
This explains the subordination of philosophy to theo=
=logy in the Middle Agese. Thereby philosophy becomes
the ancilla theologiase, the task of which is to afford
rational insight into the revealed truth which is not

questioned but is accepted on Ffaithe" 12) The end of
philosophy is knowledge of Godywhich required the hare

monious co=ordination of faith and recason, philosophy
and theologye Saint Augustine, for instance, found the
Platonic Ideas of Goodness, Beauty, Justice, and so on
in God's minde "In Him they are all contained in highe
=~cst unione He is absolute unity, the all = embracing
truthy He is the highest Being, the highest Good,

perfect Beauty eees 16/¢e



perfect Beauty (unum, verum, bonum). All rational
knowledge is ultimately knowledge of God."13) Thomas
Aquinas also attempted to justify faith by.reason and,
with the aid of the Aristotelian dialectic, to "conse
-truct a logical system that would vindicate a world
outlook already revealed and determined."l4) And so
the Church sought to co=ordinate human cultural acte
=tivity, thus satisfying the intellectual and spirit-
=ual longings of men. Men obeyed its injunctions be=
~cause they believed it embodied truth and goodness
and hence offered the most authentic way of life.

However even this tightly knit cultural homo=
~=geneity was not to last., A variety of historical
circumstances arose which transformed the purely rel-
=igious world view into a more secularised one, A
secular civilisation proved more adequate to satisfy
new needs,e The unity of medieval life was shattered
by the Reformation which ushered in a new era that
encompagsed events like the PFrench Revolution, the
Industrial Revolution, the invention of gunpowder and
printing, geographical discoveries, the growth of
cities and so one As a result vast new dimensions
were added to man's horizons, The quality of men's
lives changed radically, and so did their needs, The
desire arose for a freer and more human conception of
nature and life, Men no longer believed that theology
was adequate enough to comprehend fully the meaning
of lifes A serious attempt was made to assess 1life
from different standpoints, sinee man now desired a
more comprehensive outlook on life than that offered
by the Church,

Religion was no longer able to provide the
foundation for a theory of the world and of human
life, Man's gaze turned more and more to himself
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and his human environrient, Science and philosophy
defined their linits as against theology and assunmed
a conscious independences The fact that nen were no
longer content with a cormon tradition led to the
awakening of national life, and the unity of culture
disappeared, The intellectual concentration of the
Middle Ages gave way to decentralisation and the rise
of new centres of learning,for example, Paris,Geneva
and Iondons The invention of printing freed literary
life from its rigid connection with the church schools
and led it to.assume new forms shaped by individual
personalities.,

The urgent demand for new lknowledge of the
world found its fulfilment in the growth of the natural
sciences, The nedieval outlook based on the unity of
causes gave way to a conception of the world which did
not admit the notion of one single highest principlees
The scientific revolution led to a new interpretation
of nature in terms of natural physical causesa. God's
existence was not denied but nature was studied in
itself Mas a dynanmic system of bodies in notion, the
intelligible structure of which can be expressed
nathenatically." 15) The universe came to be seen
as a rational predictable machine which men could
understands Experiment and verification gained more
and more stature as means of attaining knowledges
Men turned to science for truth as they had once
turned to religione

The tideational®! culture of the Middle Ages
had clearly given way to a tsensate culture! 16)
The emphasis on nan and hunan dignity and achieve=
ment becones more persistent and exclusive, The
tendency is towards individualism and self-sufficiencye
Preedom from rigid medieval discipline led to an
astonishing display of individual geniuse Greek .
man hed needed the polis to achieve the good life,
to live authenticallys

Medieval maNeesel8/eese



Medieval man necded the Church but with the waning of
its influence, men felt confident of achieving the
good life on the strength of human reason, will and
personalitye Scientific achievements which allowed
men greater control of nature confirmed this conviection
in the power of man to achieve a meaningful life on
his owne So, instead of concerning themselves with
happiness in some other realm, men directed their
efforts to creating a better life on earth, Values
like power, pleasure, wealth which were previously
rejected as sinful now came into their own. Man is
more than ever *the measure of all things® and this
is reflected in the new secularised culture.

Philosophy, like science, assumes a new
positione In Greek times, when the naive religious
and ethical consciousness f@isintegrated, philosophy
developed along seientific lines, replacing religion
in showing what direcetion life should take, In the
medieval era, philosophy became the hand maiden of
religions But in more modern times, philosophy, from
the analysis and defence of revelation, passed to a
ocriticism of it. Independently of religious interests,
it sought to ground its teaching in the light of human
reason and experience, Since it was no longer believed
that life was rigidly determined by divine laws, man
felt that he couldy by the application of human reason,
control his progress towards higher levels of well =
being and happiness,

Modern philosophy is said to begin with
Rene Descartes in France and Prancis Bacon in England,
Bacon emphasised the empirical study of nature in order
to increase mant's control over his material environment.
Hobbes even desired to eliminate completely <from
rhilosophy all speculation on the immaterial or spiritual,
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Descartes and Leibniz also saw philosophy as a means of
inereasing human knowledge about the world, EKnowledge

was seen as a8 means of enabling man to better his earthly
life as it became more and more divorced from religious
interests, Descartes,who was dissatisfied with kmowledge
grounded purely in revelation as well as the mass of
unconnected facts now available to man, proposed the

method of induction which would establish a single principle
of highest certainty from which the whole field of experience
would be explained, From Descartest! thinking there sprung
two branches = the one from Descartes; the physicist who
sought to make comprehensible all events in the corporeal
‘world (which was eventually to lead via men like Locke

and Hume to the positivism of the 19th century) and the
other branch from Descartes, the metaphysician who sought
elementary truths of oonseiousness (which eventually
culminated in Hegelian metapnysics).

The former aspect of Descartes' philosophy led
to Lodke and British empricism with its ethics of happiness
through sucesses In line with the new empirical approach
towards reality and the beginning Industrial Hevolution,
men tried to establish anew the authentiec nature of man's
existence especially in the light of the new ¢ircumstances,
Locke's ethics benefited the growing capitalist condeption
of property; He hoped that the welfare of the people would
be determined by the interests of the majority but his
individualist ethics led to the leaders of cotamerce and
banking taking control, thus paving the way for capitalism,
"Locke's dictum that Ygovermnment has no other end but the
preservation of property® worked historiecally as a bulwark
of individualistic and laissez=faire policies, Locke
wanted to regulate the accumulation of property by the
requirements of the community as a whole, but the common
good in turn resolved itself into the search of the
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najority for their own prosperitys" ) 1 fact, Locke's
emphasis on rights rather than duties made it easy for
the proponents of economic individuality to dispense
entirely with the cormmon good as a standard for regulate
ing the use of propertyes So the new empiricism was not
to result in the values its proponents desired. The
Industrial Revolution transformed the lives of millions
who now formed the working class which had to sell its
labour in the open competitive marketes Their lives
were, more often than not, miserable and poverty=ridden.
as has been described soc graphically in Dickens! novels,

Descartes' rationalism, on the other hand,
culminated in the attempt of the French Revolution to
establish society on the basis of reason alone,. Just
as Newton had set the pattern for a rational investige
ation of the physical world, so to, nan ought to employ
his reason for interpreting moral, religious, social
and political lifes .Philosophy could then be an ingte
runent of liberation, a means to.discover a rational
foundation for society. However, the absolutisation
of the principle of reason was to lead to new alienae
tion and even to rmrder. The guillotine.ruled supremne,
Albert Carms pointe out in The Rebel how, in the French
Revolutioh, reason is absolutided.to such an extent that
it becomes unreasonable, However, the emphasis on
reason and its separation from sensibility was deplored
by men like Harman, Herder and Jacobi, who desired a
synthesis of reason and sensibility like Nicolaus of
Cusa's idea of coincidentia oppositorume. 1In his
Transcendental Idealism, Kant attenpted to reconcile
the best features of Continental Rationalism and
British Empiricisme However, this synthesis was
shortlived,
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The development of philosophy after 1790 led to $he
revival of the o0ld oppositions under the new forms.

of idealism and positivism, Idealists like Pichtey
Schelling, and Hegel supported the extreme claims

made by reasons Hegel constructed his vast compre=
hensive system arcund the principle of absolute reason,
On the other hand, positivists like Comte and Mill
appealed to our experience of facts and the limits of
imowledges In the 19th century, Nietzsche, in addition
to others, like Schopenhauer and Bergson, again attempte
ed to reunite reason and experience by the central
synthetic notions of *will® and *life,*

The new trends in the.more modern era = the
waning of religious influence, man's emphasis on the
power of his own reason as well as on empirical investi-
gation of this world, scientific and industrial develop~
ment, the rise of forces like nationalism, capitalisnm,
socialism and so on « are the consequence of the digw
integration of the medieval outlook and reflect an
entirely different world from that known to the Grecks
or the medieval mane The new cultural and philosophical
forces which came to the fore in this period and which
attempted to satisfy man's new needs = metaphysical
idealism, positivism, nationalism, materialism, ectc.,
are later strongly attacked by Nietzsche and Marcuse
as leading to new forms of @lienation instead of caterw
ing for man®s trug necds, I have attempted to show
in this ehapter how a particular conception of life
enables man to live meaningfully and creatively, and
how, when this.conception becomes inadequate, it gives
way to another, affecting also the culture of a given
period, Nietzsche and Marcuse hold that the conception
of life in their particular times as well as the culture
created in accordance with that conception of life, are
leading to inauthenticity and self=estrangement since

nant's real...-......22/...‘u



man's real needs are not being satisfied. Both,
consequently,offer a new conception of life in order
to revitalise life and cultures In the next chapter
I will deal with Nietzsche'!s analysis of the cultural
pattern in the 19th century as it had emerged as a
result of the disintegration of the previous pattern
owing to changing circunstances of lifej,and the
reasons for his dissatisfaction with the cultural
system of his own time,
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CHAPTER TWO

CULTURAL CONDITIONS 1IN THE NINETEENTH CENTURY

In the light of ny topic, I will now attenmpt to
show the philosophical and cultural environment that
existed in the nineteenth century. Nietzsche's contenw
poraries offered various alternatives to rescue mnan
from being swallowed.up into Hegel's alle=embracing
systen., In addition, scientism, naterialism, national~
ism, democracy, etce, also formed part of the existing
cultural pattern. Nietzsche was subsequently to reject
all these aspects as being synptoms of the cultural
nalaise, rather than means of escaping from ite

The alternatives offered by men like Marx,
Schopenhauer, Kierkegaard and by proponents of sciente
ism, denocracy, etce., reflect the conceptions of thess
theorists about what leads to alienation and unfreedon
es2e Hegel's Absolutes The alternatives also indicate
how man ought to live, and under what conditions culture
is in line with realityi This links up with my attempt
in Chapter One to show the connection between culture
and the authenticity of human existence, as well as the
shift in cultural values with changes in man's needs
and circumstances.

0f the nineteenth century, Johm Stuart Mill
wrote how " a change has taken place in the human
nindeeess The conviction is already not far from
being universal that the times are pregnant with change,
and that the nineteenth century will be known to poste
erity as the era of one of the greatest revolutions of
which history has preserved the remembrance, in the
hunan mind, and in the whole constitution of human
historye" 1)

In the face of this change, persistent
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adherence to the 0ld cultural values was leading man
into selfeestrangement, To a large extent the 19th
century oultural crisis was caused.by Hegel's total
philosophy posited against reality, and also seientifie
and technological developments in the light of the
bewildering new problems this raisedswhich I will
discuss in greater detail below, Hegel had propound=
ed the wonderful vision of Absolute Reason moving
dialectically through the world and becoming manifest
in the various spheres of human ceultural entcrprise -
art, religion, philosophy, pdlitics and so on, In
the movement of the Absolute were realised the values
of truth, freedom, justice, beauty and goodness into
which man was absorbede Man lived authentically in
freedom when he subsuned his entire life and will to
that of the Absolute Spirité The glory of this ideale
ist system, however, remained in the cloudse The
absolute values were revealed by man's actual situate
ion to have no bearing on reality., To attempt to
live by them would result only in alienation from the
world and from one%s true naturesy Hegel had sought
to incorporate every aspect of human reality into his
rationalist constructions

It soon became inereasingly obvious %0 a
saddencd mankind that the Hegelian synthesis contain-
ed a glaring discrepancy betiwecen abstract cultural
and intellectual ideals, and everyday lifee, The.
promised millenium had not materialised., Instead,
there was a growing feeling of self=estrangement, of
bewilderment at the inability to locate oneself withe
in a meaningful pattern of life, Cultural dislocation
was the inevitable.result of the confliet of cwltural
values and reality, Traditional meanings in .the
various cultural spheres were no longer valid,

To add........-26/....
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To add to all this, the Industrial Revolution
further transformed human lifes bringing fresh horror
into the lives of mene The factory system uprooted
the traditional perspectives of the existing culture.
Materialism, the profit motive, deference for wealth,
together with periods of alternating prosperity and
depression resulted in the development of a faceless
urban civilisatione Culture was valued in terms of
practicability, its relevance to demand, cost, etcs
The result was a standardisation and stultification
of art, literature and so one PFor the growing mass
of the proletariat, reality consisted of long hours,
low wages, bleak industrial landseapes, child labour,
the destruction of human dignity = in factrexploitat-
ion and miseryes The desire to improve the lot of the
workers led to Marxist theory, anarchism and so one
In fact, liberalism, constitutionalism, denocracy,
nationalism, imperialism were all political trends in
the 19th century encouraged by the Industrial
Revolutione

With the growth of science also, religion
lost its effectivenesss Christianity in the accepte
ed sense was no longer able to provide an anchor for
the faith that men needed so desperately to exercise,
The growing materialism, theories like those of
Darwin were serious threats to the validity of Christe
ianity and its morality. Dostoevsky, for instance,
makes one. of his characters say in The Brothers
Karamazov, "If there is no God, everything is
possibles" 2) Many, then desired to create somoe
thing in the place of religione. Robespierre’s idolw
atry of virtue and reason, Comtean positivism and
Marxian socialism were all attempts to arrive at a
satisfactory answer,

It WaSeesesssece 2T 00ee
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It was quite obvious that the 0ld world was
gone forevere But what was to be +the motif of the
new? As a correttive to the erisis of 1life and cultes
ure in the 19th century, there were two types of alterw
natives offered « a more existential one, directed
against Hegel's speculative fdealism (Marx), his rate
ional totalitarianism (Kierkegaard) and his absolute
ised raticnalism (Schopenhauer)j and a more scienfific
one; directed against Hegel*e metaphysics and seeldng
to base man's authentic existence in scientific thought
as it emerged in the 19th centurye

First we deal with Marxe, He protested against
the idealist consciousness which Hegel's system had
sought to engender to the neglect of mant's mnaterial
needss Marx developed Hegel's philosophy of history
into a theory of class struggles whioch, by dialectical
necessity, leads to socialism where the proletariat is
in control of the means of production and is henee no
longer alienated from the commodities it produces and
from the world, He transformed Hegel's philosophical
categories into soecial and economic ones, and offered
economio forces as the basid cause of all change in
the world of thought and thingss

.Marx was convinced that his new theory of
reality, which he called dialectical materialisn,
could lead man to an authentie life, especially in
the light of the new needs which the growing industyw
ialisation of society had createds For him, it was
a scientific theory, more meaningful than Hegel®s
abstract spiritualism which deals with the ideal
rather than.with the real, Philosophie theory, in
Marx®s view, rmst concern itself with altering cond=
itions in the practical situation in order to satisfy.
man's material ncedse Marx wrobe that Stk Sasit el
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"the truth i.e the reality and power of thought must
be demonstrated in practice. The contest as to = the
reality or non=reality of a thought which isolated..
from practice, is a purely scholastic questionesssee
The philosophers have only interpreted the world in
various waysj the point however is to change ite" 3

Marx visualised a complete transformation in
the existing consciousness as well as in reality, in
order to lead man away from alienation to a more
meaningful existence, Though he ridiculed Hegel®s
speculative idealism, Marx agreed with Hegel that the
world develops according to a dialectical procedure
(thus contimuing the 19th century conception of
change, growth and evolution as an ultimate fact of’
universal validity)e Marx disagreed with Hegel howe
ever ag to the foree underlying dialectical changee
Matter, not spirit, is the driving foroe, Cultural
values rmgt.be determined by a conception of reality
as nmaterial, Cultural values are determined not by
the movement of the Absoldte Spirit, but by the methods
of production of a particular epochs

Capitalism has an attendant culture which.is
used to justify ond maintain the status quo  i.e,
exploitation of the masses. It must be replaced by
a systermr which takes into account the needs of the
proletariat (whose needs are the only real ones since
they are in line.with the process of history). Only
then can a valid;»non-exploitative culture develops
The state will wither away and the individual can
live authentieally in the classless society. by
contributing to the well=being of the wholee There
would no longer exist the necessity for religion,
for Christianity which had created false needs and
thus led man into selfw=sstrangement.
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Earthly happiness can be achieved by abolishing the
circumstances (soeial and econonmic) that lead %o the
necessity for religione. Christianity had offered an
otherworldly joy to compensate for grave soeial and
economic ills in the present, Once these 1lls are
removed there will no longer be need for the false
lures of religion.

By this theory of dialectical materialism,
Marx hoped to eliminate the social and cultural rot
that had set ine His theory is motivated by interest
in *real' existence as opposed to Hegel!s abstractionsae
His alternative appealed to many, answering a need
created by the development of industry and thse rise.
of technologye. With its claim to scientific rigour,
it offered Yo man the vision of an economically and
naterially integrated universe as the source of all
cultural values, Since Hegelianism offered no more
consolations, many turned to Marxism as a way of sals
vation since it took.into account material and economic
conditions and needs,

Like Marx (and Nietzsche later on) Kierkegaard
saw himself as %a corrective against the age' and
passionately opposed the intellectualisn and acsthete
icism of the era, His alternative is presented in
terms of the value of the individual in his wnique
relationship with the Christian God, Kierkegaard
reacted sharply to Hegel!s gigantic amorphous system
which absorbed the individual and alienated him,
Hegelianism prevented any movement, either in the
direction of complete atheism (which Nietzsche calle
ed for) or to a more.honest Christianity ( which
Kierkegaard desired).

The characteristic of the age, Kierkegaard
saw as a crippling "vis inertiaet! that could only
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retain man in his condition of self estrangement, He
was one of the first to react to the existing intell=
ectualism, thus providing a sharp stimdus to the
great revolt against Hegelianism which was.later carried
on bySchopenhauer and Nietzsche in Germany, .William
James in America and Henri Bergson in France, The
novement Kierkegesard launched to restore man to a nore
authentic life.was in the direction of & recognition
of temporality, concreteness, the value of the indivie
dual.and his existence, as against Hegelian ebstracte
nesse

Kierkegaard rejected the Hegelian elaim +to
comprehend reality through reason¢ Rational philosophy
has no bearing on man's actual needs since it did not
help him in the concrete decisions he had to nake every
daye Also, it fails to grasp the fact that man is not
a pure thinker but an existing individual, XKierkegaard
condemned strongly the thinkers who accepted Christiane
ity because it appealed to the intellsct as logical and
reasonable, This had transformed the living religion
into an abstract Christian culture.

Further, the subjection of YGod® to finite
human reason was abhorrent to Kierkegaarde The ultimate
truths.about hunan existence cannot be discovered by
reason, Truth can only be found through faith, Kierkew
goard?s rejection of conventional Christianity force
shadows Nietzschets late¥ vehement repudiation of it,-
Christianity, instead of. fulfilling man's real needs,
was fast leading him into a meaningless existence,
Kierkegacrd maintained that merely to live in =a
Christian environment does not automatically nake
one a Christiane "When all are Christians, Christiane
ity eo ipso does not existe" 4) The concept of
suffering and sacrifice is missing. The Christian
virtues have been reduced to a comfortable code of
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"The bourgeois love of God begins when vegetable
life is most active, when the hands are comfortably
folded on the stomach, and the head sinks back into the.
cushions of the chair, while the eyes, drunk with sleep,
gaze heavily for a moment towards the ceiling."

Hegel had rejected the 'complacent devotion of
the individual to his own beloved individualitye.* Man
only lives in freedom by submitting his will to the
Absolute, Kierkegasrd rejects this totallye "I am no
part of a whole, I am not integrated, not ineluded,-

To put me in this whole you imagine is to negate me."6)
Hegelian philosophy implies the dispersion of man in
the world process, a factor which led to self=ecstrangee
ment, Kierkegaard always emphasises the value, of the
individual, deploring the levelling tendencies of his
age (which Nietzsche also denounced later)e

The crisis created by the levelling process
leaves the individual confused and lost in meaningless
abstraction, What can save him is his self«discovery
as a being who stands in a direct relationship with
Gods Kierkegaerd attempted to restore a personal
religion as a means of leading man out of the cultural
crisisy He hated fervently the crowd, the mass, etc &
That is why he protested also against.the idea of
soeialisn as the salvation of the ageé The exaltation
oftmankind? as a first principle negates the value of
the individual beinge .Yet "the 'individual® is .the
category through which, from a real point pf view, our
age, our race and its history rust passe"

The Hegelian system is false to human existence
since it does not correspond with what ise Its abstraction
was an object of derision to Kierkegaards

He writes, secessee 32/'l0.
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He writes, "I am a human beingeseeeeseand I assume that
eaveryone I have the honour to talk to is also a human
being. If he presumes to be speculative philosophy in
the abstractessessl must renounce the effort +to speak
with him, for in that case he instantly vanishes fron
my sight and from the feeble sight of every mortale"
Elsewhere he wrote, "Our age.is essentially one of..
understanding and reflection, without passioNesessecse
Men fecl their.reality as reflected.in something exterw
nal to oneself, in some abstraction, thus.denying the
responsibility of an individual existencee " 2 To
rescue man from this condition, Kierkegaard proposes a
religious tsolutiont - the return of the individuel.
from the abstramtions he had been.swallowed up into,

to a direct relationship with God, .

Schopenhauer, in his reading of reality, stress-
es the primacy of the Will in opposition to the Hegelian
enphasis on Reasone  Deeply pessimistic about life and
cultural efforts, he regarded his age as deepiy. degraded
as regards all higher intellectual efforts., Hegel's
philosophical idealism had proved a tremendous let=down,
bitterly disappointing the hopes it had created in many,
of an ideal existence under the benevolent guidance of
the Absolute Spirite Schopenhauer®s philosophy appeals.
ed to those whc found the ideals of a former generation
bereft of meaninge The highest values of his philosophy
- resignation, fortitude, sympathy, compassion, etc.
provided an attractive and satisfying philosophieal
explanation.for the growing feeling of disappointment
and despaire

Like Kierkegaard,.Schopenhauer rejeeted
conventional Christianity, making no effort to
reconeile the truth of revelation with philosophical
truth, He saw the existing religion to be lacking in
the asceticism and pessimism which made early
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Christianity meaningfule Schopenhauer was convinced
that there is a deep sense of evil in the universe

and his pessimism is a sharp contrast to the optimism
of Hegel, Marx, Comte and others., He was contenpt-
uous of Hegel and others like him who sought to undere
stand reality by means of the historical methode
Historicist systems he dismissed as empty bombast
(Fichte) and charlatanism (Hegel)es The *progresst?
disclosed by an analysis of history is a mere delusion,
the result of placing undue emphasis on particular
aceidents of history. He writes, "The true philosophy
of history lies in perceiving that, in all the endless
changes and notley complexity of event, it is only the
selfsame unchangeable being which is before us, which
today pursues the same ends as it did yesterday and
as it ever will, " 10)

Hegel had not solved the glaring discrepancy
between the ideal aspirations of men and reality ite
self, Schopenhauer objected to the general belief in
the power of reasoning, pointing out the empty and
derivative character of all rational knowledge.
Reason deals with truth only at second hand. So i%
is notyas the idealists believe, at the centre of the
universe, What governs the universe is a non-rational
element which merely.uses reason as an instrument %o
achieve certain ends, The essence of reality is a
blind unconscious striving that is only definable as
Wille In man the will of the universe emerges into
the light of selfconsciousness. This will in mnan
nekes him eoncerned with nothing but the gratificate
ion of his own appetites and desires, wholly controlle
ed by the lust for will. Man can never be happy bew
cause the will to life is insatiable, Art, especially
poetic and musical art does provide temporary relief
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by malking one lose oneself in contemplation of <the
Platonic Ideas,

Only in total remunciation did Schopenhauer
see the possibility of complete victory over. the
wille Man must follow the path of asceticism, free
himself from the body and its appetites in an effort
%o save himself from eternal bondage to the will,

By realising that *all life is essentially sorrow?
and by denying the will to life, man pierces +the
veil of Maya or illusion and attains to a state of
non-being or Nirvana., Such a condition is.one where
fimowledge only is left, will has vanished,* By
recognising the striving of the will and attempting
to overcome it, man lives in accordance with reality,
Rationalism as well as the materialism and scientism
of the 19th century held no hope for man, Reasoning
and abstraction would never achieve truth about reale
ity as Hegel had believed, Neither would science
which can only deal with the world of phenomena and
their relations. ILife however is not reducibls +o
soientific lmowledge. As an antidote to the false
optimism of Hegelian rationalism and 19th century
scientism, Schopenhaner propounded his philosophy of
the Will, This.emphasis on the Will was later taken.
up by Nietzsche, though in an entirely different wayse

In addition to.the theories of Marx, Klerkew
gaard and Schopenhauer, the emergent scientific
spirit in the 19th century led many to believe that
in science.lay the answer to many of the problenms
facing man. Science and $echnology were advancing
at a rapid rate, What was more, many scientific
discoveries could be applied to everyday life, and
emphasized the authority and progress of science,
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Men had lost faith in philosophical abstract-
ionse The certainty provided by science as well as
its power to ameliorate misery appealed to many as a
refuge from the confusions and uncertainties of the
age. And so the cult of scientism spread, LOwith
quotes R<HesHaymt*s description of the nineteenth
century: "At the nioment we find ourselves in a treme
endous and almost universal shipwreck of the spirit
and of belief in the spirit in generaleeseelt is no
longer an age.of systems, no longer an age of.poetry
or philosophyes Instead it is an age in which, thanks.
to the great technological discoveries of the century,
the material seems to have come to life, The deepest
foundations of our physical as well as our spiritual
life are being torm up and remodelled through these
triwanphs of technology." 11)

.The tendency generally was towards a greater
realisn, a consideration of the influence of material
interests on life and culture, It was believed that
any conception of reality was incomplete if it did not
take into account the development of science and teche
nologys Emphasis on the religbility and fruitfulness
of scientific nmethods led many to.believe that a
*science of man' could be created,.without resort to
anything transcendent and abstracte.

Philosophical positivism was upheld as the
answer to many problems. The positivists believed
that science provides the only kind of knowledge 1o
which man can attain, All that we can know of reality
is what we observe or legitimately deduce from our
observationss The nind rmust confine itself to a sober
study of experienced facts stated as lawse Knowledge
must be capable of empirical verification and must be
seen as relative.

PositivisMeceoccese 36/0 oho'
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Positivism denies the validity of a priori means of
knowing as well as the possibility of metaphysical
and religious knowledge. Affirming the validity of
empirical modes of knowing, positivism opposes
Christianity in so far as it claims to know +the
existenoe of the supernatural.

The man who founded positivism, which filled
the void created by the loss of faith in God, was
Auguste Comte,s He attempted to overcome +the corisis
of values by the application of his scientifie
soaial theory, He had lost his belief in God in mueh
the same way that he severed all attachments to the
monarchical regime in France, and deelared atheism
to be an important part of the new cultural situation.
Paith in God was replaced by the dogma YAll ig
relative!, which subsequently became the method of
the positive scionces, governing the realm of
phenomenal facts,

Comte saw three stages in the development of
society - the theological where belief in gods or a
God is predominant, the metaphysical which progresses
from belief in God to abstract notions (like Hegel's
Absolute Spirit) and finally the positive stage which
is governed by scientific laws. He regarded his law
of the three stages as a natural law which, of
necessity, governs owr scientifie, philosophical and
cultural advancee

In the positive stage (whose features inelude
the real, useful, precise, certain and organiec) the
mind must limit itself to phenomenal facts as
contained in empirical laws, To specak of first
causes, ultimate ends and essences is nonsensical,
because these are not a valid part of a scientifie
outlooke The positivist position went hand in hand
with the
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development of the speecial sciences. All knowledge is
seen as relative and this stems from the recognition
that the knower is conditioned by phenomena in the
external world. The mind must investigate laws which
govern phenomena to observe the relations between
them. These soientific laws are not a priori but
empirically observed, and in the absence of a
meaningful religion they are to determine the new
cultural order.

The general study of human nature belongs to
sociology of which Comte regarded himself as the
founder, In it, he attempted to constitute the
geientific attitude into a genuine positive
philosophy ~ of which humanity was the guiding
principle., The ultimate aim of positive philosophy
is contained in its duty to humanity - the improvement
of natural conditions, He believed his philosophy
could guarantee order and progress (which were the
demands of the new industrial era) and ensure the
galvation 4f mane, This was shared by those others
who also believed that human progress is an inevitable
law and that science and scientists are the guardians
of the new society.

The theory of evolution with its purely
mechanical explanation of the elements of organie life
and its belief in organic laws of development fitted
well into the nineteenth century scientific consciousness,
Darwin supplied a mass of evidence for this doctrine
and gave it a scientific force which it had not possessed
before. He maintained that all forms of life had evolved
from a common ancestry, through natural processes of
adaptation. T.e¢ strug-le for existence and survival of
the fittest is the sowrce of evolution, This law then
came to be applied t¢0 psychology, sociology, ethics,
history and so on, as

the Only-....-. . -38/‘..000



the only scientific methode The concept of *progresst
was upheld in so far as everything was supposed to be
rnoving towards some goal,

This, then, is the cultural situation as 1%t
presented itself to Friedrich Nietzsche in the 19th
century, He expressed his profound dissatisfaction
with the various interpretations of reality and the
alternatives open to man, sharing Goethets view of
the age as one where "confusing theories for confused
ninds hold sway over the earth," 12)

Nietzsche maintained that the optimism of
men like Marx and Conte, as well as the pessimism of
Schopenhauer, nasked a basic decadence which is
inimical to nmeaningful action, Nowhere does true
culture exist, Positivism, Socialism,.Denocracy,
Nationalisn, Moralism, Scientism, etec., despite their
claims, are still, expressions of a culture divorced
fron reality. Each presumes to represent 'truth!' but
they alienate man as rmuch as the crisis they hope to
rescue Him from,.

The age is clearly nihilisticg men persist in
living by values which are meaningless, Culture 1s
decadent and life impoverished in the bourgeois =
Christian world, Nietzsche writes of the age in.
gloonyy terms: "The waters of religion are ebbing,
and leaving swanps or stagnant pools: The nations are
drawing away in enmity again and long to tear eaoh
other in pieces. The sciences, blindly driving along,
on a laissez faire system, without a common standard,
are splitting up, and losing hold of every firm principle,
The educated classes are being swept along in +ths
conteriptible . struggle for wealth, Never was the world
nore worldly, never poorer in goodness and 1oVeaess
Everything bows before the coming barbarisn, arts
and science includeQeccccscesesscssssssccceasccnsce
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There is a wintry sky over, and we dwell on a high
nountain, in danger and in need," 13)

Nietzsche, who shared in cormon with Marx,
Schopenhauer and Kierkegaard a total rejection of
Hegel's absolute Christian culture as a false front
to cover up a basic decadence and inauthenticity,
could not reconcile himself to any one of their basie
positions, Neither could he wholly accept scientism
and positivism as & solution, though he did recognise
the inmportance of a scientific approach to mant's
problemns, Nietzsche's position on many of the cultural
issues of the day echoed the earlier criticisms of
Marx, Kierkegaard and Schopenhauer, However, he could
not see how any of the alternatives offered by these
rien could alleviate the position since they nmerely.
added to the general cultural confusion. As such,
they can only lead to new alienation,

Schopenhauer, for instance, had recognised
the primacy of the Will over the rational faculty but
had pessinmistically branded it as evils Nietzsche on
the other hand saw in the Will an instrunent of cultue
ral regeneration, The positive exercise of the will,
of will es will to power can provide man with a new.
grasp of reality and lead to a nore meaningful life,

Equally unsatisfactory to Nietzsche was
Kierkegaard's tleapt into religion, which he describes
as: "Weariness, which seeketh to.get to the ultimate
with one leap, with a death--leap, a poor ignorant
weariness, unwilling even to will longer; +that.
created all gods and backworldse" 4 Christianity,
even if rejuvenated, can only enfeeble and destroye
YAll the possibilities of Christian 1life have been

tried oute It is time to discover something new," 15)
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Marxian socialism certainly could not provide thiss,
With its emphasis on equality (which went contrary to
the laws of nature) and its attempt to create the
Christian heaven on earth, it was merely leading man
astray from his real nature and his true needs,

Denoeracy, nationalism and state worship
appalled Nietzsche just as muche Denocracy with.its
levelling influence, could only breed mediocritye. The
. growing nationalism of his time which emerged as an
acconpanying factor to the rivalry and competition
aniong nations, was a corrupt and perverse emnotion of
the herd nen, State idolatry intimidates man into
conformity. It appeals to his tribal instinet and
relieves hinm of individual responsibility. Collins
writes "From a cultural standpoint, Nietzsche draws
up a severe indictment against the Moloch of +the
State, Its main effect ls anti=~cultural since 1+t
levels down talents and encourages econformism anong
its oitizense" 16)

As far as the sciences are concerned, Nietzsche
agrees with its stress on the exanination of the charge
ing historical world since man belongs to the earth
and not to some other-worldly realm, He approved
also of 2 secilentific procedure, but the cult of
scientisn is quite another matter. .He could not
accept its absolutisation of itself, nor its secular-
isation of Christian values,

Nietzsche was equally sceptical of the Darwine
isn that was sweeping the 19th centurye. While acknowe
ledging change and conflict as basic,.Nietzsche could
not accept that the struggle for life, enforced by
external circunstances, determines our whole existences
The struggle which he finds is the consequence of
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overflowing energye Natural selection and will +to
power have little in common, Nietzsche also rejected
Darwin because, like Schopenhauer, he did not take
his theory to its logical conclusion. If 1ife is a
struggle, then steength.is the ultimate virtue and
wealmess.the only fault. The %goodt.is that which
survives, the *bad? that which fails, Durant writess
"Only the MideVictorian cowardice of the English Darw
winians, and the bourgeois respectability of Prench
positivists and German socizlists.could conceal the
inevitableness of this conclusione. These men were
brave enough to reject Christian theology but they
did not dare to be logical, to reject the moral ideas,
the worship of meekness and altruism which had grown
out of that theologye® 117

Nietzsche could not see how any of the exigte
ing alternatives could lead man out of the cultural
cerisis into which man had been precipitateds A new
culture was urgently needed, a new conception of man
and reality in order to reseue man.from the sterility
of alienation to a nore neaningful,creative existencee
Nietzsche proposed the *I will® of the Superman %o
replace the now nmeaningless *Thou shalt'! of Christian=
1ty+ Hegel had elaborated the Christian doctrine that
*God is spirit*, The new culture nust witness the
birth of a corporeal god =~ Supermane

What is needed is the realisation that strength,
pride, intelligence are nore important to life .and
culture than pity, meekmess, humility and so on, and
the realisation that the goal of evolution is not the
nass of nmankind but only the Supermane Man's nature
is unfixed, open to change but the direction of change
is the outstanding individual - warriors, artists,
philosophers, statesmen,
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"Culture is nothing else than the means for keeping
hunan nature fluid and progressive, so that the great
man nay break through to a higher nmode of existence
(what Nietzsche will ¢all later on the level of the
Superman) ¢" 18

The historicisn of men like Hegel and Conte,
Schopenhauer?!s re jection of the will as evil, Kierkee
gaard?s religious 'solution' and Marx's socialistic
tsolution? = all these dissatisfied Nietzsche, Nor
could he reconcile himself to scientism, nationalism
and denocracy. The nachine-nade ugliness of the bour-—
geois world, devoted to the production of *the cheap
and the nasty! was even more horrifying., As a 'solution!?
Nietzsche proposed the 'will to power' doctrine and
the splendidly audacious Superman to burst the chains
of the existing cultural decadence and guide the
creation of a new culture which will enable man to
live more meaningfully since it is in line with reality
and with real human needs, The revaluation of the
existing values in the direction of will to power will
bring about a cultural regeneration by which also the
question of mants authentic existence will be answered,
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CHAPTER THREE

NIETZSCHE'S STAND WITH REGARD
TO NINETEENTH CENTURY CULIURE

This chapter will concern itself with a detailed
analysis of Nietzsche's criticism and rejection of +the
trends in nineteenth century culture in s0 far as
these trends contribute to man®s alienation from the
world and himself, In addition, an examination will be
riade of Nietzachef's proposed solution for the erisis of
culture,

Nietzsche belisves that trus oculture c¢an only
begin when man frees hinself fronm netaphysical and
religious notions, Any form of philosophioal idealisn
was abhorrent to Nietzsche, Because.this world is
apparent, conditioned, contradictory, evolving, neta=
physicians believe that there rmst ba a real, unconde
itioned, uncontradictory, static world. Resentment
against reality leads philosophers to create an imag- .
inary world fron which they conderm everyday existende,
in a desire to escape from the pain of reality.
Nietzsche writes: "The history of philosophy 4is the
story of a secret and nad hatred of the pre=requisites
of 1ifGeeeeeseseePhilosophers have never hesitated to
affirm a fanciful world provided it contradicted this
world and furnished them with a weapon wherewith they
could calumniate this worldeseesseseven today our
science which pretends to be the advocate of.lLife has
accepted the fundamentel position of slander, and
treats this world as 'appearance' " 1

Philosophers like Kant and Hegel who take the

absolute as eesesccsee 45/000



- 45 -

absolute as their highest value deny this finite,
tenporal existence, Nietgzsche regards the absolute
as an absurd concepte 4n absolute node of existence
is inpossible since the concept *beingt! is always
relative to mane The conditions of a metaphysical
world (if it exists) are inaccessible to man, and
also an irrelevant form of lmowledges European
culture leads nan into self estrangement by teaching
hin to lose sight of actual things and hunt after
problenatic ideal aims. What the world is, man has
ereated according Yo hunan needs and emotions,

Metaphysics deals with fundamental errors as
if they were fundanmental truths, but neither faith
nor knowledge of metaphysical matters are necessary
in the reality within which man lives, Idealisnm in
all its forms, Nietzsche saw as opposed to the highw
est *Yeasaying' to lifee Where nmen saw ideal things
he saw hanan, all too hunan things. The desire for
a beyond, for an ultinmate condition is a synptom of
giclmess,

Nietzsche desires to apply an axe to the root
of the 'metaphysical need' in mans Philosophers have
munnified real things by divoreing them from history
andfron Beconinge They have rejected the senses be=
cause they reveal an apparent world of Beconinge In
this way man has been nisled. Rather than delfying
the unlmown and transferring joy to a false world, nan
should determine to what extent he creates his own
values within the world of Becominge MNan rmst put an
end to the tyranny of the old idealist values and

create a new order of more realistic ones,
Religion was another obstacle in the way of
the creation of a new more meaningful culture.
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Nietzsche sees belief in God as a result of nman's
wealmess, his inability to understand reality. A4s
such *God! is a orime against life, He writes "The
concept God' was inverited as the opposite of the
concept $11£6' +.ve0eseseThe concepts *heyond! and
*true world? were invented in order to depreciate
the only world that existSseesee The concepts ¥soul®
and *spirit®' were invented in order to throw contempt
on the bodYeéesssseThe concept *sint! was invented in
order to confuse and rmddle our instincts." 2

Nietzsche saw God as a "too palpably clunsy
solution of thingssecee At bottor, He is no nore
than a.coarse and mide prohibitioNsesecesye shall not
think § 3) 2o the Christian religion, so insidiously
dominant in the nineteenth century, Nietzsche was
totally opposeds He condermed it in the strongest
terns & I regard Christianity as the most fatal and
seductive lie that has éver yet oxisted = as the
greatest and most impious lie " 4)  ana "1 dali
Christianity the one great ourse, the ohe enotmous
and innermost perversion, the one great instiset of
revengeeeesspel call it the one irmortal blemish of
nankind," 2

Nietzsche saw religion and the concept of
God as a danger t0 human ocultural activitye. Men
experience a feeling of power and attribute it +o
God because they dare not think themselves the source
of it, He rejects his strength as 'God* and accepts
his wealmesses as 'Man', In this way religion hes
degraded the nature of mane. Man feels proud to deny
responsibility for his power, Hunan energiesyinstead
of being concentrated on the construction of culture,
are foocused on God and a religious otherworld. The
result is a perversion ¢of nan as a striving being,
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In everyday reality -~ in art, science, industry,
etc, Christianity had ceased to be an aective meaningful
forces It was built on conditions and needs long vene
ished and in no way satisfies existing needse, It is
now no nore than a *soft moralism}y what Nietzsche calle
the *'euthanasia of Christianity.'\e) In spite of this
failure of Christianity, men still try to solve <+he
problems of life with Christian concepts like altruien,
self=gacrifice, denial of the will, etc. David Strauss
for instance frankly proclaims that he is no longer a
Christian but is loath to disturb the contentment of
Christian norality. Like Feurbach, Nietzsche saw
Christianity and its morality as irreconcilable with
the nodern world and the needs of men who lived in
that world, So a Christian civilisation has no per=
nanence because it is based on conceptions long vane
ished, Man has outgrown Christianity. It is time to
find a new home,

In its appeal to the disinherited everywhere,
Christianity reveals its foundation to be resentment,
The resentment which the weak feel for the strong nakes
then accept Christianity which offers blessedness to
the nost wretched and insignificant men, Resentment
has fostered a slave riorality which expresses its
desire for revenge against the strong by branding
every aristocratic instinet.as evile The truly.good
are supposed to be the weak, the poor in spirit, the
degenerate.

S0, in this way,the Christian slave morality
has destroyed the higher values of .life., Pride,
responsibility, passion, adventure; lmowledge, which
the higher man desires, are condemned, Man is tamed,
his cultural vitality sappedes The high tone of life,
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vital for culture, is weakened., The happiness of the
weak beconmes the standard of values, "“The morality
of peltry people is the measure of all things: this
is the most repugnant kind of degeneracy that civilie
sation has ever yet brought into existence, And this.
kind of ideal is.han§ing 8till, under the name of God,
over men's heads." 7

The Christian has polluted the world with his
concepts of sin, guilt and punishment, "The Christe
ian resolve to consider the world ugly and bad has
made the world. just that," 8) Man has been enasoculate
ed into a weak, humble simner = & gick animale Simile
arly,Christianity and the Church have perverted mnan's
attitude towards the passions. They preach the desp~
ising of ‘the body., And, Nietzsche asks, how can one
carry a 'beautiful soul' in a despised body. Everyee
thing associated with man's natural inpulses are
associated with eternal damnation, Nietzache writess
"Body gm I entirely, and nothing more; and soul is
only the neme of something in the body." 9)

The .only passions Christianity encourages are
love of God, fear of God, fanatic belief in God." The
passions become evil and malignant when regarded with
evil and ugly eyes, It is in this way that Christian=
ity has succeeded in transforming Eros and Aphrodite-
sublime powers, capable of idealisation = into hell=
ish genii and phantom goblins...e..We connect the proe
creation of nman with a bad conscience," 10)

Depreciation of the sexual life by the conw
cept %inpure? is a crime against the Holy Spirit of
Lifes The need for redemption stemming from a feele
ing of sin is a sign of a decadent culture, Also,
the Christian recognition that all men are equal
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before God thwarts the principle of selection. It is
unnatural to regard the sick nan (the Christian) %o
be of the same value ag the healthy one (the pagan)
or even that the sick man has a higher value,

So, Nietzsche sees every aspect of Christian-
ity as antiecultural. It prizes everything that
should be rejected = the condemned, the leprous, the
sinners, the outcasts. Culture is deprived of its
clean conscience by the profanation of all higher
creative values. The Christian 'truth', hostile o
life, has exposed man %o the danger of perishing.
But in the tdeath of God' Nietzsche sees the pogsibe
ility of a new creative freedom for mane 'God! had
destroyed nan's nature and dignity., His tdeath?
rneant that nan could surmount himself towards the
goal of Superman, But this could only be achieved
on the basis of radical atheisn, not on a serdw=
Christian foundation,

The entire Christian norality built on faith
in God nust be elininated. This will be a disaster
for culture since there will be nothing left of value
to man but it could also be a.blessing since it could
lead to the creation of a new, nmore realistic culture.
The higher man can begin his search for new knowledge,
"Perhaps mnan will rise ever higher from the time when
he no longer flows away intc a.god," 11)

Nietzsche saw morality, Christian or any other
as being ininical to culture, Morality is an illness
afflicting Europes Every sphere of culture has been
doninated by moral wvalues which are opposed to the
fundamental instinets of Life, "Morality is the life
denying instinet, Morality must be annhilated if

life is to be emancipated, " 12)
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Morality is no more than obedience to custom
and tradition. That is why it perverts man's real
nature which accepts morality out of laziness oxr cowe
ardice or fanaticism or resignation = none of which
should be a guide to action. The authority of mora=
lity undermines man®s independent thinking faculty.
The higher man will depend on his own will, not on
noral precepts. That is why morality is useful +to
the mediocre; the weak and the lowly.

European morality is one of sympathy, pity

sacrifice, living for others. Schopenhauver and J.Se.
Mill played a prominent role in popularising pity as
the basis of action. DBut sympathy degrades man,
"He is in distress and straighitway the fcompassionate®
ones corie to kim and depict his misfortune to hime At
Jast they go away again, satisfied and elated, after
having gloated over the unhapny masnts misfortune and
their own, and spent a pleasant Sunday afternoone” 13)

In the norality of sympathy Nietzsche sees a

any dangerous aspects, but this is to rob it of all
neaning. The proud maxn allows himself no pity or
sympathy for others. DPity is a weakness, detrimental
to th: well constituted man who says 'yea! to life,
Pity is really a perverted will to power since the
weak feel pleasure and superiority when others exhibdit
pity for them. Nietzsche writes 3

"essnerein this very instinet I saw the great danger
of mankind, its mos% sublime temptation and seduction
seseseesin. these very. instinets I saw the beginning

of the end, stability, the exhaustion that gazes back—
wards, the will turning against life, the last illness
announcing itself with its own mineing melancholy. I
realised that the morality of pity which spread wider
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eand wider, and whose grip infected even philosophers
with its disease, was the most sinister symptom of
our modern European civilisation."

The morality of Europe is that of herdnegs
Such mediocre men seek to naintain a decadent uncreate
ive life,distrusting all exceptional nen as dangercus,
The noral. standards of.the weak are modesty, pity,
obedience, resignation, peacefulness, Morality has
replaced the aristocratic values, vital to culture,
with o desire for "the distorted,the dwerfed, +the
stunted, the envenoriede " 15)  the tmasters' have
been done away with and the morality of the vulgar
nman has triumphed, Yet men call their lives blessed,
The valuation of declining, feeble, exhausted men is
posited as primary. Nietzsche laughs at this
Partificial hoisting up of a small species of man to
the position of an absolute standard of things." 16)

The result is that man has been civilised and
domesticated to a dangerous level, Morality has led
to the deeline of vitality, to a senile existence,

By elevating the clains of the weak, morality has
thwarted the claims of.lifes Its Socratic spirit, its
concern with happiness and virtue, is an expression
of decadence. It is preventing Nature’s efforts +to
arrive at a higher type of mane. Instead of promoting
life and culture it destroys theses Its injunction
that men should prefer the good and shun the evil is
life denying since "in all its instincts life has
both yea and nay." By sanctifying errors as truths;
norality has led man astray.

With the death of Godjmorality stands in selfe
contradiction since the divine sanction for noral
values has disappeareds
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Once morality had postulated man's goal.. Now he must
create a new neaning for himself and reality., He must
create new values which will be life promotinge. These
values must be evaluated according to life, according
to their tendeney to foster the feeling of increased
power, Moral systems must recognise that the values
of the herd cannot be applied to the higher men,.
These .men, whom society condemns as cursed, evil, ime
moral, are really its nost valuable aspect since they
will create the new level of existence, The mediocre
man can have his mediocre nmorality but rmst not aspire
to a position of supremacy. "My philosophy aims at
a new order Oof rankeesseeThe spirit of the herd should
rule within the herd but not beyond it: The 1leaders
of the herd require a fundamentally different valuation
for their actionse " 17 Everything which morality had
condemned out of fear.and resentment = the passions,
power, strength, will, danger, ete now come into their
ownte

Nietzsche greatly admired a proper scientifiec
spirites He saw that it could prove valuable in queste
ioning the convistions of those.in amthority and in
this way break through to truthes It can assist mnan
to gain control over emotional sensations that Christe
ianity has induced, "Science makes us somewhat colder
and nore sceptical, and in particular cools the faith
in final and absolute truths.® 1)

But, unfortunately, the manner in which man
pursues scientific study.is corroding and poisoning
life, "Life is diseased, thanks to this dehumanised
piece of clookwork and riechaniSmesseeses The object
which is culture is lost sight of: modern scientific
activity as a means thereto simply produces barbarism-“lg)
Scientifie kmowledge cammot give knowledge of being,
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only of particularse Sinoce there are other kinds of
knowledge, science cannot claim to be an end in itself,

The goal of science is to create the most
pleasure possible to man and the least possible pain,
But, Nietgsoche states) pain and pleasure ecamnnot be
separateds He who wants the greatest amount of the
one must also want the greatest amount of the other,
By minimising all pain science depreciates man's
capacity for enjoyment, Science is harmful to oulture
since it regards problems of pain and suffering as
alien to her world, Man places great store by sciente
ific knowledge, Morgan writess:s "The theoretic man
pursues truth in the delusion that reality can be
fathomed and even purged of evil by rational thought
and its applications.” 2°) Nietzsche believed that
reality is irrational and cannot be fathomed,

Seientific optimism is only leading man into
greater alienation., It satisfies man's longing for
certainty, for stability. In this way it is a refuge
for the weak, "a hiding place for every kind of
cowardices”" It has become a self - anaesthetio,
hiding the fact that man has no clear ideal, The
subdivisions of science are dealt with purely in
relation to themselvesi Their relation to life, to.
oulture, is not examined. Man only seeks mowledge,
nothing beyond it; The individual, when subjected to
the enormous range of science, becomes fragmentary
instead of being enriched,

Science assists the metaphysical belief
that this world is one of appearance, a representation
of the 'real world®, But what other world is there?
The *real world' (which suggests that this one is
dishonest) since it depreciates the value of this
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world is dangerous to Life. The road to genuine
scientific knowledge is blocked by belief in the
*real worldt!, Ideally, science should confirm and
support the highest and profoundest conception =
which is saying yea to Life, the Dionysian attitude.

As far as Darwinism is concerned, Nietzsche
accepted its fundamental implications -~ that man has
evolved from animals in a purcly naturalistic way
through change and accident. There is nothing oute
side the world (God) directing man's progress. But
evolution is not mere adaptation to external circun—
stances. This is no more than a second class activity
which does not take into account the real cessence of
life which is its will to power, The theory of adapt=
ation negates the idea of true creative activitye.

The strugszle for power more than the pressure of
environment, the desire to be master, rather than for
self preservation shapes man's life, "The influence
of environment is nonsensically overrated in Darwing
The essential factor in the process of life is
precisely the tremendous inner power to shape and to

create forms, which merely uses, exploits environment."ZI)

Nietzsche d4id not accept the argument of the
*survival of the fittest' either., In the struggle
for existence the weaker creature does not always
perish, so that there is an increase in the perfection
of creatures. The weak survive because of their
larger nymbers and their craftiness. The will to
power of the mass overwhelms the exceptional man.

Real evolutionary progress will consist in the fact
that the mass of humanity is sacrificed for the

higher men. The goal of evolution must be the
production of the highest specimens of humanity=
Superman, "Conclusion concerning the evolution of man:
the road to perfection lies in the bringing forth of
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the most powerful individuals, for whose use the great
nasses would be converted into mere toolse" 22)

The various sociologioal and political ids
in which man has sought refuge, Nietzsche sees as
having resulted in the *mediocritisation' of culture.
He sees no hope for man in dertocracy, socialism, nate
ionalism and state worship. The steady democratisation
of Europe disgusted hin, He saw in it the great leve
eller of quality. "Democraoy represents the disbelief
in all great men and in all elite societies: everybody
is everybodyts equal. At bottom we are all herd and.
mobe" 23) Buropean democracy, by equating the laszy,
the weak and the exhausted with the strong, has led
to the decline of culture, The will to power is under=
nined and mankind is transformed into cattle. Moderm
politics has been disecased by the belief in the
equality of all men.

Socialisn, like democracy, is another attenpt
t0 transfer the Christian ideal of heaven to earth,.
It ignores the basic inequality of man and will result
in the perpetuation of medioecrity. Nietzsche writes:
"I do not wish to be confounded with these preachers
of equalitye For within me justice saith : *Men ars
not equal® ¢s.eeWe wish to possess nothing in common."24)
Socialism is anti=biological in that it doesn't recog=
nise the inequalities in Nature and in its denial of
the desire to have more,which is fundamental to Iife,
It demands a confortable life for the greatest number
of people. If such a state were reached the ground
out of which superior intellects could emerge would
be destroyeds Mankind would be too indolent to be
capable of producing men of genius. Man should desire
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rather that Life retain its.wild forces and energies

so that men of genius could, by sublinating these
forces, live oreatively. The Socialist utopla is fit¢
only for weary mene ™I am opposed to Socialism. be=
cause it dreams ingeniously of ?goodness, truth, beauty
and equal rights®, (anarchy pursues the game ideal Mut
in a nore ideal fashione"

Nationalism, like socialism, is motivated by
envy, laziness and hate for higher individuals who
do not allow themselves to be drawn into the herd for
a collective efforts Nietzsche contemptuously defines
a nation as consisting of "men who speak one language
and read the same newspapers.” 26) By insisting on
belonging to a partioular nation men lose the breadth
of vision which enables them to grasp the values of
culture,

State idolatry is equally antie-cultural, When
man dissipates his reason and will in the interests of
the state he has no.interest in & broader cultwre. Hs
writes s "The state, I call it, where all are poison
drinkers, the good and the bad-t: The state where all
lose themselves, the good and the bads the state, where
the slow suieide of all = is called *1ifet* 27) mmg
state breeds conformity by quelling all individual aspe
irationse, "Everything that a man does.in the service
of the state is against his own nature," 28)

Above petty nationalistic concerns Nietzsche
visualises a 'United Ewrope?s The *European' man mus$
energe from the vatious nationalities « In hin will be
embodied the perfection of culture,. When God was
alive all men were equal before him, And so demooracy,
socialism and other humanitarian theories flourished,
But now that God is dead the higher men will not be
equal to the herd mene The aristocracy of the supexyw.
men nust guide the masses in a more realistio society.
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Nietzsche was of the opinion that the above oultural
trends point only in one direction = to Nihilism, It
is not only the %death of God?, the collapse of the
Christian Weltanscheauung, which has precipitated man
into this cultural Nihilism. Even the values which
seek to replace Christianity are degradinge All the
cultural values that constitute the nineteenth century
consciousness have driven man into this orisis of
culture, The goals and values towards which man moves
in his cultural activities are no longer suited to his
needs. The result is cultural decompositions Nihilism
has triumphed over culture. "What does Nihilism mean?
= that the highest values are losing theilr value.

There is no bourne, There is no answer to the question
= *to0.what purpose?t" 29) Man lacks purpose, truth,
goals, unitye., The pessinisn of Schopenhauer?s philo=
sophy is a symptom of this nihilism (not a solution

to it),

The *death of God! ~ the loss of all effective.
belief in God, began man's journey towards uncertainty,
nothingness, towards nihilism, The Christian urge to
ultimate truth led to its own downfall, Man was driven
to a realisation of the falsity of the Christian interw
pretation of reality. This loss of faith resulted in
the inability of man to live and act meaningfullyes The
result was an escape into various equally nihilistie
directions = commerce, scientism, romantiocism {(Wagner),
historicism (Hegel, Comte), democracy and sooialism,
hunanitarianism which was no nore than a degenerate
Christianity. But all these *solutions! seemed %o
Nietzsche to be " but temporary veila over an wltimate
conviction of the worthlessness of existencee"
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The soul of nineteenth century culture was oorvieroce,

The products of artists, thinkers, scholars, philos=
ophers, statesmen were all valued in commercial termss
What was once done for the love of God is now done for
love of nmoneyes That is why, despite the optimism and
prosperity in nineteenth century Europe, culture was
spiritually sterile, Scientific optimism was replace
ing the.traditional confidence in religion. But
science, like democracy and other offshoots of Christe
ianity, promised no adequate goal for living, only the
greatest happiness for the greatest number.

Nietzsche is nauseated by modern mane Culture
is suffering from 'man'! who is no more than a misere
able worm, Nihilism is due to the faot that the "tanme
man, the wretched, medioere and unedifying creature
has learnt to consider himself a goal and a pinnacle,
an inner meaning, an historic principle, & higher

mane" 31
Men who lack the Dionysian spiritr»value +the

world according to their mediocre standardss The
herdman over=values himself in cosmic terms, the result
being a vulgarisation of 1life and culture, The higher
species of man is lacking, who could enrich life with
his abundant power, Subsequently, the culture .of
Burope has the air of a madhouse.or a hospital, "The
sick are the great danger of man, not the evileecesoe
They who are.botched, oppressed, broken, those are
they eeseeeseWho most underniine the life beneath the
feet of man, " 32) These *sick® men evade the real
needs of man in terms of will to power, by shunning
the strongerymore masterful instinets, Man must bYe
freed from his chains = %"the ponderous and signifie
cant errors of moral, religious and metaphysical
jdeas, Only when the disease of chains is overcoms
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is the first great goal reached = the separation of
man from the brute," 33

Nietzsche warmned against the nihilism of the
culture philistines., Their smugness and contentment
threatened the elevation of man as well as the creat=
ion of a vital culture which Nietzsche defined as "a
harmony of living, thinking, appearing and willing"
or as "the unity of artistic style in every expression
of the life of a peoples " 34)

The culture philistine is the opposite of the
genuine man of culture, His fculture! is really bar=
barity, masking an ugly mediocre existence. Nietzsche
once regarded Wagner as the Dionysian man who could
lead man away from the cultural decadence but later
discovered that Wagner's music was a symptom of the
declining culture and not evidence of a regeneration
of culture,

But if Nietzsche wag deeply disturbed at the
nihilism of nineteenth century Europe, he also saw in
1t the possibility of an awareness of the need for
new values, Its extremism could emphasize the need
for a new condition of existence for man, Idwith
writes $ "Nihilism as such can have two neanings ¢
it can be a sympton of final and complete doenfall
and aversion to existence$ but it can also be a.first
symptom of recovery and a new will to existencee" 35)

The paralysis of existing culture could point
in the direction of a new culture of self=transcendence,
the kind of culture that will promote the development
of a higher species of Mans The function of culture
will point, to the development of the highest specles
of hunanitye.

The way ou't.....*-...GO/.'o;'
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The way out of the nihilism and alienation,
whioch have enveloped man, towards a more authentic
form of existence is the recognition that the basic
motive in life is the will to power : "Wherever .1
found a living thing, there found I Will to Power."
The will to power is the integrating prineciple of
life and culture., Anything which. increases the will
to power is judged to be valuable, All that is good
involves the constant affirmation of the will and an
increase in its powert:¢ "I valus a man according to
the quantum of power and fullness of his will." 37)

This principle is applicable to every aspect
of hunan life. Man®'s conception of reality is the
outcome of his will to power. The unfamiliarity and
comstant change in the world lead man to interpret
facts, schematise things in such a way that he feels
secure, Man's will to power creates the impression
of Being out of Becoming. But this is a perversion
of the will to power. Men must accept the
reality of the world = change, evolution, contrast,
contradiction, becoming = and live creatively guided
by their will to powers

With regard to truth Nietzsche declares that
the criterion of truth lies in the enhancement of the
feeling of power, Similarly, happiness is also .
derived from an increase in the feeling of power.
Every degree of power leads to the elevation of man,
Nietzsche makes 1t clear that there is no such entity
as the will, e.ge, a force emanating from the bodye
Willing is simply the act of commanding, the act of
overcoming oneself,

He did not deny that the will to power was a
dangerous force, Its value lies in its being

controlled,. XXXX1) 6]/0.0
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controlled, sublimated into.creativity. Only man can
desire mastery over himself. And that which demands
the greatest power is the mastery of oneself. By
means of the will to power man can aim at the .over=
coring of himself, at the transcendence of man, "Man
is a rope tied between beast and Superman - g rope
over an abysse. What is great in man is that he is

a bridge and not a goaleesssBehold, I teach you the
Superman . The Superman is the neaning of the earthe
Let your will say ¢ The Superman shall be the means
ing of the earthe"

In this way the will to power bhecomes the
driving cultural factor in that it prepares the way
for the creation of Superman « the man who is "strong
enough for freedom, who can allow himself. every liberty
because he has his passions under control, who is master
of his life and not its victim, and who, because joy
consists in the exercise of one's will to power, enjoys
life and subsequently affirms ite" 39)

Superman is a.person who has organised the
chaos of his passions, integrated them into a harmon=
ious whole and thus achieved mastery over himself and
nature, He has given style to his life and so has
become creative, This is the new goal of mane To
raise himself above the senselessness of existence,
man must surpass himself. He must be valued in a
new way « according to the degree of powexr he possessess
In this way he will become lord of the earth and take
the place of God, Man rmust be recreated in his own
images’

Since there is no Gody no purpose, no. goal,
man must fix his own goal and work towards ite And
this goal is Superman -« the transcending and perfect=
ing of many whom Nietzsche ecalls "this man of the
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future who will redeen us from the old ideal, as he
will from that ideall's necessary corollary of . great
nausea, will to nothingness and Nihilism seeseeeWho
gives back to the world its goal and to man his hope,
this Ariti~Christ and Anti-Nihilist, this conqueror of
God and of Nothingness," 40)

The Superman with his overflowing spirit and
fullness of bodily vigour possesses a great healthiness
which enables him to feel the joy of life. His mature,
disciplined spirit is unafraid to follow a path of
danger and strife = a proud man on an ascending path
of life, These men in whom there is " The union of
intellectual superiority with welle~being and an overe
flow of strength," 41) are the causes of all great
novenents, Since a tremendous amount of power 1is
concentrated in them, they alone are necessary for a
vital culture, The rest of mankind, the masses, form
the foundation on which the culture of.Superman.restse
Handicraft, commerce, art, agriculture, science, all
professional and business callings are to be under=
taken by this foundation of medioore men,

S0 medioere nen are not to be completely elie
ninated from society. On the contrary, they must live
for the good of the more valuable man. In this way
nan aids Nature in the production of genius and also
enters 'the circle of culture', The Supermen will
stand above the masses as their leaders and lawgivers,

Superman dares to live in a world purged of
norality, beyond good and evil. To hin what is good
i8 that which inoreases the feeling of power; what
is bad is that which stems from weakness, This is
the foundation of the new system of valuatione It is
with this principle.that the Superman effects a transe
valuation of valuess Nietzsche offers a transvaluation
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as a formula for ™mankind's greatest step towards com
ing to its senses,"

Transvaluation involves a repudiation of the
type .of man now regardad as the highest = the good,
kind, compassionate man. His valuations are incom=-
patible with ascending life, since reality does not
always constitute beneficent instincts, The new
values are judged according to their relation to life,
Loyalty to life would thus exclude any supernatural,
idealistic values, 'Renain true to the earth, mnmy
brethren, with the power of your virtue o Let your
bestowing love and knowledge be devoted to the mean=
ing of the earth.” 42) This world is the highest
ideal possiblec

Since life is will to power, all value perses
pectives are measured according to the standard of
power. All other motives lead only to wealmess and
decadence, The result of the new valuation will be
a Dionysian attitude to Life, Nietzsche uses the term
*Dionysian® to describe a synthesis of Dionysian and
Apollinian qualities. The Dionysian is the explosive
ungoverned force of creation, whereas the Apollinian
is the power of self.restraint and serenity. The one
is the will to power, the other the sublimation of ite
A synthesis of the two is ideal for culture since
creative energy is controlled and redirected.

It is the Dionysian man who will shape the
future culture, Such a man is not afraid to face
reality in spite of its terrors and pains. He lives
by "a formula of highest affirmationessse.a yeasaying
without reserve to suffering®s self, to guilt*s self,
to all.that is questionable and strange in existence
itself. This final cheerfullest, exuberantly mad
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and nerriest Yea to life is not only the highest inm
sight, it is also the deepest, it is that which is
nost vigorously confirmed and upheld by truth and
science, " 43

The weak nan*s desire to seek only after hap=
piness is replaced by a Dionysian strength that wille
ingly accepts the whole of reality. By this accepte.
ance of his fate man is on the road to a higher life,
"My formula for greatness in nan is anor fati.
The fact that a man wishes nothing to be different,
neither in front of him, or behind hinm or for all
eternity," 44) Reswued from nihiliasn, the way 1s now
open for meaningful cultural activity.

The Supermien = "that new party of life
advocates " undertake the destruction of all degenerate
values and create a new system which will elevate and
perfect nane They reject the belief that God directs
the fate of the world, and in investigating the
conditions of a higher culture, they adopt new ains
ertbracing the whole earthe Whereas previously,nan
had developed unconsoiously, he can now eonsciously
create.a new culture which will lead to the elevation
of man.

The new direction lies in the emancipation of
nan from the.existing morality of altruism, self =
renunciation, towards a trust in all that which has
up to now been forlidden, darmed and despised.

Man realises that there are no more sins in
the metaphysical sense and also no virtues, His
perspectives are the creation of his own valuing
nind, Since it is man who creates and valuss his
world e this is an indication of what lies in the
power of the human will to createi What Nietzsche
desires is to give man a clean conscience about the
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use of his will to power, Instead of attributing it

to God he must accept it as his own, With this new
innocence and faith in the will to power man.can oreate
a bettor world, Since there is no causality, no
eternal design, life is rendered innocent and the
individual is free to act, .By thfis denying God man
saves hingself and the world,

The question of what is valuable takes a new
direction., Anything is of value .'f it promotes +the
highest forn of human life on earth = the Dionysian,
The world is neither good (optimism) nor bad (pessinisn)
Good and evil, moral.and immoral are measured in terms
of the will to poweres "All emotions are traced to a
single will, the will to power, and are called essents
ially equals The concepy of lifes in the apparent
antithesis good and evil, degrees of power in the
instinets alone are expressed, " 43)  onoe man realises
this, he is freed from the concepts of reward, punishe
rnient, guilt, sin, etorand can now live ecreatively with
a clean conscience, Worldly justiceyinstead of pro=
ceeding from the guilt of mansrmst now proceed from
his.innocence, He nust adopt the Greek attitude <o
nane, "All in man that has power they called divine,
and wrote it on the walls of their heavene™ 4

The ego must come into its owne Religion and
norality had endeavoured to suppress it by stipulating
that man should act for the benefit of otherse. But
"No man ever did a thing which was done for others
without any personal motivej how should he he able
to do anything which had no relation to ninselfsees
How cowld the ego act without egof " 47)  Man mmst
rathier devote himself to his own personality and his
own highest good instead of sacrificing himself to
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the state, the science or to his neijhbour. When man
centres his will on something else, he has no reason
to exists "Strong ages and .noble cultures see SoOne=
thing contemptible in pity, in the tlove of onef's
neighbour, and in a lack of egoisn and self esteen =
Ages should he measured according to their positive
forces. 40

In the transvaluation Nietzsche re-=establishes
what he calls the order of ranke, The higher rank of
nan is the type which represents ascending life, the
lower is the type which represents decay and wealness,
The purpose before man is to assist the higher species
to come into beinge The concept of equality had so far
prevented this. The higher men rmust declare war on
the masses, They rnust strengthen the strong and destroy
the weary., The growing self=sacrifice of everybody is
of no value since. it has no purposee In fact it 1is
a collective loss, But the exploitation of mankind
would have sone neaning, if it is in the interests of
the higher men, the aristocracy = for the highly
gifted in intellect and will,

Philosophers tust describe the order of rank
and the difference of values between men, the reverse
of the equalisation of mene. Their task is to discover
to what extent man can elevate hinself, how far his
powers extend, In doing so they rmst not shirk an
exanination of the repulsive and atrocious aspects
of existences In this way, living by the Dionysian
formulae of anor fati, the philosophers becore the
creators and lawgivers of the new values,

The Supernan no longer regards his natural
instinets with an %evil eyet!.and associates then
with a bad conscience, Life, instinct, passion as
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opposed to intellectual theorising, are seen to be nore

valuable for culture, Freed from a repressive morality,
nan can elevate himself to his highest glory. The passe
ions rmst be liberated, Nietzsche sees that the mighte

iest passions are the nmost.valuable since they are the

strongest sources of power. Man rmust dominate and utile
ise the passions, not extirpate them, The great nan is

one who has full con*roi over his passionse By disciple

ining himself in this way man gives style to his life,

Culture depends on the style that man gives to
life, "To give style to one's character = that is a
grand and rare art o He who surveys all that his
nature presents in its strength and weakness and then
fashions it into an ingenious plan until everything
appears artistic and rational - exercises that adoir=
able art.,” 49) Thus the sublination of passion is the
source of the highest cultural values, The greater the
passions of an age or people, the higher their culture.
The passions = pride, happiness; health, strong will to
power, diseipline, gratitude to earth - all say yea to
lifes To attack them is to destroy life at its source.

The Dionysian men, full of overflowing vitality,
are not afraid to face the fearful thought or deed,
Nor is their life a mere search for happiness and
securitye. They rejoice in danger, war, adventure,
conqueste Nietzsche urges ¢ " Build yowr cities on
the slope of Vesuvius : Send your ships into unexple
ored seas, ILive in war with your equals and with youre
selves," 50) Only then do men live creatively, accepte
ing will to power as the vital principle of lifes
Theixr hcrole epirlt ennhles them to accept paln toget=
her with joye Pain is part of the will to Becoming,
growth, creations "The highest state of Yea=saying
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to existence is conceived as one from whiech the greate
est nay not be excluded = the tragico = Dionysian
state,n OL)

The Dionysian attitude enables nman to.aoccept
the fact that the world is ceaseless beconing, Howes
ever, every thing becomes and returns an infinite
nunber of times. This is the doctrine of eternal
recurrence with which Nietzsche replaced the former
netaphysics, He believed that: "Everything goeth,
everything returneth, etermally rolleth the wheel of
existence. .Everything dieth, everything blossoneth
forth againg" 22

If the world was moving towards a goal.. or a
final state, it would have been reached by nows The
wniverse has a definite quantity of ebergys It must
therefore go through a calculable nunber of combinate
ionse In infinity every possible combination rmust
have been realised an infinite number of timese, Since
Nietzsche rules out the existence of God {who sould
provide endless variety) the universe must be a ciro=
ular novement repeating itself an infinite nunber of
tines = a "Dionysian world of eternal self oreation,
of eternal self destruction." The universe is withe
out ain or will,

However the senselessness of existence did not
drive Nietzsche to despair, He saw it as a ground
for man's freedon, Man can fix his own goal anid the
eternal recurrence of things., He mmust live according
to what he believes is his highest value and gives
hin greatest happinesse "Live so that thou mnayest
fesire to live again - that is thy duty - for in
any case thow wilt 1ive again.® 93) 0nly the most
exuberant, life =~ affirnming man cah desire to live
in such a waye.
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The consequence of the realisation that everye
thing « good or bad, joy or sorrow « return sverlast=
ingly, can orush a mian unless he can attain to sone
suprerie nonient of existence for the sake of which he
would be willing to relive his whole life, He would
not mind the evil and pain in his life since they were
necessary for the achievenent of this one monent. The
sensation of joy, which comes from the increase of pow
er, is the greatest advocate in favour of eternal reo-..
urrence for joy desires "the eternity of all thingsS.sees
deep profound eternity." 54)

The doctrine of eternal recurrence stems fron
Nietzsche's desire to see this world as it had to be
seen for nan to live creatively = as acceptable, Love
of the fate which returns everlastingly enables nan to
live meaningfully since the universe ias endless becone
ing and there is no other world to which man can aspire,

I have tried to show how Nietzsche rejected
every aspect of nineteenth century culture as leading
nan into false avenues which only deepened his ' selfe
alienations, To replace the culture he rejected with
a more vital one « one that was in conformity with the
denmands of reality = Nietzsche proposed a revolution
in hunan thought and action.

The recognition that life is will to power
finds expression in the Superman who alone affirns
life as will to power. This new pattern for living
denands a transvaluation of the existing values,; a
transvaluation which is effected by the Supernan,
The transvaluation involves the acceptance of the
eternal recurrence of things within which nan posits
his own goal and works creatively towards it,
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In this way Nietzsche proposes to lead man
out of the alisnation and nihilisn 4in whioh nine-
teenth century culture had resulted. By the revival
of nan's creative urge on life®s Dionysian basis,
Nietzsche hoped that man.would set about to form a
new positive sulture and, in the performance of this
creative task, return to an authentic form of life,
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CHAPTER _FOUR

CONTEMPCRARY CULTURAL , CONDITIONS,

In the previous chapter we saw Nietzsche as a
superb diagnostician, probing culture with a view +to
elininating all that was diseased and life - destroye
ing, and offering, as a cure, Supernan and his glori-
ous culture, Nietzsche as a prophet is equally ill-
uninatings His penetrating analysis of nineteenth
century cultural trends led him to prophesy widew
spreaed catastrophe if man continued along the sane
path he had been following up +0 nows He had warmed
against the growing nationalism and the even graver
danger of racism joining forces with nationalisnme He
had foreseen the danger of extreme nationalism and
the danger also of absolutising science as a solution
t0 all humen problens,

In a sense, then, the two world wara can be
seen as a horrible materialisation of Nietzsche's
prediction of cultural disaster. The wars shattered
nan's confidence in his ability to live in a rational,
neaningful way. The result was, that men easily
drifted into various abstractions which relisved him
of the responsibility of making meaningful deecisions
end coming to grips with the problen of truth eand
realitys The new century was one that enmbraced the
greatest number of people, the greatest techniocal
control over nature as well as the greatest number
of theories of truth the world has ever known. But
there was no centre; no foocal point around which a
culture ecould develop as & meaningful reflection of.
realityis W.Be. Yeats wrote

Things fall apartg the centre ocannot hold;
Mere anarchy is loosed upon the world, 1)

In these 1linoeSeesses 75/‘“;
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In these lines.he expressed the concers of philosophers,
poets, artists, etce, = mants dreadful alienation, the
absence .of a core of meaning to which he could attach
himself,

Even the lure of science had paled, Disciples
of the cult of scientism lost their belief in science
as the key to salvation, They were too well acquainted
with the horrors of war that science had made possible.
After the bombing of Hiroshima and Nagasaki, men came
to appreciate science as a.power for great evil and
misery as well as for goods The nafveté of men who
had seen in science the benevolent creator of =a
fabulous Utopia where all conflicts would cease,
was shattered for ever, Freud wrote:."Seciense herself
has lost her passionless impartiality." 2)

As far as democracy was oconcerned, Nietzsche
had emphasized the inadequacies of democratic liberal=
ism and expressed his fears about mass culture. Men
like JeSeMill and de Tocqueville were also to .voice
their concern over.the tyranny of the majoritye
Carlyle and Ruskin, for instance, were disturbed
about the ugliness and bad taste which the masses did
not seem to mind, Contemporary fears about machinee=
made mass oculture echo Nietzsche's own thoughts on
the matter,

Among many others, Grisebach, Camus and
Eafka concerned themselves with the problem of
meaningfulness in the modern ages Grisebach, for
instance, maintained that the various ttruths' offere
ed to man served only to divorce him from real existe
ence, "In all these cases, he (man) would be estranged
from real experience and would be neatly and ingeniously
blended into some absolute, which represented nothing
but the making of his own self absolute, so that by
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ths construection of all these various methods, he really
kept moving within the cirele of the self," 3

Albert Camus saw the twentieth century as an age
of ideclogies, all seeking absoluteness. Mants penchant
for living by absolutised ideologies has perverted his
judgement to such an extent that he now uses reason to
justify crime, murder, bloodshed and violencee Crime
takes on the air of rationality and inmnocence. - Man had
accepted Nietzschet*s pronouncement about the death of
Gode But having escaped from God's prison, nman lands
in another = the self constructed prison of history and
reason, 4) The nihilism which Nietzsche had exposed in
the nineteenth century, Camus sees as still prevalent
in the twentieth century. The enshrining of historie-
ism (Marxisn) as the highest source of value ocan lead
only to servitude, terror and the world of the concenw
tration canps

Kafka's indietnent of modern eulture is conveys
ed nost vividly in his novels The Trial and The Castlee.
His characters inhabit a world of absurdity not unlike
the one Camus visualised, The interminableness of
these novels conveys vividly the tedious, abstract and
nystifying nature of the kind of lives men lead, the
strange nysterious foreces in control, the anonyma %o
which men have surrendered their individual responsis
bilitiess Modern life seemed to be a reflection of
the quality of life depicted in Kafka's novels,

It beocame increasingly clear to nany that a
way had to be found out of the confusions that had
ultinately led man to the two world warse The second
World War had intensified the division of the world
into two ideological cempse It seemed that on both
sideg, man was oompletely immersed in ideology with
no contact with reality, Men desired a re-ecreation
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of man and his culture in the light of a changed and
8till changing world, It was hoped that a nmore real=
istio evaluation of the nature of man could be ayrived
ate.

Heidegger, for instance, realised the aocute
need for man to create himself anew and replace the
cultural void with new values, In his philosophy he
called for a re=thinking of man®s situation, exhort-
ing man to free himself fronm the nihilistic Weltnacht
and take responsibility for himself as a ocultural
being,

In short, men sought a new abode, and it 1is
in terms of this need for a new foous of meaning that
we will examine a few contenporary alternatives which
offer themselves to man as roads to authentic existence,
It is against the background of these alternatives that
Marouse neasures the cultural orisis of the twentieth
century, He was to flirt with each of them before -
working out his own outlook on the cultural crisise
The result is that, like Nietzsche in his relationship
with Marx, Schopenhauer and Kierkegaard, Marcuse uti=
lises elements from each of these cultural alternatives,
although he rejeets each in its totalitye.

We will now examine Neo-Positivism, Soviet
Marxisn, Existentialisn and Freudian theory insofar
as these attenpted to resolve the problem of authentio
existende and to what extent, in Marouse's eyes, they
fail to provide man with an adequate conception of
culture.

Noowpositivism is a re«smergense of nineteenth
century classical positivisn in the form of a purely
desoriptive and functionalistlid theory, having bdbeen
purged of the metaphysical (teleological) implications
of Comtean positivisns Neowpositivisn seeks to overcone
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philosophical and cultural problems in terms of a
functionalistic scientisme This explains its olose
alliance with scientific procedure and development,

In accordance with the scientific spirit, it
confines itself to the question how, By dispensing
with the what question, neo—positivism elaims to have
abolished philosophy as speculative theory. It holds
that philosophy, in order to be meaningful and free
of pseudo~problems, must confine itself to deseription
and analysise. Hence it rmast be purged of all mneta=
physical propositions, which are empirically none
verifiable, The dostrine of verification was made
famous by the logical positivists who saw in it "a
way of eliminating, as meaningless, all references
to entities which are not accessible to observation.“s)

Metaphysice, then, could be disnissed as
nonsenses This links up with the emphasis of +the
linguistic analysts on the therapeutic and corrective
function of philosophye. They clain that philosophical
problens throughout the history of philosophy were due
to the abuse of langusge, and their fundanental ain
is to restriet philosophy to language issues,

LIudwig Wittgenstein set the pace for neo=
positvisn with his Traetatus Logico~Philosophicus,
Here he claimed that the world is a totality of facts
or gtates of affairse Knowledge, then, is no nore
than a copy of these factse A sentence is literally
a picture.s ™The proposition is a picture of reality..
sees a nodel of reality as we think it,." 6) To say
that a state of affairs is conceivable neans that we
can construct a picture of it, and consequently a
proposition,

By means of language man becomes embedded in
the world and since this is so, he cannot refleet on
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it but merely record facts about the empirical world.
If we do reflect on the world by metaphysical theori-
sihg, we estrange ourselves from the world and arrive
at nock questions, In fact, we make an illegitimate
transgression into the realm of the ineffable, One
cannot pass beyond the boundaries of language to ask
metaphysical gquestions. Such a view affects the
status of philosophys " Philosophy is not a doctrine
but an activitye. A philosophical work consists esse
entially of elucidations. The result of philosophy
is not a nunmber of *philosophical propositions! but
to make propositions clear.," It is sufficient in
order to live meaningfully that man sinply records
his experience of the world.

On the basis of the Tractatus, logical positi=
vists went on to develop a theory which holds that
the laws of logic provide grammatical rules which make
the data of sense experience nore meaningfule. Carnap,
for instance, stated the need for a meta~language (a
language about language) in order to determine the
truth=condition of propositionse.

Linguistic analysis, based on ideas fron
Wittgenstein's Philosophical Investigations denied
even that philosophy could addwjo the scope of know-
ledge as theory.

Bochenski had written of the logical positivist
view of philosophy as consisting of metalogical analy-
sis which "works out a systen of signs to signify the
words of scientific knowledge and so becomes capable
of analysing the expressions of natural soiences"

Linguistice philosophers wish to restrict
philosophy to the analysis of the uses and functions
of language. Philosophic problems are believed +to
arise from the *ordinary use! of words or deviations
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from it, and can be solved by the correct usage of
language, The task of philosophy, then, is to analyse
and clarify empirical kmowledge as it is contained in
the functional relations of language. Faosta about
language become the tools with which one solves philoe
sophical problems, Great emphasis is placed on philo=
sophy as an essentially therapeutic activity designed
to clarify the uses of language.

Neow=positivism,as we have seen, dispenses with
all metaphysical questions (which are supposed to be
devoid of meaning) and confines itself to description
and analysis, thus abolishing philosophy as traditionw
ally understood, This new outlook on human truth,
which was a reaction to the disappointment and fruste
ration in which idealist metaphysical systems had
resulted, is essentially scientific and functionalistic,
Values which had previously been projected above as
ideals are now assimilated into the functionalistio
systen and analysed as part of it,.

However, by dismissing metaphysical questions
as leading to pseudo=problems, neopositivism has by
no means *solved? the problems of life and culture,
The problems of human existence are not all due to
aberrations of languagee. Restricting man to contro-~
versy « free description and analysis seems an attempt
to find peace at any cost rather than maeke a genuine
attenpt to face up to human problens,

As Gellner says in Words and Things <.our
philosophical problems, like the Soviet state, have
not withered away, What is more serious is that man's
alienation is deepened by neo=positivism in so far as
all human action is viewed as just so many functional
events, The reflective individual subject is eliminated
from human experience and replaced by man as the mere

analyst 0f eqesecesdl/vsse



analyst of functional relations between languagee™ees
the functionalistic method, which is applied by the
sciences to the material world in order to bring it
under our controlesescsseis applied to human striving
and action in general, By the mere propositional dese
cription of man's acts, by which their meaningfulness
or their truth character is to be determined in confore
nity with some underlying principle of verification,
these acts are deprived.of their actual existential
basSiSesessessssssThe application of the propositional
nethod to man!s moral, aesthetic and religious feelings,
values and views completely depersonalises him and
converts hin into a kind of anonymous propositional
computer.".g)

Exclusive emphasis is placed by the neo=~posit-
ivists on scientific description and analysis and this
one-sidedness is undesirable in an alternative offered
to man as an answer to the problems which speculative
idealism for instance could not resolve, Heinemann
points out that a mere technological approach %o
philosophy carries the danger of.a loss in substance,
When technique becomes paramount, philosophy is in
danger of vanishing.

Neo=positivism makes the mistake of regarding
its procedure as the whole of philosophy, when in fact
it is no more than a methods "A technique as such is
not a philosophy. A tool or a method is necessarily
limited in its scope, and its limits may easily be
nistaken for the limits of the subject matter." 10)

To linit human activities to the purely technical
shows . that they have lost.their ground in human exise=
tence» In this connection, Ge.AeRauche writes,"Philoso-
phy st never permit itself to be shrunk to a mere
functionalistic methods Its true field is nman's

actual eXperienceeeseed2/ee



- 82 =

actual experienceessesseseslt thus becomes cleaxr that, if
philosophy identifies itself with the scientific method
as such, and neglects or even ignores inmportant aspects
of man's existence sess¢ethen philosophy loses its real
function of dealing with all aspects of human truth and
all kinds of human experiencee" 11)

The neo=positivist outlook, then, can lead to a
functionalistie pattern of life and culture which cannot
be transcendedsas Marcuse points out, because thought is
linited to a functional analysis of the status quo.
Essentially, neo=positivisn is an outlook which can pre=
vent man ®*from building up again a new genuine western
culture, which overcomes the nmere technological and
nethodical civilisation of contenmporary western funct=
ionalism, which frees man from the chains of anxiety
and insecurity,.and which will restore his balance as

an intelleotual, ethical, aecsthetic and religious being."la)

Marcuse also censures the neo=positivist oute
look and we will deal with his specific criticism later
on in this chapter,

From here, we go on to exanine Existentialism
in so far as it offers to man an alternative means of
approaching the problems of 1life and culture,

The existentialist *solutiont® achieved its
naximun appeal between and after the two world warse
It sprang, like neo=positivism, from the despeir of
men who sensed deeply this "crisis-ridden situation,"13)
a crisis resulting from over~confidence in rationalist
and idealist systems of thought as well as in science
and technologye. The realities of war had proved Hegel's
rationally ordered world to be an illusion, Ideas and
ideals were not of much use in the face of suffering
and deathe Secience, despite its.obvious advantages,
carried a hidden and fatal sting.
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It was a threat just as rmuch as a pronise, It seemed
at the time that there was nothing man could turn +to
as a valid source of authentic cultural values, All
he was certain of was a sense of his own existence,
his beingwthere in the world, And so, the existent
ialists made this their new starting point in the
search for a more realistic attitude towards human
existence, undertaking the creation of new cultural
values in the face of nothingness, Man realises that
he is thrown into the world as a stranger who is surr—
ounded by nothing and that to live neaningfully he
nmust create values which take into account the real
nature of man - his temporality, historicity and so
One

Anti-scientific and anti-rationalist in charace
ter, existentialism rejects all objective.abstract
philosophical systems as remote from life, and replaces
these with a concern for real human existence and the
problem of beinge

Man's awareness of his being thrown into nothe
ingness as well his inability to grasp the universe
through intellect results in anxiety and despair at.
the painful and precarious nature of humen existence,
However, this burden of anxiety contains also a posss
itive significance in that it points to the discovery
of existence or "being - there" (Dasein) as primary,
Man realises that since nothing is determined or given
with certainty, everything is possible. Man is free
to cormit himself to a scale of values he alone
choosesse

GeARauche writes, "It is true that the
realisation by man of being thrown into the nothing
will result in the experience of Angst or anxiety,
but at the same time this anxiety which leads %o
Sorge or care, has a purging effect,
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The resolution of being oneself in the above sense i.6,
being determined to keep oneself open to one's real
self, would constitute Treue or fidelity to real existe=
ence or the true nature of the self, It leads to free=
dom from the fetters and chains of the intellect and
the material world, and allows us to perform our true
function vize t0 enter into corrmnication with the
absolute through our very being=thercessceccececs" 14)
Man, then realises the need to re—assess his situation
more realistically, in terms of his beinge=there in the
world rather than according t¢ metaphysical constitution
or scientific functionalism, The absolute cannot be
known or comprehended, only experienced in one's own
existences, Idealism and functionalism lead man %o
unfreedorn, in fact to his abolition as a cultural agent
since they absolve hinm of the responsibility of choice,

JeanwPaul Sartre, for instance, recjected the
cld cultural values and attempted to fulfil what
Heidegger had called for - the reecreation of man by
himself, Sartre seces man as a being who is condenned
to be frees In fact he ig freedom that choosess God
has long been dead, It is man who rust nake the
decisions in whatever he doess It is in this way
that he creates himself freely within the nothingness
which he occupies,.accepting responsibility for his
actions and values, By cormmitting himself to a partie-
cular course of action, man creates valuese In avoide
ing commitment and responsibility and in ignoring his
essential nature (which includes finiteness and histore
icity) man acts in bad faith, Despite the 'viscosity®
of things in the world and mant's inability to assume
total control over them, despite the fact that man
always ends in nothingness (for that is his nature),
nan mast still accept total responsibility for himw
self and embark on a life of complete engagement,
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Only in this way can man justify his.existence and
create a meaningful cultural patterne

Blackham writes,"The nihilism of the modern
age had undermined everything, working on every front
in the guise of a humanism that had given up thinking
about ultimate questions, Sartre proposes to clear
the ruins and reconstruct a dognatic humanism which
understands and assumes the etermal human situation,
offering a liberation of mankind which starts with a
total knowledge of man by himself," 15) Sartre, in
accordance with the general existentialist outlcok,
erphasizes the need for man's selfecreation in the
face of the ever threatening nothingnesse The result
would be, according to them, the resurgence of new
cultural values which would be nore in line with man's
'‘real'! nature,

The existentialists perform an important task
for man and philosophy in so far as they focus attent=
ion on the existential aspects of human life, which
had not been adequately treated by idealism and neoe
positivisme However, they display an exclusive
concern with the negative aspects of human experience
only.

Otto Bollnow, for instance,.points out that
the negative experiences of anguish; dread, despair
and so on are counterbalanced by the experiences of
hope, .confidence, joy, etce "seseman, in his being=
there, is not merely a passive, suffering and experienw
cing being, but rather an active and creative oneo"
Positive experiences are "complementary to the oneesided
herocic virtues of bravery, resolution and readiness of
existential philosophy, They convert its pessimism
and gloomy outlook into optimism and gay expectatione
The future is not only steeped in the shadow of death,
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but it also holds great promises and is full of antie-
cipation eesese.e.sThe absolute is not experienced as
nere negativity, but we experience it in our creative
acts and in our composure.......“.17) Bollnow, 4in
opposition to the existentialists, sees man's 1link
with the absolute in his experiences of ecstasy, hap-
piness, contentment and so ones Man need no 1longer .
regard himself as an alien in the world and instead,
anticipate a future of creative action,

In another criticism of the existentialist
*solution? Heinemann argues that the existentialists
nake an unjustified separation of the natura naturans
from the natura naturata, assuming that the one could
exist without the other. Heinemann appreciates the
fact that existentialism deals with concrete problems
but he thinks that it is unable to supply & foundation.
for logic, science or ethics, The ethics of ambiguity,
for instance, does not make much sense, "If everybody
chooses himself as the creator of his own values and
rejects all objective values, this absclute freedom
seens open to arbitrariness even if qualified by the
desire to see others free," 18)  But what seems the
most serious shortcoming of the existentialists is.
that they have incorporated existence into a systems
Heinemann regards existence as "a prineiple of 1life
which escapes all Procrustean systematisatione” 19)

G eAeJRauche points out that the relationship between
man and the absolute as scen by the existentialists
is really an immanent construction by man, like
speculative metaphysical theories, "eessesas the
relationship between man and the Absolute is ratione
ally conceived by the existentialists and becomes

2 dialectical principle in the light of which the
structure of the universe and man's existence are
rationally explained and understood, it follows
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that the truth of the existentialist is in the end as
nmethodologically constituted and therefore as functions
al and essential as is every truth-perspective of man.™"20)

Yet another alternative with which Marcuse had
to contend in working out his own approach to the prob=
lens that confront man today, was Marxist dialectical
materialism effected on a Leninist basis in Soviet Russia
and in the East European satellite countries, Nietzsche,
in the nineteenth century, had reacted against socialist
theory as formulated by Marx and Engels, a theory which
visualised the victory of the proletariat over the
bourgeois classyand a life of freedom for man as a
productive being, "Total man will create the world in
his image and recognise himself in all his products."
However, Marx's predictions about the collapse of capita=
lism had not materialiseds Lenin realised that Marx®s
theories would have a greater chance of success in the
batkward countries. In additvion he stressed the inpor-
tant role of the Comrmnist Party for the achievement of
Marx's utopian visione, "In the face of the receding
revolutionary potential of the working class in the
highly industrialised countries of the West, Ienin
cane to the conclusion that the revolution stood the
best chance in a backward country like Russia, where
there was the greatest resentment against the ruling
classeSasesssthe proleteriat must be led in its histe~
orical mission by a revolutionary avantgarde, the
commmnist party, which would lay down the revolutione
ary strategy and tactics that were to be followed in
the struggle against capitalism and imperialisme" 22)
Stalin, in a further adaptation of Marx®s theory to
conditions in Soviet Russia, proposed the doctrine
of socialism in one country, putting aside .the
theory of a world wide socialist revolutione

21)
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Lenin's dilemma, then, was to adopt western
Marxism to conditions in an economically underdeveloped
and rural society, He was aware of the inadequacy of
the Russian working class insofar as a mature,politice
ally conscious socialist foree was necessary for the
revolutions S0 he based his hopes on an intellectual
leadership elite to achieve what the workers were not
yet capable ofe This was to lead to the growth in
power of the Soviet Communist Party,.

When the Bolsheviks came to power in October
1917, the situation was quite unlike Marx®s idea of
what was necessary for the successful functioning of
socialism, - In the beginning, some attempt was made
to put an idealistic socialist programme into effect.
Yeerssse factories were turned over to the workers for
administration and control, salaries for managers,
specialists and state officials were sharply reduced
to working=class levelSeessssessthe army was transe
formedinto a oitizen militife...esseee® 23)

Howéver, in the face of increasing difficulties,
these measures were soon abandoned, "The citizen army
gave way to a highly organised and centrally ocontrolled
regular army; The idefficient and unptoductive system
of workerst control was replaced by a rapidly establishe
ed economy and the familiar staff of managers and
specialists, Instead of diminishing to the envisioned
poiny of total disappearance, the state bureaucracy
increased steadily along with the salaries for its
officials.” 24) The foundation had been laid for
increasing total control of the country by a power
elite «~ the partye.

Stalin built up his own position on the
strength of the hekitags Lenin had bequeathedwthe
Party as a *monopolistie and monolithioc?! dictatore
shipe Having assumed ocontrol of the Party, Stalin
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econonie power, has come into existence. And the rift
between private and general interests still persists
despite state monopolism and its claim to have bridged
the gap on a collective basis,

Milovan Djilas, for instance, in his book The
New Class links up with Marcuse®s own criticism of
contemporary Soviet Marxisme Djilas, at one time an
important official of the Yugoslav Commmunist Party,
sees the Comrmnist claim of moving towards a classless
society as an illusion. In reality, membership of the
party means that one belongs to the privileged classe
A% the core of the party are the masters, the explolters,

He writes that " for a long time the communist
revolution and the communist system have been concealing
their real nature, The emergence of the new class has
been concealed under socialist phraseology and, more
important, under the new collective forms of properiy
ownership, The so called socialist ownership 1is a
disguise for the real ownership by the political
bureaucracye™" 27) Djilas argues that the new class
entrenches its power by relaxing its dogmatic severity
and promising a peaceful and good life, But it is only
those in power who enjoy inexhaustible sources of
benefits and privileges,

So, the Marxist vision of a classless society,
where all work for the benefit of all is as remote a.
possibility in the Soviet Union as it is in the West,
Djilas writes, "from the historical point of view, the
new class is forced to fortify its authority and ownere
ship constantly, even though it is running away from
the truthesssesss.Having achieved industrialisation,
the new class can now do nothing more than strengthen
its brute force and pillage the people.s It ceases to
create, Its spiritual heritage is overtaken by darkness."za)
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Soviet Marxism, then, despite its claim %o
provide the most riceningful philosophical and cultural
alternative,; can be regarded as continuing human
alienation, Its theoreticel claims are clearly
illusory in a practical context, as Marcuse points
out in his criticism (which will dbe dezalt with lager
in this chapter,)

Marcuse was also influenced by Freudian
psycho=analytic theory in formmlating his own stand-
point {although he attempts to go beyond Preud's own
view on culture and repression.,) Freud continued in
the role that Nietzsche had filled so well & that of
sensitive diagnostician of the illness of society and
culture, Freud's theory reflects the inadequacy of
the 0ld cultural vazlues and the attempt to find new
values in the face of increasing industrialisation
and functionalisation. His influence can be allied
to the growing scepticism about civilisation and
norality after the World Wars. PFrecudian analgsis of
the existing conditions destroyed the illusion that
rodern civilisation is essentially good, and evil
would soon be stamped out., The wars confirmed Freud's
thesis that mon is driven by unconseious, irrational
and primitive urqes over which he has less control
than he thinks,

Like the Marxist cmphasis on science, Freud
also had great faith in rational scientific method,
thus sharing the early twentieth century belief that
acience, properly applied, could end the problems of
mankind, and also that man could be studied like other
natural phenomenae, In this respect, F.Alexandexr writess:
"Freudian doctrine.sses.«from a historical persnective
was but the logical continuation of the rationalistic
traditions
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to understand natural phenomena, including those of
the riind, on the basis of scientific principlese” 29)

Sharing the disenchantment of many with Marx-
ian theory, Freud was convinced that economic motives
were not sufficient.to explain all aspects of human
behaviour, However, he did share Marx's critical
attitude towards the status quo, deploring the fact
that culture was based on repression and hypocrisys
Marx had argued against capitalist repression and
exploitation of the workers, Freud, throughout his
life, was a caustic critiec of Victorian hypocrisy, and
argued firmly for individual self=fulfilment, He up=—
held real human nature as against the hypocrisies of
conventional morality which he saw as damaging to the
human consciousness,

Freud presented man with a whole new world «
that of the unconscious, He believed that conscious
life is the result.of the mechanical play of elements
in the unconsciouse These elements re-appear in the
consciousness and influence its operations. The
decisive tlotive force in man Freud called the libida,
The highest mental phenonena in the world are sublime
ations of the libidoe The existing cultural values
undermine the libvido in so far as they lead to the
harmful suppression of the sexual life of civilised
people through adherence to a "eivilised" sexual
norality. Nervous illness, feelings of guilt,
anxiety and so on( with which the existential thinkers
were grappling) Freud traced to the restraints
inposed on the libido by cultural development o In
The Future of an Illusion he stressed an inner
instinoctual core . in man which strains beyond the
reach of culture,
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Weeeseessfor most people, there is a limit beyond which
their constitution cannot comply with the demands of
civilisatione® 3°)

Culture, then, acecording to Freud, has been
based.on instinctual privation and this, sooner or
later, leads to aggressione .Civilised soeiety has
internalised this aggression, only to leave man with
greater feeiings of guilt and unhappiness, For example,
religion deals with aggression by projecting it to a
deity, "In the development of the ancient religions,
one seems to discern that many things which mankind
had renounced as %iniquities' had been surrendered to
the Deity and were still permitted in his name, so
that the handing over to Him of bad and socially harme
ful instincts was the means by which men freed him=
self from their domination." 31)  TLike Marx, Freud
condermed religion as a harmful illusion whose un-
reality would prove harmful to culture,

Despite his belief that cultural restrietions
were harnful to human needs, Freud did not think, like
Fromm did, that total elimination of cultural authority
would lead man to a more meaningful and happier existence,
He constantly emphasized the positive aspect of culture
though he was aware that one pays a high price in terms
of sppntaneity. Just as in the individual psyche the
id (instinctual drfives).is balanced by the ego (ratione
al element of the self), Freud believed that a satis=
factory solution must be found between cultural reste—
rictions and individual needs, Through the workings
of culture, the libido must be sublimated into cree=
tive activity, and aggression directed towards mastery
over nature,

Freud . proposed psycho=analysis as the means to
undo the harm, caused by cultural restrictions,
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and to combat widespread neuroses, He wrote, " Our
civilisation imposes an glnost intolerable pressure
on us, and it calls for a ocorrective.,. I# it too fane
tastic %o expect.that psycho~analysis, in spite of
its diffioculties, may be destined for the task of
preparing mankind for such correctives?" 32)  witn
the aid of psycho-analysis Freud hoped that man ecould
recapture the directness and spontanseity of childhood
to counter the abstractions and conformity of adult
life,

Freud campaigned on behalf of nants.needs
against restrictive social values, opposing, like
Marcuse, everything which is foonventionally restrieted,
well-established and generaily accepteds! By mapping
out the innermost labyrinths of the humen nind, he.
initiated a new science and revolutionised nmanfs thinke
ings It was Freud who introduced into the human cult-
ural order the psychological rationals,

Erik Erikson, one of Freud!'s students writes
of Preud that he has made "the decisive step towards
a true interpretation of the psychological with the
technological and the political in the human order."33)
However, despite Freud's invaluable contributions, his
proposed t*solution'! for copivg with the problem of
culture has nany disadvantagess The worst of Freudian
infiuence is the tendency to believe that all problens
are psychological in origin and remediable by psycho-
analysige It is a dangerous generalisation to think
that all social sciences are redueible to psychology,
since very real problems in other spheres are ignored.
It would be as unfortunate for man to look upon psychoe
analysis as a panacea as it would be to disregard it
conpletelys -

Thisy then is the cultural situation as it
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as it appeared to Marcuse, a situation which Marcuse
regards as one of acute crisis, The sharpness of tunis
crisis is evident in the controversial and even antag=
onistic relationship that holds among the alternatives
offered to cope with it, We have already shown in
what sense each altermative proposes to overcome the
crisise Marcuse is aware of the need for a new alterw
native that can cope more adequately with the complex
problems created by increasing technical control over
nature, In the light of this, he criticizes and
ultinately.rejects the alternatives offered by neo=
positivisn, existentialism, Soviet Marxism and Freude
ian theory,

However, his own ?'solution' bears the marks of
each of them insofar as he has incorporated aspects of
them into his own total analysis of society and his
own alternative for coping with human problems, He
accepts, for instance, the necessity for science and
scientific method although he doces object to the
nanney in which these are utilised, He appreciates
Heideggerts call for the selfecreation of nan, and
also Freud's views on the relationship between culture
and repression., He desires also that the econonie,
political and cultural features of a 'real' classless
society be aimed at, All these aspects refleet the
influence of the various alternatives which he wlti-
nately rejects.

To.deal more specifically with Marcuse's
criticisms, we take neo-positivism firste Marcuse's
criticism links.up with that of Gellner, who had
naintained that, like Scholasticism which accepted
Revelation uncritically, neo-positivism and especially
linguistic analysis takes for granted
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the concepts and presuppositions of ordinary languege,
"Linguistic philosophy, agean activity, whether theraw
peutic or pure, contains doctrines and criteria in a
canouflaged forms It insinuates and presupposes those
doctrines and the values on which the criteria are
based, This is bad for a number of reasonss it makes
against critical examination of those values and
ideas and against critical examination in generalj it
inhibits thought and prejudges issuves." 34?

It is for the above reason that Marcuse rejects
neo=positivisn as a valid solutione In One-Dimensional
Man he contends that because of its conformisn to +the
functionalistic universe, contemporary logical positi=-
vism and linguistic analysis have rendered man incap-
able of a rational criticism of his social environs,
By linmiting itself to therapeutic analysis and a mere
description of what is, philosophy has rid itself of
those concepts which enable man to understand what is
happening and to initiate change. Neo=positivist
philosophy has no power to change the status guo
since its criticisms occur only within the established
framework and not of it.

Neo=positivisn renders man impotent by bring-
ing his thinking in line with the functionalist universes
"o the degree to which the given reality is scientifie-
cally conprehended and transforredesssseepositivism
finds in the society the mediunm for the realisation
of its concepts.- harmony between theory and practice,
truth and facts. Philosophic thought turns into
affirmative thought; the philosophical critique
criticises within the societal framework and stige
natizes non=positive .notions as mere speculation,
dreams and fantasiess" 32)

There will be no gualitative change in the
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status gqug since philosophy avoids unorthodox elements
which may constitute a threat to the existing social
and cultural order. Marcuse sees neow-pogitivism as
having failed in its attempt to provide man with a
meaningful way of life. Not only has it failed but
it is even proving detrimental to meaningful human
activity and the attempt to lead man out of alienation,

According to Marcuse, neither does existente
ialism offer much hope for man. In Negations he
analyses existentialism as an empty functional
gesture, devoid of any concrete content. Marcuse sees
that the existential philosophers rightly concerned
themselves with concrete historical man in his real
life process, attempting to replace abstract mental
activity with concrete human experience., Existent=
ialism sought to regain the "full goncretion of the
historical subject in opposition to the abstract

tlogical! subject of rdtional idealisme" 36)

However, Marcuse claims that the existential=
ists did not attack the presupposition of bourgeois
philosophy's abstractions 1.es "The actual wnfreedom
and powerlessness of the individual in an anarchie
production process,” 37) The result, as Marcuse sees
it, is that abstract reason (which the existentialists
ecriticised) was replaced by an equally abstract
*historicity,' Marcuse claims that existentialiam
avoids looking at "the historical situation, with
regard to its material faeticity, of the subject to
which it addressed itselfescsesssessPhilosophy did
not go on to ask aboutess.s.ethe people's mode of
being, and about the real powers and forces that
are history, It thus renounced every possibility
of comprehending the
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facticity of historical situations and distinguishing
beyween thene" 38)

Existentialism does not concern itself with
the individual's position in a repressive production
process., Also, since it ranges itself against reason
(which it sees as alienating man) existentialism fails
as a possible instrunent against the forces of domina=
tion, So Marcuse rejects it because, like neo=posite
ivism, it makes possible the continued existence of
the status guo,

Marcuse is equally critical of established
Marxism, especially as found in Soviet Russia and in
the East European satellite countries, Despite the
fact that Marcuse belongs to the neo-Marxist school
of thought, he rejects established Marxism on the
grounds that the rift between state monopolisn and
the productive forces still exists despite claims to
the contrarye.

Marcuse shows in One=Dimensional Man and
Soviet Marxism that in the Soviet systen the tendency
ig against transferring economic and political power
from those in control (Comrunist Party functionaries)
to those who actually produce., Marx had prophesied
that such a transference of power would lead to the
withering away of the state. Marcuse writes in this
connection ¢ Meseseesesethe actual development in
present day corrmnist society postpones the qualitae
tive change to the second phase, and the transition
from capitalism to socialisn appears in spite of
the revolution, still as gquantitat¥ive change. The
enslaverient of man by the instrunents of his labour
continues in a highly rationalised, and vastly
efficient and pronising form.," 39

MarcusCsesee 99/00‘



Marcuse believes that there is little possibie-
lity of institutionalised Marxism leading to the fule
filment of nman's real needs and the creation of a
cultural situation to which all contribute and in
which all participate,

As far as Freud is concerned, Marcuse accepts
his emphasis on mants libidinal freedom. He agrees
with Freud also that a certain basic degree of repress—
isn is necessary for the building up of culture
and civilisation, However, Marcuse also believes that
increasing technological control over nature should
lead to the gradual elimination of a great deal of
repression,

The kind of repression that exists today is
surplus repression « repression that has gone beyond
the normal degree necessary for culture, and which is
used to maintain specific forms of social donination,
Such repression of the 1libido at this advanced level
of civilisation is uwnnecessary and wmaturale In his
book Eros and Civilisation, therefore, Marcuse goes
beyond Freud in callihg upon nan to liberate himself
by renouncing the false asceticisn imposed on hunan
sexuality by the existing social order,

Marcuse's own 'solution' to the cultural crisis
incorporates elements from the wvarious approaches to
which he reacted. He calls for the re-~awakening of
nan's historical consciousness and the de=niythologi-
sation of freedom so that it is given a concrete
content in the technological medium which exists today.
Man can win his liberation by the translation of wvalues
into technological tasks,

The application of science and technology to
achieve freedon and happiness for all, will bridge the
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gap between rcal and inmediate interests, between

the ruling forces and the actual producers, both in
the East and in the West. The way to authentic exist=
ence lies in the utilisation of scientific and teche
nological progress for the liberation rather than for
the repression of mane The various facets of Marcuse's
analysis of contemporary society and the alternative

he proposes, will be discussed in greater detail in
the next chaptera
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CHAPTER PFIVE

MARCUSE'S STAND WITH REGARD TO
CONTEMPORARY CULTURE.

In Reason and Revolution Marouse characterises
contenporary.society as obtaining "freedom through
exploitation, wealth through impoverishnent, advance
in production through restriction of production,esese
The highest development of the productive forces.coms.
incides with oppression and nisery in full floodesses
The negation of this society and its transformation
become the single outlook for liberations " 1)

In OneeDinensional Man he attacks the irratione
ality which masquerades as Reasone Of our society
Marcuse writes: "Its productivity is destructive of
the free development of human needs, its peace nainte
ained by the constant threat of war, its growth
dependent on the repression of the real possibilities
for pacifying the struggle for existence, " 2)

These gquotations signify Marcuse's total
opposition to the trends which are shaping our society
and its culture, and his awarencss of the need for a
historical alternative, which will enable man to live
a kind of life where the 'optinal developnient and
satisfaction of individual needs and faoulties with
a ninimunm of .toil and misery® is ensured, ILike that
of Nietzsche, Marcuse's opposition is totale To work
for the improvenent of existing soeciety will only
delay the attainment of a free societys ILiberation
will never come through an improvemnent of what
already exists, because even the freedoms and
satisfaotions this culture offers are based on
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repressione What he asks for is nothing short of total
reversal, a total rejection of this life = destroying
culture for a non=repressive one, & possibility which
can no longer be relegated to utopia, since material
and intelleoctual resources do exist for its realisation.

In Negations Marocuse cites some of the characterw
istics of affluent society which.have forced culture into
its current one=dimensionality eegey

(a) A great technical capacity which is unfortw
nately misused in the production of funproductive goods
and services! « lwury goods, planned obsolescence,
nilitery equipment, etce

(b) Manipulation of technology by political and
econonic power groupss

(¢) Scientific and pseudo=scientific control of
individual and group behaviour, both in work and play,
for comnercial and political purposes.

(d) Technical progress co=incides.with.the
elimination of personal initiative, taste, etcs

(e) Oversocialisation, crowding, noise, erosion
of the need for privacy and independence.

Men are conditioned through mass media to believe
that the above characteristics funetion in the interests
of all, when in reality, they represent monopolistic
interests of dominant power groupss Technology loses
its neutrality in the serviice of these groupse The
technological universe has becone a political ones In
fact, political power asserts itself by its control of
the technological process, exploiting science and
technology to maintain itself, The whole of.society
is drawn into this process. Political power, through
its control of technology, "shapes the entire wuniverse
of discourse and action, intellectual .and naterial
culture, In the medium of technology, culture,
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politics and the econonmy merge into an omnipresent
systen which swallows up or repulses all alternatives;“3)

Societal forces exercise repression from a
position of strength, using technology (which promises
increased efficiency and higher standards of living)
instead of terrore The result is, that qualitative
change, which could establish a new node of hinan
existence, is contained., The distinction between
oppressor and oppressed is eliminated.by a cormon
interest in preserving the status guos "If the
worker and his boss enjoy the same television progranme,
and visit the same resort placeSeseseecessif they all
read the same newspapers, then this assimilation indie
cates not the disappearance of classes, but the extent
to which the needs and satisfactions that serve the
preservation of the Establishment are shared by the
underlying population." 4)

Marcuse denounces the false needs imposed on
man by nonopolistic interests « needs like relaxing,
having fun, behaving and consuming in accordance with
the advertisements, With these, Marcuse contrasts
'real, vital needs'! like "nourishment, clothing, lodging
at the attainable level of culiture, The satisfaction
of Bhese needs is the pre~requisite for the realisation
of all needse" 5)

Marcuse points out how the Welfare and Warfare
state are combined.in our industrial civilisation. In
capitalist society, all opposing forces merge in the
face of the threat offered by the enemy (Corrmunisn).
The result is a universe where all conflict is
stabilized by.the benefits of productivity and the
threat of war, The militarization of society has
enabled the uniting of constructive and destructive
elenents, Men work alonside for life and for death,
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unable to imagine a qualitatively different condition
of life since the system offers an'everenore-confortable
life for an ever - growing number of people.' Despite
the Ygood life* it supposedly offers to man, Marcuse
rejects it as a repressive, totalitarien systeme Any
negating political forces in society are arrested or
reduced to the terms of this universe, And politfeal
behaviour like.all else is firmly entrenched in one =
dimensionalitye

However, it is not only the capitalist political
and economic machine which Marcuse attacks,. The Soviet
gystem comes in for equal censureo In.fact, Marcuse
sees nany sinilarities beyween the two, despite the
widely publicised differences. Marcuse sayss "Total
industrialisation seemned to exact patterms of attituds
and organisation which cut across the essential politiecal
and ideological differences, Efficient business-~like
nanagenent, highly rationalised and centralised, and
working on equally rationalised and co=ordinated hunan
and technical material, tends to promote political and
cultural centralisation and co—ordination."

Comnon to both systems is a technical - econonice
basis which affects all spheres of life even though the
one systenl relies on private enterprise and the other
on a nationalized econory,s Marcuse does not see Soviet
nationalisation as leading to the elimination of
alienated labour since the neans of production are not
in the hands of the inmediate producers (a situation
identical to the one in the capitalist West).
*Nationalisation is but a technological - political
device for increasing the productivity of labour esesce
a change in the mode of domination seese rather than
the pre-requisite for its abolition."
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Marcuse naintains that in Soviet society
industrialisation proceeds without wasye and obsoles-
cence but.under the same totalitarian control of
resources, Qualitative change towards a liberalisation
of totalitarian controls is postponeds The labourer
still endures toil and delay in the satisfaction of
vital individual needs,

In Soviet society, conflict between individual
and social interest is supposed to have been eliminated,
since Soviet society professes to cater for the real
needs and interests of all its individuals, Statements
to the effect that Soviet society is a democracy, free
of exploitation, etc., are continually.pepeated until
they elicit a fixed responses However, they have little
relation to truthe As Marcuse sees it, their *truth®
lies in their effects The result is the obliteration
of the difference between truth and falsehood, The
irrational becomes part of the scientific management
of societyes Marxist ideology becomes an instrunent of
domination; no longer containing a meaning which is
critical and opposed to the status quos The Soviet
state, instead of withering away, dominates the
workere, A rionopoly is exercised by the political,
econorii¢ and nilitary bureaucracy and naintained by
an authoritarian organisation of the productive process,

The dialectic, one of the main tenets of
Marxian theory, has undergone a drastic change in
function, "It has been transformed from a mode of
critical thought into a universal f*world outlook?! and
universal nmethod with rigidly fixed rules and regulations,
and this transformation destroys the dialectic more
thoroughly than any revisione® O)  The dialectic is
no longer part of the revolutionary consciousness
directed towards liberation, but part of the established
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gystern of dominations It serves the status guo, with
the result that Soviet society is no longer the negation
of capitalism but shares part of its function viz,,

"the industrial developnent of the productive forces
under separation of control of production from the
tirmediate producers?,"

The Soviet state in fact has taken over a
large part of individual rights in its control over
the realm of necessity. The state comes to. control
personal aspirations, objectives and values. Private
values are externalised. Everything detrimental to
Soviet morality is repelled. Politics co-ordinates
traditionally separated areas of human culture c.ge
ethics, the erotic sphere, art, literature, etc. These
become politicized and geared towards productivitye.

The fusion of technological and political
rationality results in the creation of a homogenous
culture devoid of any transcendent dimensions This is
cormaon to both East and West, The result « man and
his culture are trapped within a pattern of one=dimen-
sional thought and behaviour, a pattern which does not
prortote an authentic mode of human existence since it
suppresses a legitimate dimension of existence, that
is, the negating, transcending dimension = that which
contains the possibilities and potential for the -
future,

When Marcuse considers whether industrialisation
in the backward countries could lead to the satisfaction
of vital needs and pacification of the struggle for
existence, he fears that since the capital for develop=-
nent.will be obtained from the capitalist or communist
bloc, the backward country in question could adopt one
of various forms of 'neo~colonialism', Most men, it
seens to Marcuse, have been seduced into accepting a
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repressive node of human existence.in return for the
conforts offered by the status gquo, at the expense
of autonony, satisfaction of real human needs and
liberatione

Marcuset's critique of contenmporary culture with.
regard to the damage caused in +the psychological sphere,
is to be found in greatest detail in his book Eros and
Civilisatione In his preface to the book Marcuse
points out how psychological problems have been turned
into political ones by the repressive forces in control.
Autonomous psychical processes are now being conditioned
to the extent that psychology as a legitimate aspect of
culture no longer exists independently,

Marcuse is aware that modern culture is based
on the almost total conquest of nature. More and
nore necds of greater numbers of people are being
satisfied than ever before, - But he feels that +this
culture is deficient because of the very creation of
a 'happy consciousness' within the established frame-
works Mechanisation of life, mental impoverishment,
etce, are overshadowed by the promise of a Dbetter
life for all,

What is overlooked is that greater progress
goes hand in hand with greater unfreedon and repressions
Abuse of scientific and technological power, Marcuse
sees as responsible for atom bombs, concentration
camps and wars, He thinks it ironic that "the nost
effective subjugation and destruction of man by mnan
takes place at the height of civilisation, when the
naterial and intellectual achievements of mankind

secned to allow the creation of a truly free world;"lo)

Freud saw instinctual constraint as the pre-
condition for culture. Civilisation begins when
*the rcality principle® replaces *the pleasure
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principle'. Marcuse acknowledges the necessity for
sone degree of repressive control over the instincts
in the interests of civilisation. But he notes that
the existing reality principle, in the service of
specific interests of domination, introduced additionw
al controls above those necesaary for civilised hunan
association, This he calls ¥surplus repressionte Its
presence points to a repressive culture organised in
the interests of doninatione The existing reality
principle has fostered a system of institutionalized
social and political controls.

Marcuse is alsp aware that outside repression
is supported by one from within, Men freely accept
and live their repressione "eeseeeethe unfree indivie
dual introjects his masters and their commands into
his own mental apparatus. The struggle against freedom
reproduces itself in the psyche of man, as the selfs
repression of the repressed individual, and his self=-
repression in turn sustains his masters and their
institutionse” 11)

Marcuse shows how this situation has affected
the value systen to such an extent that men easily
forego immediate satisfaction for a delayed one,
pleasure for the restraint of pleasure, joy (play)
for toil (work), receptiveness for productiveness and
absence of repression for security. Men come %o
accept the redirection of their energies and instincts
away from their sexual activities to worke. DPleasure
has to be suspended since the satisfaction of necds
requires work, So the instincts are repressively
nodified in the presence of scarcity (Lebensnot).

Marcuse attacks this scarcity as really a
gpecific organisation of scarcity in the interests
of a doninant group which desires to maintain and
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improve its privileged positions Goods are distrituted
in such a.way that individual needs are not fully
satisfieds So men toil on while sexuality is quantie
tatively and qualitatively restricted and subjugated
under a solely procreative function, Sexuality, which
Marcusge sees as an autononious principle whose sole
function is to gain pleasure from the body, is turned
into a means to the end of reproductione This is
necessgary for the repressive social organisation which
exists. Any sex instinet not directed towards procreate
ion is outlawed as a pervergion,

The specific forr of the reality principle which
has governed the growth of contemporary culture, Marcuse
calls the performance principlee "sesssseeunder its
rule society is stratified according.to the competitive
econonic performances of its members,® 12) The powers
of domination make the interests of the whole co=incide
with their own and nen are satisfied as long as their
needs are fulfilled,

However, Marcuse is positive that men do not
live their own lives in terms of their own faculties
and desires, They perform set functions, without
gratification and in opposition to the pleasure
principles ILibido is diverted for socially useful
perfornances, Man's "erotic performance is brought in
line with his societal performance," 13)  Even nan's
leisure time is controlled by tHe repressive forces
in control, The individual is not to be left alone
at all. "Por, left to itself, and supported by &
free intelligence aware of the potentialities pf
liberation from the reality of repression, the libidinal
energy generated by the id would thrust against its
ever nore extraneous limitations and strive to engulf
an ever larger field of existential relations, thereby

exploding the reality ego and its repressive performance."14)
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Society prevents any form of liberation .by
strengthening its control over the consciousness, both
in work and play. Men accept this irrationality as.the
new reason, since everyone seems to benefit from ite
They are content to "find their soul in their automobile,
hi-fi set, split=level home, kitchen equipmente” 15)
Any opposition to the established system appears.neurotic,
a crime against that which satisfies human needs,
Marcuse.is aware of  the very real benefits of the production
process, but he sees that their effects are negated when
they are used to justify a system of domination,

The individual identifies himself totally with
the system, The ego has becone socialised, with nass
media setting the pattern for conformity. The result
is that the individual no longer has a private realm in
which he can become *himself', determine his own needs
and satisfactionse The inner dimension of the mind
which could exercise the power of negative thinking and
critical Reason is eliminated, Totalitarian control
over fdormexly free areas of consciousness allow relaXe
ation of sexual taboos and there appears to be greater
sexual freedom, However, these sexual relations are
tolerated by the system and brought into confornity
with ites The result is that they no longer contain a
negation of society. Similarly, terror and normality,
war and peace, truth and propagenda,.destructiveness
and constructiveness are assimilated.

As far as the work world is concerned, mnan no
longer realises himself through his labour, His products
dominate himy The result is alienation and dehumanisation,
The entire work world becomes a syster of animate and
inaninate things; all subject to administrative control,
Consciousness is no longer concerned with autonomy but
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with co=ordinating the individual with the whole, This
decline in oonsciousness confines the linmits of lmowe
ledge and alters the content of happiness, Happiness
comes t0 nmean fresedon fron any kmowledge which will
induce anxiety. Marcuse writes : "These trends seen
Yo suggest that the expenditure of energy and effort
for developing onefs own inhibition is greatly
dininished, The living links between the individual
and his culture are loosened.” 16)

Despite the fact that the.individual identifies
himself fully with the status quo, Marcuse nakes it
clear that alienation still abounds when judged in ternms
of true consciousness outside this one dimension which
exists, The manipulation of human instincts, energies
and needs does not allow for the emergence of an
autonorious individual, nor for the creation of a non=
repressive culture,

Marcuse then goes on to show how Freudt's theory
of instinectual repression is related to the basic context
of Westerm philosophy. Freud had maintained that
civilisation begins with the inhibition of Eros and
its subsequent weakeéning as a culture =~ building force,
Marcuse sees the history of Westerm netaphysics as the
conflict between the logos of gratification and that
of alienation. Hegel.had thought that 'on the attained
level of civilisation, with the triumph of reason,
freedon had becone a reality.' But Marcuse writes
"Neither the state nor society embodies the ultimate
form of freedom, No matter how rationally they are
orgenised, they are still afflicted with unfreedon,
True freedon is only in the idea, Iiberation thug is
a spiritual event, Hegel's dialectic renains within

the framework of the established reality principle." 17)
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In Western philosophy the ultinate form of
reason and freedom appears as spirit. The enpirical
world is conceived in negative terms, Spirit is
supposed to nake no difference to established reality.
Freedon is conceived by philosophy in terms of pure
thought only, thus elininating the influence of
philosophy on reality. Philosophy becomes no nore
than a functional part of the academic establishnent
under the logic of donination, Thought is redefined
and brought in line with reality. All transgressions
beyond the established universe of discourse and
behaviour are eliminated. Iinguistic philosophy
enphasizes the therapeutic. function.of philosophical
analysis = elimination of #llusions, deceptions and
obscurities, Marcuse brands this as a perversion of
the function of philosophy, since it is not the task
of philosophy.to cure but to corprehend the world in
which we live, "to understand it in terms of what it
has done to man, and what it can do to man." 18)

Subversion of the given, Marcuse.sees as the
legitimate historical task of philosophy. Philosophic
concepts must be antagonistic to the realm of ordinary
reality. However, today, all negative connotations of
concepts are.renoved and placed in the realm of fiction
or nythologye Theories which project genuine historical
possibilities are rejected as irrational., - Marcuse
places linguistic analysis "at the opposite pole from
those nodes of thought which elaborated their concepts
in tension with, or even in contradiction to, .the
prevailing universe of discourse and behavioure® 19)

Marcuse states that restriction to the existing
behavioural universe results in an tintrinsically positive
attitude' which leads to.the transformnation of philosophy
into affirmative thoughte Criticism occurs only within

the socictalecesscsesllf/ ces
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the societal franmework, The transcendent dimension is
elininated, Philosophy proclains its nodesty in
tleaving everything as it is', which Marcuse rejects
as sado=-masochism, This attitude can only lead to.
the linitation of the scope and truth of philosophy,
and the inpoverishment of thought and language.

The restriction of thought to the giwven forces
nan to live and think in a world closed against any
disturbing, controversial elenents, not to seek solutions
beyond those which already exist, In this way all non=
confornity is suppressed and the authority of philosophy
is used to endorse.those forces which control this
universe. In fact, Marcuse sees no value in even the
nost exact and olarifying description of linguistic
analysis since it adds nothing to a critique and
betternent of human conditions.

Marcuse adnits that the universe is indeed
anbiguous and in need of clarification, But philosophy
can only achieve this genuine therapeutic function to
the extent to which it.frees thought from its enslavee.
nent to the status quo. Since philosophy is ideology,
its funetion lies in showing reality as it really is
and what prevents it from being so, But today the
therapeutic function of philosophy is rniore of a political
task "since the established universe of ordinary language
tends to coagulate into a totally manipulated and

indoctrinated universe," 20)

The universe of comwnication is equally
affected by the forces of domination, Language is allied
to promotion of positive thinking and opposition  to
transcendent critical ideas. It soon becomes functione
alised 4+ "eeeessethe tension between appearance and
reality, fact and factor, substance and attribute tends

to disappear.......--€117/&ooo
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to disappear. The elenents of autonomy, discovery,
denonstration and eritique recede before designation,

assertion and initatione" 21)

Essentially oppositional categories becone
integrated into industrial society by operational
treatnent i.e;, identifying concepts and things with
their function, Conceptual thinking is inpeded by
liniting the content of a concept to the word which
designates it in comron usages Analytical propositions
function like mnagic fortmilas whose constant repetition
encloses .nants nind within the established way of
thinking, The mass media reconcile all opposites,
ningling truth and half truth, information and propas
ganda, This language pronotes identification of the
particular with the general interest, "The unified
functional language is an irreconeilably anti~eritical
and antie-dialootical language. In it, operational and
behavioural rationality absorbs the transcendent,

negative, oppositional elements of reason," 22)

Marcuse sees the suppression of a transcendent
dimension of thought as a suppression of history,.
Functional language is anti-~historical in so far as
it prevents remembrance of the past (by the subversive
force of nmenory) and invocation of the future (which
is negation of the present). Language has become an
instrunent of control and repressione

Even universals, which could undermine
functionalism, are translated into operational terms.
Analytical philosophy dissolves.concepts like Mind,
Consciousness, Will, Soul, etcs., into statements on
particular .operations, which can then easily be
dealt withe It reforrmulates the meaning of wniversals
in a non=contradictory way, which then eliminates any
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hidden negation. The result is the loss of key concepts
of critical thought,

As far as logic is concerned, formal logio,
purged of all negative elements, is valued above
dialectical logic, which Marcuse sees as the logic of
contradiction and opposition, Dialectical logic defines
the novenient of things fron that which they are not to
that which they are., In this way, it could undernine
the abstractions of formal logic as well.as deny the
concreteness of the status gquo. However, this logic
is totally rejected because "they belong to nodes of
thought which are nonwoperational in their very structuress
eesess.their historical concreteness militates against
quantification and nathematization on the one hand, and
against positivism and empiricism on the other. Thus
these nodes of thought appear to be a relic of the past,
like all nonwscientific and non=empirical philosophye.
They recede before a riore effective theory and practice
of Reasone" 23)

Concerning existentialism, Marcuse believes that
it succeeded in "regaining the full concretion of +the
historical subject in opposition to the abstract logical
subject of rational idealisme" 24) But he rejects it
in so far as it avoids looking at mant's historical
situation with regard to its 'material facticity.* It
displays no kmowledge of the real forces of history
and does not concern itself with the unfreedom of
the individual in a repressive production processe It
sinply believes that man rust act even though he nay
not know what for, By opposing reason it has becone
the tool of the established forces of donination,
which do not welcone an objective justification of
their actions, In this way, having lost its oritical
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insight, it makes all forms of opportunism possibles
Contenporary philosophic trend like neo=
positivisn and existentialism help to promote the
centiminti-n of the status guo. In the Soviet Union,
philosophy is also brought in line with realitye. By
being absorbed into the official theory, it ceases.to
be transcendent. For that matter, art, literature,
rmnusic, etc., have lost their critical force, These
areas of culture had once constituted another dimension
whose truth posed a subversive force to the status quo.
In art, for instance, was once contained !the
Great Refusal' which was a protest in the name of
transcendent truth and freedom against repression.
But now this dimension has been atsorbed by the
technological reality. Art is reduced to the societal
function of reflecting the existing reality, and has
becone " an instrument of social control in the last,
still nonconfornist dimension of the hunan existenée."zs)
Works of alienation have lost their subversive
force by assimilation into the ghatus quo. Art,
philosophy, literature and religion are blended with
commercials, and rendered in commodity form as
familiar goods and services. "It (the ideal) is
brought down from the sublimated realm of the soul or
spirit or the inner nan, and translated into operational
terms and problemSssssesesHigher culture becones
part of the materiail culture. In this transformation

it loses the greater part of its truth,” 26)

However, the cultural assimilation does not
indicate the disappearance of privileged groups. The
fact of cultural equality i.e., making cultural values
acceptable to all, does not go hand in hand with the
elimination of injustice, domination, etc. The
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situation where the majority still work to provide
life's necessities for the benefit of the few, still
exists, What does happen is that the indictment.
contained in culture is removed by its diffusions

"It is good that alnost everyone can now have the
fine arts at his fingertips, by just turning a knob
on his set or just stepping into his drugstore., 1In
this diffusion however they become cogs in a culture=
nachine which renakes their contente® 27

The result of the above is an Yaffirmative
culture® far remnoved from the social process and
supposed to exist in an independent realn of value,
This view of culture affirms a better world, different
fron the factual world of the struggle for existence,
Abstract happiness is promised to nask the inequality
in the social reality. The ideal that all nen
participate in culture as free and equal beings is
used to postpone gratification of real hunan needse
It eriphasizes spiritual values "thus exalting +the
individual without freeing hin from his factual
debaserient," 28)

Rebellion is pacified by the injection of
ideal cultural happiness into real nisery. "The
truth of a higher world, of a higher good than nmaterial
existence conceals the truth that a better naterial
existence can be created in which such happiness is
realisedeeceeee This is the real miracle of affirmative
culture, Men can feel thenselves happy even without
being s0 at alle" 29)

Marcuse conderms every nanifestation of
contenporary culture as working for the perpetuation
of the authoritarian state. In this way, culture
has betrayed its original task - ooncern with nan's
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claim to happiness, It has absorbed all qualitative
opposition =~ in politics, art, literature, philosophy,
etecs Even the concepts of love and marriage .have
been bureaucratized, In The Organisation Man, Whyte
points out how the corporation has invaded the
enployeets life, even to the extent of calculating a
rnan's wife along with the rest of his assets and
liabilities,

This has led to the creation of a *Happy
Consciousness?! i.e., satisfaction with.the established
system because it 'delivers the goods!e Culture is
fatally entangled within the web of donmination®, The
destruction of this repressive culture is the pree
condition for liberation and for the creation of
Marcusets ideal of culture, which is "the totality of
social life in a given situation, in so far as both
the areas of ideational reproduction (culture in the
narrower sense, the ?spiritual world*) and of material
reproduction (Ycivilisation®) form a historically
distinguishable and conprehensible unity." 30)

A culture nust be created where potential
naterial and intellectual resources are utilised
fully for the satisfaction of individual needs and
faculties, However, Marcuse does not visualise a
situation where the econony appropriates the entire
life of man. The present organisation of societal
resources riust be overcone before a free spciety can
energe, The established technological society has
already denonstrated its truth value as an alternative
in that it has organised nman's struggle with nature,
offering a comfortable human existence,

The time has come for a qualitatively
different alternative which depends on planning for
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all, against ninority interests, but which makes use
of possibilities available at the.attained level of
naterial and intellectual culture. This alternative
®offers a.greater chance for the pacification of
existence, within the framework of institutions which
offer a greater chance for the free development of

hunan needs and faculties,® 31)

The dialectical process rmust be carried
through by conscious rien who nust recognise and seigze
liberating potentialities to attain a more rational
form of human existence, It is because of this that
Marcuse sees in his alternative a higher historical
truth, in that it offers a greater chance for the
pacification of existence. But this can only be
realised if industrialisation procecds in different
ways and with different aims,

At the noment technology is an instrument of
repressive politics, So liberation would involve a
political acte Political change would come.by a
re-direction of technological progress i.e,, it rmst
be used solely for the Pacification of existence,
Pacification can open new relations between man and
nane Techmological rationality, freed from its
exploitative features, will be dependent on political
direction, but this will not necessarily result in
an accurmlation of power, Marcuse feels that .the
reconstruction of the material base of society, with
freedon in nind, could lead to.a quantitative and
qualitative reduction of power,

Marcuse does not ask for total elimination of
the technical base of society, since he believes it
is the basis of all hunan frecdome Nor does he see
a total abolition of labour.

What he wantSeseees 123/ cee
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What he wants is the re~organisation of the realm of
necessity in the interests of all men = to eliminate
riisery, poverty, violence, etces, 80 that men can
concentrate on creating a true culture in accordance
with their needs. Marcuse quotes Nietzsche to +this
effect ¢ "if we are ever happy at all, we can do
nothing other than promote culture," 32

A new conception of Reason rmst emerge which
is characterised by Whitehead's propositions: "The
function of Reason is to promote the art of lifb;"BB)
Proniotion of the art of life rmust be the goal of the
scientific transformation of the world. This can be
nade possible by the mechanisation of all socially
necessary labour. "Complete automation in the reaim
of necessity would open up the dimension of free time
as the one in which mant's private and societal existe
ence would constitute itself." 34) Not only would
vital needs be satisfied but labour time reduced as
well, leaving nman to develop in conditions where his
needs are no longer imposed on him by the powers of
domination.

Marcuse calls for a redefinition of hunan
needs., The false identification of social and indivie
dual needs rust end. Man in his needs mugt not
reproduce the repression of the exploitative systemns
Liberation involves the development of new needs and
the change rust occur in the very nature of the
individual, in his *biology* as Marcuse puts it,
"Such a change would constitute the instinctual basis
for freedorisessssesefrecdon would becore the environe
ment of an organism which is no longer capable of
adapting to the competitive.performances required for
well=being under dorination, no longer capable of
tolerating the aggressiveness, brutality and ugliness

of the establishedsesseel24/es
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of the established way of life," 35)

To achieve liberation, autonomous individuals
with effective control over the production and distrie
bution of necessity, free from indoctrination and
nanipulation,are necessary. Marcuse visualizes the
emergence of a new historical Subject who is free in
every sense of the word « free from the struggle for
existence, free from dhing controlled by economic and
political forces over which he has no control, free
fron imposed ways of thinking and actings

In the backward countries there rmust be
improvement of indigenous modes of life and labour,
instead of the imposition of exploitative technologye
And in the edvanced countries.there rust be a reduction
of overedevelopment, By this, Marcuse does not envisage
a return to poverty but the elimination of profitable
waste, Human energy, instead of being channelled into
nindless tasks, could now go towards creating a new
node of human existence which allows the free play of
individual faculties. The standard of living would
no longer be measured in terms of cars, television
sets, etc., but in terms of gratification of basie
needs, and freedom from toil and fear,.

Political and technological reversal would
signify the end of the tyranny of the performance
principle in the psychological sphere, The abolition
of this principle would make obsolete the repressive
organisation of the instincts end lead to the gradual
elinination of surplus repression and the strengthening
of the libido. A non=repressive culture can be created
through the"non=repressive development of the libido
under the conditions of mature civilisatione" 36) The
elimination of repression would renove the . antagonistic
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relation between the pleasure prinoiple and the reality
principle, "Eros, the life instinct would be released
to an unprecedented degree," 37)

The result of this would not be savagery and
violence but the emergence of a non-repressive reality
principle which teaches receptivity, contemplation,
enjoynent, etce Productivity, which contemporary
culture values so highly, could then be seen in a
new light = as working towards the free development
of human needss The rationality of domination becones
that of gratification, opening up a new experience of
being which could totally alter human existence,

The feeling of individual alienation from others
and from the world would vanish since power would
express the rational decision of autonomous individuals,
free from repressive needs, Such a situation would
refute Freud's identification of civilisation with
repression, of progress with domination., Marcuse
believes that the pleasure and reality principles are
not irreconcilable, It is possible to have a "none
repressive civilisation based on a fundanentally
different experience of being, a fundamentally
different relations between man and nature and
fundamentally different existential relations. " 38)

The nonerepressive release of libidinal
energy would reverse the process of desexualisation
of the body, and make for & freer world based on
mature erotic relations. This could facilitate
the creation of a more authentic culture since
Marcuse believes that "The sex instinet are the life
instinets: the impulse to preserve and enrich life
by mastering nature in accordance with the developing
vital needs is originally an erotic iripulSCesecscses
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And the ?¥struggle for existence! is originally a
struggle for pleasure: culture begins with the collective
implementation of this aim.” 39)

Culture must become the free self=developnent
of Eros rather than a repressive sublimation of it.
The taboos on the use of the body gs an instrument of
pleasure, fostered by civilised norality, must be
renoved, The whole body 'in opposition to genital
suprenacy' rmust be drawn into the.orbit of pleasuree
Marcuse calls this process the eroticisation of the
entire personality. Sexuality would be transformed
into Bros since it woyld no longer be primarily
directed towards reproduction,

Marcuse upholds the value of perversiocns and
phantasy as expressione of rebellion against the
existing psychological and sexual norese Perversions,
with their claim to instinctual freedom and gratifie
cation, uphold sexuality as an end in itself, against
gsociety which sees in it a means to an end, Marcuse
sees phantasy as containing a truth incompatible with
repressive reasonj the truth of the 'Great Refusal®,
Phantasy "protects against all reason, the aspirations
for the integral fulfilment of man and nature which
are repressed by reason." 40)

Phantasy, which Marcuse relates to imagination,
retains the structare of the psyche prior to any kind
of societal organisation. It preserves the memory of
a state where there exists immediate unity between the
universal and the particular under the rule of the
pleasure principle, "The truth = value of imagination
relates not only to the past but also to the future:
the forms of frecdom and happiness which it invokes
claim to deliver the historical realitye. In its
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refusal to accept as final the limitations imposed
upon freedom and happiness by the reality principle,
in its refusal to forget what can be,' lies the
critical function of phantasy. "

The liberation of the memory .of the identity
between necessity and freedom oontained in the unhe
conscious, holds hope for the liberation of  the
future since men would desire the re=creation of such
a paradise., And. art carries most visibly the return
of the repressed, reflecting the image of man as a
free subject. The culture heroes of the new reality
principle Marcuse sees in Orpheus and Narcissus, as
opposed to Prometheus= the hero of the performance
principle. They symbolise a. revolt against a culture
based on teil and domination, and the-desire for a
freedom that will release the powers of Eros to unite
art, freedom and culture.

In terms of philosophy, there will emerge a
new conception of human essence which takes into
account the utilisation of real possibilities for the
fulfilment of human life., "The essence of nman is
understood in comnection with those tendeneies which
have as their goal a new form of social lifeeecscecesn
the real fulfilment of everything that man desires to be
when he understands himself in terms of his potentialite
ities.n 42) Such a theory of essence would point to
a new situation where freedom and happiness are no
longer nerely philosophical propositions but a historical
situation which can be achieved« These cultural
values would then become valid for all, as part of
gencral objective truth, as part of common human
existenee rather than being confined to the %rank
of privilege.?*

Such a concept of essence is not utopian
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because it points to conerete realisation through
historical action. By being directed ‘towards historical
practice rather than absolute lmowledge, the concept

of essence ceases to be pure theory and has the power

to shape the future., In a different social organisation,
the new essence of man would appear in reality and

the antithesis between essence and appearance would
disappear,

Philosophy must become active critical theory
and regain its subversive power = the ®power of the
negative! which was the original concern of Western
thoughts It can and must aid in the "construction
of a reality which is not subject to the painful
difference between potemtiality and actuality, which
has nmastered its negativity and is complete and dependent
in itself = freeo, " 43)

The result would be a new relationship bhetween
science and metaphysicesi Marcuse believes that
industrial society does have the potential to "“transform
the nmetaphysical into the physical, the inner into the
outer, the adventures of the nind into adventures of
technologye" 4)  1geas defining reality in metae
physical terms would lose their emotive} tnreal
characteres Scientific concepts in turm could define
the possibilities of a free and pacified existences

The ability of metaphysics to project different
possibilities.could combine with science and technology
to end misery, toil and aéppressione Seientific and
inaginative thought could guide the realisation of a-
pacified existences "And the idecas of justicep freedon
and humanity then obtain  their truth and good consecience
on the sole ground on which they could ever have truth
and good donscience - the satisfaction of man®s material
needs, the rational organisation of the realm of necassity;”45)

Technological.. eeccccose 129/0'0
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Technological progress has made possible the Ytranse
lation of values into technical tasks e« the materiale
isation of valuese' Values gan be redefined in
technical terms. Universals like *man', "freedom,?

¥ justice,' etcs,, which Marcuse regards as primary
elements of experience, express real potentialities
which can be realised in the technical world. Trang—
formation of human society towards freedom is no
longer a utopian idea since men already possess the
neeasswry material and intellectual resources. The
only thing that has to be developed is the need for
freedom,

The new conception of man will result in the
emergence of a new morality, whieh will be a negation
of existing Judeo = Christian morality, which Marocuse
sees ag part of the repressive needs enforced on man
by society. The new morality will prepare men for
freedom, showing him that it lies within his power
to create hell or heaven on earth « a morality "rooted
in the erotic drive to counter aggressiveness, +%to.
create and preserve tever greater wnities! of life;"46)

The humanistie promises betrayed by the old
culture could be fulfilled in the new nmoralitye. But
for this, a new kind of man with a different sensiti-
vity and consciousness is necessary, "men and wonmen.
who have.the good conscience of being human, tender,
sensuous, who are no longer ashamed of themselves," 4T)
Marcuse quotes Nietzsche to this effeett *The token
of freedom attained, that is, no longer being ashamed
of ourselves,?

Marcuse sees the rise of a new sensibility
which desires the ascent of the life instinots over
aggressiveness and guilts Science and technology are
to be used for the gratification and protection of
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life = "playing with potentialities of form and matter
for the attainment of this goale™ 48) Then only can
one speak of a techunology of liberatione Under a
non-repressive reality principle "a new sensibility
and a desublimated scientific intelligence would
combine in the creation of an aesthetic etHose" 49)

Marcuse uses the aesthetic prineiple to show
the inner connection beween pleasure, sensuousness,
beauty, truth, art and freedom, He procecds from
Kant's philosophy where he finds that the "“aesthetie
dimension occupies the central §osition between
sensuousness and morality, " 50 because it contains
principles valid in both, The basic experience . in
this dimension is sensuous, not conceptual, and the
aesthetic perception is accompanicd by pleasure,

The chief categories of the aesthetie order
Marcuse sees as 'purposiveness without purpose' and
$lawfulness without law,' .These two"eircumscribe,
beyond the Kantian context, the essence of a truly
non=repressive ordere The first defines the structure
of beauty, the second that of freedomj theiy common
character is gratification in the free play of the
released potentialities of man and nature." 51) The
introduction of the truth wvalues of the sensuous
order into human oulture will free man from the
repressive order of reasone "The sensuous, the
playful, the calm and the beautiful become formas of .
existence and thereby the Form of the society itselfa" 52)

The aesthetic will be the form of the free
society as opposed.to the commodity form of contemporary
culture, Morality, political action, in faet, all
human cultural activity must be guided by aesthetic
prineiples, In this way, art becomes an important

productive...u.....131/....
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productive force in the material and cultural transe
formation of society. It helps to shape the way of
life in such a way that society becomes 'a work of artt.

Marcuse does not reject reason completely as
can be seen in his wish to make sensuousness rational
and reason sensuous. Culture could then be based on
an interaction between tne two, and the function of
Reason and Art would converge. The antagonism between
Eros and civilisation would then be overcome by the
idea of a sensuous reasons Freud's definition of Eros
as the culture builder which strives to 'form living
substances into ever greater unities so that l1life may
be prolonged and brought to higher development,' would
then be validated.

A strengthened Eros could also absorb the®death
instinct' which is today used as an instrument of
repression. Free men will accept the necessity of
death while seeing that it does not cancel out +the
possibility of liberation. "Men can die without
anxiety if they know that what they love is protected
from misery and oblivion. After a fulfilled life, they
may take it upon themselves to die «~ at a moment of
their own choosing. " 53)

The one factor which threatens none-repressive
development in the aesthetic dimension is death,
finiteness, Men become #esigned to the passages of
time and forget what was and what can be. But Marcuse
maintains that to forget and forgive reproduces the
conditions which breed injustice, Instead of surrendere
ing to time, men must look to remenbrance for liberation.
"Time loses its power when remembrance redeems the past," 54)
The struggle against time must be translated into histore
i0al action by the play impulse. "In this task culminates
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the progress of mankind to a higher form of culture.” 55)

Time must not be regarded as linear but
eyolical, just like the returnm contained in Nietzsche's
idea of the 'perpetuity of pleasure,' This is only .
possible in a civilisation where work has become play,
where work is the free play of human abilities. And
the key to liberation from all constraint lies in the
aesthetic dimension. Iiberation will enable man %0
explore all possibilities of being, aided by the
imagination,

Problems concerning the liberty of the individual
in relation to the whole can be reconciled by a *general
will® which must, however, be directed always towards
individual needs. For this reason Marcuse's alternative
demands a rejection of both capitalist and communist
forms of societal organisation, where the majority of
the people comes to mean the majority of the masters,

A new; real democracy must emerge which would involve
the . self=government of free people;with justice for
alli

Although Marcuse believes in the value of a
type of communism which involves the equitable
distribution of social wealth according to freely
developing human needs, he rejects contemporary
socialist society on the grounds that it fails to take
into account the Yaesthetie = erotie?® dimension,.which
visualizes the convergence of technology and art, work
and play. So he oalls for the construction of a new
socialism by "“creating a genuine solidarity. between
the leadership and the liberated victims of exploite
atione" 56)

The institutions of liberation would then be
collective ownership and control of the means of
production and distribution, This is the foundation
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of the new historical alternative = utilisation of

all available resources to abolish poverty and create

a reality guided by a new sensibility and consciousnesse
Marx's historical logos must be aimed at achieving the
economic, political and cultural features of a real
classless societyos Only then can a sensuous culture

be created, with the ascent of the *Aesthetio Principle
as Form of the Reality Principles!

And as to the problem of what men will do once
a free society has been created, Marcuse answers in
the words of a young black girl : "eeesee.sfor the
first time in our life, we shall be free to think

about what we are going to do." 51)
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CHAPTER SIX

A CRITICAL EXAMINATION OF THE ALTERNATIVES
OFFERED BY NIETZSCHE AND MARCUSE, AS WELL
AS SOME PERTINENT DIFFERENCES AND SIMILARe
ITTES IN APPROACH.

Having examined the cultural climate in +the
nineteenth and twentieth centuries, which precipitated
the reaction of Nietzsche and Marcuse respectively, as
well as having presented the Ysolutions'! offered by
these two different thinkers in order to reverse the
cultural malaise, we come now to a critical examination
of these actual 'solutions'y and an analysis of signie
ficant similarities and differences in their approach
to the problem of culture,

It has to be ascertained whether Nietzsche and
Marcuse have, in terms of their specific alternatives,
satisfactorily solved the problem of man's authentic
existence and whether their vision of what culture
ought to be can indeed rescue man from the alienation
and wnauthenticity they condemn,

As far as differences and similarities between
the two critics are concerned, an obvious similarity
is their position with regard to the culture of their
regpective timese Both stand apart and alienated
from the established prder of the day - Nietzsche
against the debilitating Christian/democratic
gpirit of the nineteenth century, and Marcuse
against the sophisticated but repressive technological
culture of today. Nietzsche was openly contemptuous
of nineteenth century culture., In Marcuse's writings
we find a deep ~ seated distrust of what he calls
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Yaffirmative eulture?!, Nietzsche was oonvinced of the.
total worthlessness of the cultural efforts of his day,
which, far from promoting true freedom and happiness,
only serve to lowey man to the depths of mediocrity

and inauthentioity. Marcuse's distrust of twentieth
century culture stems from his belief that the apparent
benefits our culture offers to man are used to manipulate
him towards a speoifie way of thinking and acting, a

way which will not constitute a threat to the status guo.

The opposition of both philosophers to their
respective cultures stem from a common conception of the
task of philosophy and philosophers « the Socratic task
of Yapplying the kmife viviseotionally to the very
virtues of the timeos! Both men probe culture with
disregard for all the holy cows upheld by men,.Nietzsche
speaks of the therapeutic effect of philosophy, where as
Marcuse assigns to it the task of negating and transe
cending the gtagus guo.

Both, after examining their respective cultures
and finding them repressive and not.in line with the
frealt needs of man, go on to offer,each a different
historical alternative, in an effort to rescue man
from his cultural alienation and return him to hime
self as an authentie oultural agent. Both give us
their own conceptions of what culture ought to be like
and also provide a model of the type of man who is the
ideal cultural agent, who lives in line with reality
as seen by Nietzsche and Marcuse respectively.

Nietzsche believes that true culture is only
for the Superman, for only he is capable of it, The
mass of nmen are quite content to live their average,
mediocere livese It does not matter that they do not
enjoy *true' happiness and *true' freedom, They do
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not qualify for it, Marouse?’on the other Hand, wants
*true' ocultural values to become part of .common . human
existence and not remain the privilege of a few.

Ancient idealism, Marcuse tells us in Negations,
refleeted a gituation where the realm of the good and
the beautiful was pure theoretical speculation, lying
beyond the existing conditions of 1life. The highest
truths and values were reserved for the €lite. This
state of affairs, which Marcuse deplores, is preeisely
what Nietzsche desires, For Marcuse, cultural values
of truth, beauty, freedom and justice must beocome
applicable to all men, This is not a utopian demand
but perfectly feasible in terms of the almost total
conquest of nature,

Although both are opposed to *idealist culturet
in the sense that cultural values are derived from some
spiritual, otheraworldly realm instead of being based
in existing reality, Marcuset's conception of culture
does take into account the majority.of men as well as
the material struggle for existence, whereas Nietzsche's
coneeption does nots For Marcuse, culture signifies
"the totality of social life in a given situation, in
80 far as both the areas of ideational reproduction
(culture in the narrower sense, the 'spiritusl world!)
and of material reproduction (*eivilisation?) form a
historically distinguishable and comprehensible unitye"
For Nietzsche, the production of lifets necessities,
the struggle for existence is the concern of the average
man and not a part of *true’ culture. Because the.
average man makes avallable the necessities of life,
Superman is left free for higher things, that is, the
cereation of *truet culture (culture in a more spivritual
sense) .,

Comfort and freedom for all men, which Marcuse

1)
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desires, is not what Nietzsche would prefer., He
degpised the idea.of 'bread for allt as leading +to
spiritual decline, His attitude is well expressed
by Harringtons “the world of democracy, science and
technology eessesotust be thin and shallowe In it
men will lose contact with their own depths, The
sense of tragedy will vanish, the highest value will
smother under the weight of material satisfaction.
Ultimately, all this mindlessness, this ignoring of
the irrepressible irrationallties of life, will lead
to a disaster. Gradual progress prepares an apocalypsee™ 2)

The idea of democratic abundance for all, the
ending of economic misery and suffering, which Marcuse
espouses as one of the fruits of technological progress,
Nietzsche rejects because it is.opposed to the natural
order of inequality. Nietzsche, like Dostoevsky,
believed suffering and unhappiness to be an inevitable
condition of human existences To seek to end this
condition would be going against life itself,

As opposed to Marcuse!s idea that all men must
recognise the dangers of industrial enslavement and
guard against it, Nietzsche believes that "there is
nothing more terrible than a barbarian slave class
which has learned to recognise its own existence as
an injustice, and is ready to take vengeance, not only
for itself but for all the past generation as well," 3)

Whereas Marcuse sees that technology carries
the possibility of abolishing all repetitive enslaving
work, Nietzsohe is quite convinced that the "internmal
reform of the technological system towards a freer
gociety is impossible, because he saw an essential
poverty at the centre of technology and therefore he
felt the eternal impersonality of the factory process
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could not be transcended," +

Both Nietzsche and Marcuse believe in man's
self=creation as a cultural being = Nietzsche by will
to power, and Marcuse by man's changing the world, so
that, in both instances, man is freed from repression
and tnauthenticitys. Both desire the self=transcendence
of man «~ to create man anew, to perfect nature,

.Nietzsche calls on man to cultivate and improve
himeelf, to transfigure nature in the direction of the
highest specimens of humanity. By doing so, man lives
in accord with the full potential of his being. Marcusets
vision is similar, Man must unlearn everything he
knows, free himself from the conditioning imposed on
him and remake his own nature. In fact, Marcuse demands
a change in the very tbiology' of the individual.

Freedom must become a biological necessity in man., Both
Nietzsche and Marcuse deplore the fact that men internale-
ise their repression and reproduce it in their own lives.

Both demand, in Marcuset's words : "men and.wonen
who have.the good conscience of being human, tender,
sensuous, who are no longer ashamed of themselves."

Both philosophers demand a new type of man, with a
different sensitivity and consciousness, and in this
way, both arrive at Superman in different ways -« .a
pen who.is free from all that is abhorrent in men,
in fact, a type of ideal man,

Both Nietzsche and Marcuse reject the abstract,
the other=worldly, as leading to alienation, and demand
that man focus on this finite existence as the starting
point of human endeavour., In this, they both realise
Heideggert's conception of Being as manifest in finite
human existence, Nietzsche rejects any metaphysics
which seeks to explain this world in terms of abstract
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absolutes, for instance, the manner in which Hegel
constituted the Absolute Spirit from which.he there~
after derived the values of truth, freedom, etce One
must accept onefs contingent experience as real.

Marcuse agrees that this soecalled world of
appearance is the only reality within which one ean
act and change the world. To think otherwise i1s to
evade one's responsibility as a humen being.. Marcuse
writes: "The wealmess and despondency of man, the
inequality of power and wealth, injustice and suffer=
ing were attributed to some transcendental crime and
guilty rebellion became the original sin, disobedience
against God, and the striving for gratificatioh was
concupiscence," 6 It is time for man to re~assume
his responsibility in the only world that is truly
his own,

Nietzsche urges man to capture cternity nowe
Marcuse wants total affirmation of the life instincts
instead of their negation. This leads to another
gimilaxrity between the two thinkers, in that they can
be said to allow Freud's libido to live itself out,
both in man gaining pleasure from his body and in
pouring its vital power into the creative act, Both
deplore the restrictions placed on joy among people
and see how the wild, breathless pace of life and
the glorification of work acts as a powerful restraint
on man as an erotic beinge.

Nietzsche, in his critique of Western rationale
ism, insisted on.joy and enjoyment as the measure of
hunan fulfilmente He envisaged Superman as the being
in whom is contained an overflowing spirit and fullness
of bodily vigour, enabling him to feel totally the
joys of life. The passions, man's natural instincts
are to be liberated from the spirit of bad conscience.

Supeman........-..143/-....
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Superman lives freely his passion, though realising
the necessity for control over them, Sublimation of
passion becomes . the foundation for the creation of
cultural values.

Marcuse approves of Nietzschet!s idea of erotio
being. He believes that Nietzsche speaks in the name
of a reality principle quite andagonistic to that of
Western.civilisation, by emphasizing joy (Iust)e For
Marcuse, the new culture must be "rooted in the erotic
drive to counter aggressiveness,to create and preserve
ever greater unities of life." 7) He calls for the
liberation of the erotic impulse in man, the freeing
of sex from the purposes of reproduction only, a
widening of the concept *libido?' to include the entire
body as an instrument of pleasure. Only in such a
state can man preserve and enrich life and culture,

Marcuse finds a way out.of Freudts equation
of ¢ivilisation with repression, by allowing that a
certain degree of restraint is necessary for civili-
sation, but that the larger part of sexual repression
in contemporary soetiety is surplus repression 1.Sey
repression in the interests of domination. Marcuse
is certain that society can rid itself of its
repressive character without disintegrating into chaoss

It is interesting to note the difference in
the two critics® choice of the revolutionary element
in societye. Nietzsche sees hope for society in the
aristocratic Superman. He is charged with the task
of leading society to a higher level of existence,
away from the mediocrity of the.average man. As
against Nietzsche's €lite group, Marcuse chooses
the outcasts « those on the fringes of society as
those who contain the potential for change to a level
of existence which transcends the repressive existing ones

His choice.........l44/.u
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His choice falls on "the outcasts and outslders, the
exploited and persecuted of other races and other
colours, the unemployed and the umonployable " 8)Both
philosophers reject the average individual as too
much a part of the thappy consciousness! to be able
to effect any form of change which will revitalise
culture, Nietzasche sces the majority of men as being
incapable of the sacrifices necessary for the new
level of existence. They are quite content to live
by medioere values, Marcuse regards most men as too
deeply ensconced in the material comforts of existence
to be able to initiate change, Having rejected the
average man, Nietzsche and Marcuse look to the two
extremes of society as potential agents of change =
the one extreme at the top of society, the other at
the bottom,

The alternatives they offer are deficient in
that they seek hope only in such extremes = the
aristocrats and the outcasts; especially when one
considers the fact that society in the large consisits
of average individuals i.es, men who are neither
geniuses nor unemployed outcastse A.consideration.of
what is beneficial to culture should, of necessity,
include a consideration of thh role and status of
the average man, In this respect, both *solutions?
are problematics To guarantee an existence that does
not degenerate into tyranny, whether it be that of the
majority or of a minority, all men must be treated as
potentially *truly human beingst,

Having attempted a comparative analysis of
the theories of the two philosophers, we now go on
to evaluate the alternatives offered by Nietzsche
and Marcuse, First, we take Friedrich Nietzsche,
whose tastes were so offended by the vulgarity and
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mediocrity of what passed for culture in his day,
Nietzschots philosophy reflects the process which
the whole of Buropean culture was undergoing in the
nineteenth century - the breakdown of the old
cultural values according to which man had lived up
to this time, the trauwmatic "tearing conseciousness
loose from its roots," 9) The specifie idols by
which men had lived so securely were no longer
satisfactory. Instead, man was plagued by insecurity,
and his culture assailed from all sides by strange,
alien forces,

Before the blight of madness engulfed
Nietzsche®*s mind completely, he was able to give us
a sound and penetrating analysis of the cultural
crisis in the nineteenth century, as well as suggest
a road to recovery. Although every aspect of human
ocultural enterprise seemed to lead man deeper and
deeper into alienation, perverting the possibility
of a genuinely human existence, this low water mark
in human oculture also pointed to its dialectical
transcendence « the era of a culture dedicated to
life instead of its repression,

For the new level of human existence, a new
kind of man was necessary, and Nietzsche proposed
Superman = bountiful creator of the new culture, a
perfect balance of Dionysian passion and Apollinian
restrainte Nietzsche's 'solution' to the problem of
culture reflects his deep admiration for the early
Greeks who lived . by a wholesome quality of life which
moderhi ty, sadly, could not match.

Nietzsche's indictment of his age is indeed
severe, Collins writes of Nietzsche as a critic of
culture that "his keen psychological insight into
huwnan motives enabled him to detect a basie rottemnmess
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beneath the facade of nineteenth century optimisMeeceee
However perfervid and mixed with metaphysical myth
were his cultural observations, they also contained
shrewd diagnoses, still relevant for understanding
ourselves as the heirs of the nineteenth century." 10)
William Barrett in his book Irrational Man conmments

that the problem of man could never again be taockled

on a pre~Nietzschean level, for it was Nietzsche who
showed in its fullest senseilthe thoroughly problematical

and complex nature of man,

What Nietzsche deplored was the loss of dignity
in nineteenth century culture., The characterless face
of culture, the deference for wealth, the commercialism,
the impersonality of mechanisation = these were all.
inevitable consequences of the Industrial Revolution,
consequences which scemed to be driving out any nobler,
more dignified impulses in man, Culture had become
*practical! and Nietzsche abhorred this standardisation
and stultification of human potential. He desired that
culture reappropriate the dignity lost to it, and become
a means to self transcendence, to self over-=coming,

The new culture and the new man is to be free
of any form of transcendental justification, of any
kind of divine sanction. This call to man to remain
true to the earth, not to be seduced by the promises
of illusory happiness in some otherworldly realm; adds
more dignity and demands a greater responsibility to
the human condition than had becen ever required before,
The selfw-oreation of man as a cultural being within
the cycle of Becoming, the recognition of Beconing as
natural, and. the acknowledgement of human finiteness,
contingency and mortality < all these Nietzsche demands
as part of the cultural re-awakening. In this, he proves
the forerunner of Heidegger who echoed Nietzsche's call
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to accept and to love one's fate, this being the pro-=
condition of a more realistic form of existence,

A culture focussed on man as finite being
rather than on some abstract absolute « this is
what Nietzsche urges man to pursue if he is ever to
regain.the dignity and self respect of .which Christe
ianity, Darwinism, mechanisation, etce., had robbed
man, Amor fati and the responsibility this ocarries
could mean the start of a new creative frecedom for
man, frcedom from an ethics which is inimical to the
fundamental instincts of life, Celebration of life,
rather than its repression, cannot but aid culture to
free itself from the deadwood that paralyses ite.
Nietzsche's probing ethical analysis becomes a
pertinent "oritique of culture, a vivisection of

modern man " 12)

Despite the wvalue of Nietzsche!s diagnosis
of an alienated and alienating oulture, we have to be
on our guard when evaluating his 'solution'’, his
vision of the road to recovery, His genuine and
legitimate criticisms of many aspects of nineteenth
century culture and our.own possible agreement with
his criticismes must not, by their shcer enthusiasm,
lead us to an uncritical acceptance of the altermative
he proposes,

We must consider carefully the question of
whether Nietzsche, in fact, does provide us with a
valid and feasible alternative to the whole problem
of culture, His own role he saw as that of a ®herald
and precursor?! of new values which will guarantee.
culture as the "self = surpassing activity of man,"
The focal point of the revaluation of values are
Superman, the Will to Power and Eternal Recurrence
of the Equala

13)
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As far as Superman is concerned, Nietzsche
sometimes refers to the idea as if he means an
individual, and other times as if he means the entire
species of Supermenes What emerges clearly howeVer;
is that -Superman is a specific type or model of man
on which hinges Nietzschets *'solution' te the problem
of culture, In which case, we must guard against the
danger of absolutising it, despite its appeal to the
highest potential of man.

The whole history of philosophy is evidence
.of man's persistent, even obstinate search for truth.
It is a reflection also of the perspectival and multie
faceted nature of human truth, Vastly different
visions of reality and models of man have been offered
by philosophers in different timese each equally valid
in the light of specific historical and existential
circumstances, Nietzschets 'solution! must be secn
in the light of the above,

Nietzsche himself realised the perspectival
nature of truth, He saw how human thought is concerned
;Wiih imﬁbsing form and struoture (the Apollinian
element) on a formless reality (tHe Dionysian element).
Different men in different societies have specific
conceptual schemes according to which they decide the
nature of truthe. He writes: "suppose that this, too,
is only an interpretation - and one will be eager
enough . to raise this objection, Well =~ so much the
vetter.t 14)

There are times, however, when Nietzsache
writes of his own 'solution' as if it were an
undeniable and exclusive truth, when he claims the
greatest reality and genuineness for his own theory.
Who is to say which theory is more valuable since
each, to some extent, satisfies the need of its time,

In Nietzschets ........149/...



- 149 -

In Nietzsche's writings, we are constantly
reminded of his horror at the deeline of oulture, and
of the depth of his desire to see the rise of a new,
more vital culture. One gets the impression that it
is this intense concern for culture and men which
leads him to such excesses of thought and expression
as, for instance, "I was the first to discover truth."
He seems to want to shock man into reality, using the
most excessive means, And, as a result, there exists
in certain respects, a contradiction between his
obvious awareness of the many possibilities of truth,
and his belief that it is his own philosophy which
provides man with ultimate explanations and formulas

15)

of existence.

To go on with our examination of Nietzsche's
conception of Superman -~ we consider an important
issue raised by Barrett. "Is the Superman to be the
extraordinary man, or the complete and whole man ?
Will the Superman, then, be the titanically striving
individual, dwelling on the mountaintop of the spirit,
or will he be the man who has realised within the
world his own individual capacities for wholeness?"ls)

Nietzsche proposes noble means to return man
to a more authentic form of existence, but are they
feasible means as well ? It is admirable to call on
man to surpass himself, to realise the full potential
of his being, but is man capable of the Titanism which
Nietzsche demands ? For man to become Superman would
require the total transformation of his present nature
to a condition which seems to me to be quite beyond
human attainment,

We must always keep in mind the underside of
man's character = the petty, the paltry, the mean,
and the mediocre = which existgin the human condition
as inescapably as the noble, the brave and the
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magnanirniouses This duality is reflected by Zara=
thustra who wants to climb upwards and the dwarf who
wants to pull him downwards to earth. Nietesche
wants only one side of the coin = the ideal side,.
though he is aware of the existence of the other
side, for he says, in man there is not only the
creator, the harmer, the sculptor but also matter,
excess, clay, mire, folly and ochaos. But he chooses
only the exalted and the supreme, Zarathustra says
"Dwarf, either thou or I." 7)  Barrett writes in
this connection: "To be a whole man = a round nan,
as the Chinese say = Western man may have to.learn
to be less Faustiane, A touch of the average, the

riediocre may be necessary ballast for human nature.“ls)

Despite the faet that all men are not equal
in potential, that there are some more gifted and
nore capable than others, Nietzsche's aristocratic
ethic can lead to a dangerous situation where one's
scorn and contempt for the less capable members of
humanity (whom Nietzsche often referred to as *the
botched and the bungled?!) can lead to a desire for
their repression, Nietzsche constantly reminds us
that the mass of humans have no claim to the 1level
of existence enjoyed by Superman, In fact, the
majority exists only for the good of the highest
specimens of hunanity. Rather than submit to the
will of God, they should submit to the will of
Superman,

S0, the position of Superman is one which
demands the greatest degrece of tolerance and care
in order not to degenerate into a destructive
tyrannyes Men without the necessary control and
restraint that ought to accompany the role of
Superman can impose any measure upon the mass of
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mankind, believing that Nature and Destiny are on their .
side, that they are in fact the *torchbearers of history °
This is.one of the dangers of his é1lithst conception of
culture, that is, culture exists only as a means for

the well=being of Superman,

The clainm to true happiness, that is, happiness
of the kind experienced by Supermnan, made by the medioore
najority is invalid.in the Nietzschean conception of
life, since only Superman can live at this exalted level,
But why should a truly authentic form of existence be
open only to Superman? What about the rest of humanity?
The old cultural values satisfy the average man, but,
in Nietzsche's opinion, still lead to nihilism and
alienatione Why then, should not the average . man
strive for a more fruitful level of existence, even if
it is not the level of the Superman?

Nietzsche's tsolution' to the cultural crigis is
flawed by his disregard for the average nane. As far
a8 human relations arc concerned, Nietzsche had despised
pity, sympathy and compassion as weakness. His contenpt
for these emotions blind him to the fact that meaningful
hunan relations can be founded on genuine love and
sympathy for one!s fellow man = love which is not self-
repression and sympathy which is not wealmess,

As far as Will to Power is concerned Nietzsche
regarded it as the essence of all being, the activating
principle of the universe. Every living thing in the
world is driven by the will to powers But is it
legitimate t0 reduce all impulses in the world to one
basic impulse, to lay down the essence of Being as
will to power? Collins writes: "The tendency towards
power is, indced, an important component of the
hunan personalitys it is.also a fact that man's will
exercises some efficient, causal control over his
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cognitive powerss But from these data, it cannot be
concluded that all cosmic energies constitute a
single, voluntaristic movement of becoming and power-
seeking, sufficient unto itself, All things are
noved by an appetite for their own perfection. Yet
whether this inclination is one, universal, cosmie
will and whether it springs from itself alone, with
no transcendent implications are speculative issues
that cannot be settled in terms of a lifee~promoting
mythe" 19)

Nietzsche's reductionism of everything to will
to power is harmful to the organic unity of human
impulses, where various impulses exist side by side
without one being regarded as more basic than. the
others. In the final analysis, will to power, 1like
the eternal recurrence of the equal remainsyin Collins'
words, "only a private reading of the universe," 20)

As far as Eternal Recurrence is concerned,the
inevitable cyclic return of everything that hag
happened in the past has certain implications which
Nietzsche seems to ovérlook at times. If things
rectr to all eternity, what-ever is, whatever has beeik
and whatever will be, all exist legitimately as
elements of the cyclic pattern. Superman has been
and will be again but so alsoy will the medioocre
and the weak, This is the law of the cosmos,

The peaks of culture as well as the murkiest
depths are equally inevitable stages in the rhythm of
eternal recurrence. The sterile values of Christianity,
democracy, socialism, etc,, when seen in terms of the
cyclical pattern, are all as necessary as the glorious
era of Superman. The negative is not evil fram a long
range point of view, since it stands in a dialectical
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relationship with the positive, Supermam can only
emerge from the culture of the mediocre man.

In the light of the above, Nietzschets severe
attack on the various aspects of ninetecenth century
culture seems unjustified. His own theory of eternal
recurrence demands that he see the various atages of
hunan culture, whether they be exalted or wretched,
as standing in inevitable dialectical relationships
with each other, where the emergence of the one is
dependendy on the perfectly legitimate existence of
the other, Nietzsche's alternative may be nmore
valuable in the light of its life = promoting qualities,
but it is not more valuable or, rather, it is equally
valuable as the existing mediocre culture in the sense
that they are both elements of the pattern of eternal
recurrence.

The cardinal points of Nietzsche's ?tsolution!
to the question of culture, the essential elements of
the new creed are Superman, Transvaluation of Values,
Will to Power and Eternal Recurrence, In the final
analysis, all these require the same kind of faith,
the same degree of strong belief demanded from those
who adhere to a Chribtian God, for instances .In
Nietzsche's oreed the gods are different. So, too,
is the prophet and the eschatology. But the faith
and devotion demanded axre the same,

.What we have said about Nietzsche also, in
essence, applies to Marcuse, different though his
approach to the cultural situation of his time may
bee Iike Nietzsche was in his day, Marcuse is
deeply disturbed by the state of culture today.
This leads him to analyse those trends which scem
to be leading man into alienation, and also outline
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means by which man can return to a more authentie form
of life,

As with Nietzsche, in fact, as with any theorist
we nmust &istinguish between the value of Marouse's
exposure of the repressive aspects of contemporary
culture, and the validity of the %solution' he
proposes to initiate a new level of human cultural
existences Also Marcuse's criticism of contemporary
society, like that of Nietzsche in his time, must be
seen within the framework of his model or theoretical
schene, If one accepts his model as totally valid,
then his criticisms can also be seen as totally
relevant,

However, the fact that his model, like all
others, is controversial and debatable, must not lead
us to dismiss all his criticisms as purely arbitrarye.
Other critics of contemporary society echo some of
Marcuse's own criticisms+ There is no denying that
technological society does have a levelling effect on
many that it conditions man and reduces him to a
funetionalised existence., In this respect, certain
criticisms directed by Marcuse against technological
society can be regarded as valid,

Among those who point to the warning signals,
to the dangers which threaten our culture, Marcuse is
one of the most articulate. In his writings, we
discover a decpeseated distrust of a culture which
secns to offer man so much = so many more material
coraiforts and benefits, so many more luxwries than
wkre ever possible before in the history of mane. Yet,
beneath the apparent rationality and benevolence of
contemporary culture, Marcuse detects a dangerous
irrationality. The benevolence is a wvencer which
only serves to conceal the steady repression of all
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possibilities of a truly liberated human existence,

As Nietzsche had pointed out the dangers of
uncritical acceptance of the democratic outlook,
Marcuse shows the dangers inherent in the *pluralistic
tolerance' of the status guo, which enables it to
assimilate all opposition. He warns also against the
dangers of the 'happy consciousness' of the majority
of men -~ satisfaction with the establishment on
account of the many benefits it peovides, so that
men no longer desire change,

Marcuse®s writings indicates his own alienation
from today®s culture which, for him, is one complex
gsystem of repressive conditioning, a conditioning which,
for the most part, men have internalised and made their
ownes S0, no rift exists between publiec and private
interests, between those in control and those being
manipulated

Marcuse believes that, despite its reputed
neutrality, technology functions in the interests of
those in power, Political power is rcndered more
effective by its control of technology, which promises
greatexr efficiency and higher standards of livinge
From this position of control, economic and political
power spreads its domination into every avenue of
life, The sexual, psychological, philosophical and
literary realms, previously traditional areas of
freedom, come to reflect the mechanism of repression,

Marcuse does not reserve his censure for the
West alone., Bureaucratic dlites function equally
effectively in the West and in the East. Harrington
writese: "As the West becomes more collectivised under
o managerial €lite and Russia becomes wealthier under
a political &€lite, the conscious self-seecking decisions
of a minority could beccome the basis of both economiess
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In terms of their evolution, there would be a trem=
endous contrast between General Motors and a
Commissariat of Transportation, In terms of economiec
function and practice, the two entities could come
t0o resemble one another more and moreg" 21)

Marcuse exposes the claims of both East and
West to provide man with greater freedom of existences
Alienation is prevalent in both camps, since the
means of production are not in the hands of the
immediate producers, Totalitarian control of resources
8till exists, despite the satisfaction of the needs
of more and more people. Neither capitalism nor
communism really exists for the freedom of the people,
They are no more than different modes of domination,

The Yhappy consciousness' generated by the
satisfaction of needs is, as Marcuse waxns, perhaps
the greatest danger of all, since it leads to an
uncritical acceptance of the gtatus quo which offers
benefits and imposes unfreedom contemporaneously.
Human beings ildentify so greatly with the status.quo,
finding their souls in their cars and hi=fi sets, that
they become indifferent to the mechanisation of life,
mental impoverishment, absence of self responsibility
and SO One

Democracy, popular education, etec,, have led
to a wider diffusion of culture, Big business concerns
realised the value of producing mass cultural products,
a process which the media of conmunication soon
accelerated, Technology satisfied the mass demand for
trivial and comfortable cultural products, the mass
beconing "more and more malleable with every advance
in technologye” 22) The collectivisation of taste,
the transformation of man into homo consumens, of the
child into a 'consumer traince' = Marcuse warns against
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these very teal dangers,

But can his own *'solutiont guarantee +the
freedonn he desires? Marcuse. is, at times, rather
pessimigtic about the possible existence of the new
society but at other times he writes as if the new
era has already been ushered in., As evidence for this.
belief he nlentions the fight for liberation in Vietnam,
Cuba and China, student opposition both in the East
and the West; and the prophecies contained in +the
works of men like Preud and Nietzsche. In this
connection Robinson writes: "Marcuse defended the
possibility of a non-repressive civilisation on two
frontsy one theor'etical; the other historicals In
historical terms he attempted to identify certain
trends in the development of contemporary civilisation
which moved in the direction of a non=-repressive order,
or created the historical precondition for such an
orders At the level of theory, he tried to demonstrate
how the inner logic of Freud's thought, and that of
several other major nineteenth and twentieth century
theorists, suggested a way out of the dilemma of
repressions Characteristically, Marcuse devoted much
less attention to the historical trends facilitating
a non-repressive civilisation than to the matter of
demonstrating its theoretical legitimacyeevsecseoescse
Marcuse seemed to imply that the mere conceptualisation
of a particular historical possibility (such as that
of a non~repressive civilisation) represented more
than half the battle.s The simple fact that the
writings of Hegel, Marx, Freud and others contained
such splendid indictments of the existing order,
such - trenchant arguments for a non=repressive society,
tended to make Marcuse speak as if the new order were
already an actuality." 23)
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Marcuse confuses the genuine desire for changs
(and the need for change is indeed great) with the
belief that a non=repressive society is already under
way. The continued existence of the status guo
contradicts Marcuset's theory that the dialectical
emergence of human fulfilment put of the depths of
repression, is inevitable,

Marcusets alternative demands that the fruits
of scientific and technological progress be used in
the interests of all rather than enriching those in
power alone, This call seems to me to be rather
utopian in the sense that it demands an entirely
different type of individual in whose tbioclogy' self
interest is absent and the welfare of other men an
important.considerations This would require, as with
Nietzsche, the transformation of man into something
other than human, for "can man really sacrifice selfe
interest altogether in favour of general interestecsss
or is self-interest the very criterion of being human,
so that the conflict between self-interest and
general interest is natural and cannot be overcome
by methodological constitutionsseseee?” 24) Changes
in society will most certainly occur since human life
is never static, but it seems likely that these will
occur only within the framework of control by the
bureaucracy, as Marcuse himself points out in Soviet
Marxisme Yeeseesoeas long as the East =~ West conflict
remains a determining economic and political factor,
it precludes the decisive transformation, for it
serves to Justify ees.eessserepressive competition
and competitive mobilisation on a totalitarian scale."zs)
To think of more sweeping changes seems overwoptimistic
especially in view of the contentment of the majority
with the existing state of affairs,
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Another controversial point is Marcuse's choice
of the revolutionary forces capable of effecting a
deceisive transformation in societye. He sees students,
blacks, the poor, the unemployed, etc., as revolutionary
agents of liberation, It is their confrontation with
affluent society that may mark the end of the present
era, Undoubtedly, the elements Marcuse refers to, are
in conflict with the status quo = this is what they all
have in common, But what percentage of them are in
conflict with the status guo merely because they can=
not themselves participate in the affluent society?

If the poor and the unemployed, for instance,
were assimilated into the affluent society, would they
still be in conflict with the system? Do they want
a better life for all men or just for themselves? To
identify those who stand against the system as agents
of liberation merely because they stand in conflict
with the status guo, is to idealise them and give them
a responsibility (Lecs, the transformation of this
socicty into a none=repressive one) which, perhaps,
they do not even care to assume, So, "to be in
conflict with the established order is not necessarily
to be an agent of liberation." 26)

We can also ask the question ~ what will social
reclationships be like in the liberated state? It is
not sufficient, I think, to see them, as Marcuse does,
only in terms of the absence of domination and the
transformation by libido of all human relations.
Marcuse's vision of meaningful social relations is
that of a state where all men can achieve free selfe=
realisation, But some form of conflict is bound to
continue, since men can choose different modes of
fulfilment and satisfaction. It is quite possible,
then, that this conflict could lead to new forms of
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domination and repression, considering the unpredictable
behaviour of human beingsg.

In his writings, Marcuse maintains that the
majority of men are so much a part of the system that
they are incapable of determining what their real needs
are, as against the false necds imposed on them by
the status guo. Marcuse maintaing that a distinction
between true and false needs can only be made by
individuals free from all repression, And as 1long
as men live in a society like ours, they will never
be free to decide on what their true needs are.

Marcuse takes upon himself the right to say
of others what their true needs are, what true happiness
and true freedom meane But this situation ig potentially
explosive since Marcuse views the majority of men as
incapable of autonomous choices If the majority are
to be merely "objects of benevolent revolutionary
soncern " 1) with no say in anything eohcerning them,
then it is quite possible that new modes of domination
may arise,

The fact that new modes of domination always
arise is a typically human characteristic which
Marcuse does not seem to take into account. His
aspiration for a society without any form of domination
can be regarded as utopian, Is it possible to have a
society without any form of control? That there will
be some men who.assuwue control and others who consent,
in some measure, to be controlled seems to me to be
part of the human condifion, The question which arises,
then, is whether the average man desires the establishw
ment of Marcuse's utopian *solution', whether, in facty
man can live in a contrcl - free utopia where he has to
make his own decisions on a majority of issues,
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In any caose, the distinction node by Marcuse
between true and false needs is questionable, It
secems to me that any form of society, at least origine
ally, is based on man's nceds as they ewmerge in the
speeific historical situation in whieh he finds hine
selfs So, necds which seen false from Marcuse's
utopian point of view, may yet satisfy the majority
of men in a specific situatione. So the question
arises whether man wishes to be freed from the ?false?
needs, the *manipulation' and %repression' that can
be found in technological society? Marcuse is, in
Taoet, aware of the contentment of the majority of men
with the existing situation, a contentnent which
contredicts his call for change.

In this same commection we can also ask
another question « whether both capitalism and
established commmmnism do not genuinely believe in the
good of their respeective systems, whother the
advocates of the two systems deliberately set out to
exploit and reprcss man or whether they do not adhere
in some way to the conviction that theirs is the best
way to achieve *the good life', Ayn Rand, for instance,
in her philosophy expresses her firm comitment to
*laissez-~faire capitalism as the best defender of the
rights of mane® 29) Equally fiym is the convietion
of theorists of established comwnmism that their
systent is the nost effective one to promote freedom
and happiness,

Marcuse hopes that once science and technology
arc used in the interests of all men, a transvaluation
of values will occur, Formerly metaphysicel ideas of
frecon, justice, beauty, ete., would acquire a
concrete content in the technological spherees This
is what Marcuse calls the *quantification of values®=
using tochnology to free man from ounpression, hunger,
anxiety,
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war, etecs, and to guaranmtee an authentic existence in
this way.

But is Marouset's conception of freedom an
adequate one? Is freedom from want and suffering the
entire content of freedom? We can also ask = freedom
for what? What are we going to do in our liberated
state? Is it suffieient for Marcuse to answer in the
words of a young black girl that "for the first time
in our life, we . shall be free to think about what we
are going to dog" 29)

If freedom means merely freedom from material
want, what does one do in one's leisure time once this
freedom has been secured? Surely the content of freedom
should be wide enough to go beyond mere freedom from
material want, and include the ecreative activities of
one's free time as also advancing the freedom of man,
This contradiction betwecn Marcuse's theory of freedom
and the problem of leisure time underlines the danger
of Marcuset!s reductionism of all needs and wvalues 10
material ones,

. Marcuse has attempted to give us an account
of how, onee total automation occurs, man ought best
to utilise the free time that would be left to hi=e
But his treatment of the problem is inadequate in that
all he does is to speak, rather wvaguely, about man
employing his.leisure time for the promotion of the
‘art of life', for living by the aesthetic ethos and
so on, However, the problem of free time and the
absenece of work deserves greater attention,

Marcuse has not considered the problem of
whether the disappearance of work as a cultural
ethie may not lead to a new crisis, to a bewildering,
enpty freedom, Have all men the eapaeity to live by
the aesthetic ethos, as Marcuse visualises?
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Do all men have the ingenuity to live with freedonm?
The proper utilisation of freedom would indeed demand
a new type of human being, or rather superhuman being,
and this, as I pointed out before, is an idealistic
attempt to alter the human condition to a state where
it is unrecognisables,

Another problem also, is one which Freud
pointed out in Civilisation and Its Discontents =.that
without the coercion of work upon the mass of men,
society would disintegrate into an orgy of instinctual
gratification. Freud had also seen a therapeutic value
in work - work as a means of linking man to reality.

To return to the problem of whether all men
can live by the aesthetic principle = there would be
no point in a situation where only those who can live
creatively.do so, while the rest.merely exist as *homo
consumens‘, living out a passive; parasitic existence.
It becomes guite clear from Marcuse's writings that his
is a powerful expression of critical analysis, but when
it comes to an explicit tactical programme of how to
effect change as well as what one will do in the
liverated order, Marcuse remains rather sketchye

MacIntyre sees Marcuse's failure in the above
respect as connected with his lack of interest in
empirical facts, for instance, what are we going to
do in 2 sexually liberated state? Marcuse's indicte
ment of monogamic genital sexual culture is severe
indeced, but uncontrasted with a serious account of
what is possible in its place. MaclIntyre argues that
the psychoanalytic writer Wilhelm Reich, for instance,
has given a more effective and expliecit account of the
contrast between a liberated and an unliberated sexualitye

Even where Marcuse gives some indications, for
example, where he speaks approvingly of perversions

30)
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because these stand in the opposite direction of a
repressive sexuality employed in the interest of
reproduction only, he tends to resort to extremes,
Marcuse views perversions as leading to greater
human freedom since they are grounded in genuine
erotic impulses. But Marcuse does not consider the
kind of perversion that is mere debauchery and, in
this sense is still repressive of true human freedom,

A frequent criticism directed against Marcuse
is that he preaches anarchy and violence, that by
calling for a rejection of the status quo he welcomes
lawlessness and dfisorder. But this is too simplistie
and convenient an explanations Marcuse does reject
the siatus guo because he believes it leads to
alienation, but the very fact that he offers an
alternative order to the status gquo indicates that he
does not desire anarchy. His Essay on Liberation
demonstrates this most explicitly.

By the transformation of values into techno-
logical tasks Marcuse hopes to rescue Nature from
exploitation by monopolistiec forces, to be used only
for civilising purposes, In this way, Nature, Man
and Society are to be brought in line with each other.
However, one camnot deny that Marcuse's stand can
lead to anarchy, even though he does not consciously
advocate ite Anarchy could be the practical result
if one agitates against the gtatus gquo and yet cannot
replace it with something qualitatively different.

S0, the problem really revolves around whether
Marcuse's conception of qualitative trahscendence
is feasible or note

As far as the problem of violence is concerned,
unfortunately, Marcuse is never very clear on this point,
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and this ambiguity could prove dangerous. Sometimes
when he speaks of the 'Great Refusal', that is,
refusal by men in significant positions, for instance,
scientists, to participate in the system any longer,
thus bringing it to a standstill, he seems to.discount
violence as a means of effecting change. But, at.
other times he appears to welcome it, for example,
when he speaks of the violence inherent in the status
guo in so far as it imposes its will on men, and the
need to counter this with violence. Moreover, his
giving certain groups the idea that they are the
torchbearers of historical reason, may well prove

an incitement to violence,

As far as the less developed countries are
concerned, Marouse hopes that the over=production and
over=gophistication of life which characterises
technologically advanced countries will not be
reproduced hereos Rather, he hopes that the best
features of technology will be combined with indigenous
modes of life in these areas to produce a wholesome,
individualistic, bureaucracy-free societys

Marcuse's vision in this respect seems rather
naives Harrington asks : "Is it possible to utilize
mass neans of production and avoid the mass corruption
of spirituality 7" 31) Routinization, bureauecratise—
ation, over-sophistication, ete.,, constitute an
inevitable part of technological life, Mass
comaunication in no time standardizes all reaotions
and imposes a common way of thinking, feeling and
acting, "In point of fact, as Max Weber and
Schumpeter and many others realised sometime ago,
bureaucracies are a characteristic and inevitable
mode of the modern agCaeesssecsessa fate of the age."32)
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As far as human needs are concerned, Marcuse
hopes that the *quantification of values' will ensure
their true fulfilment. Man's material needs will,
doubtless, be well taken care of, But will man's
other needs - his aesthetic, spiritual and intellectual
needs « will these be automatically satisfied once
material needs are fulfilled, as Marcuse seems to
imagine,

Marcuse proposes that man's intellectual and
imaginative capaclities will be fully absorbed by
scientific and technological planning, But is the
sun of man to be the imaginative technocrat ? Such
a conception is deéstructive to the unity of man,
Reducing men's various facets to one is, like Nietzsthe's
reduction of everything in the cosmos to will to power,
dangerous and unrealisticéh "In this way, all values.
would actually be reducible to one common denominator,
namely, man's material needs. But surely this trans-
formation of man's intellectual, aesthetical and
gspiritual needs into material ones and the translation
of all values into technological functions, give a
distorted picture of man and his real needs.”

As Gl.A.Rauche points out, Marcuse returns
full circle to the same kind of one « dimensionality
he criticises so severely. In this respect, Marcuse
cannot be said to have *solved? the problem of man's
authentic existence in terms of the outline he
presents for a non=repressive society. Neither for
that matter has Nietzsche, for, inevitably, both their
alternatives pose fresh problemg which can again lead
t0 the unauthenticity and alienation Nietzsche and
Marcuse fought against in nineteenth century and
twentieth century culture,
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CHAPTER  SEVEN

GENERAL  CONCILUSIONS

Having completed a comparative as well as a
critical study of the philosophy of Friedrich Nietzsche
and Herbert Marcuse in relation to their specific
cultures, we come to a point where we can draw a few
general conclusions.

Nietzsche and Marcuse were examined in their
roles as critics of their specific cultures (Nietzsche
of the nineteenth century and Marcuse of contemporary
technological society), and also in their roles as
theorists proposing different alternatives to rescus
man from what they believe to be situations of
cultural crisis, to lead man to a more authentic form
of existence,

The alternatives proposed by both philosophers
must be seen in the light of the human, all too human
condition « that men propose theories and ?solutions?
which are bound to be problematic. Utopian theoretical
constructions can lead, in practice, ta the same kind
of alienation and unfrecdom which they hope to rescue
man from, "Men must hold both ideas and ideals, but
they should not regard these as being wholly realisable,
We need to comprehend the nature of utopianism,
Utopianism, once it achieves power, becomes dogmatie,
and it can gquite readily create human suffering in the
name and in the - cause of its own scientism and

jdealism," )
Utopia, thus, is always one step ahead of man,

The perfect 'solution® is heyond the reach of man,
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Infact, it is an other than human condition. Men and
hunan existence are both problematic because of the
contingency, finiteness and historieity of human life
and because of changing needs and conditions. There-
fore, it is doubtful whether one theorist can effeot=
ively solve all problems for all time, This is the
leszon that the history of philosophy and the history
of man teaches us.. It is, however, a situation not
to be despaired at, since by the continual search for
*solutions?, the horizon of human truth and of human
potential is forever widened. "The task for contemporeary
man is to accept the reality that society is unperfect,
but also to understand that humanist, hwnanitarian
dreams and visions are necessary in order to reform
society, in order to improve and advance it 2)

As far as Marcuse is concerned, certain of his
oriticisms are especially relevant %o us.in thsé
technology =~ dominated twentieth century, Marcuse's
fears about the functionalisation of contemporary
culture are echoed by other thinkers as well,

Jacques Ellul, a French criric of modern technologioal
society, describes in The Technologiocal Society the
manner in whioh "an autonomous technology is in the
process of taking over the traditional wvalues of
every society without exception; subverting and
suppressing these values to produce at lagt a mono=
lithio world culture in which all non=technologioal
difference and variety is mere appearance,® 3

E1lul points out how man had oereated technology
to free himself from the extremities of nature, but
in doing so, has created a new, more oppressive
exteemity. Ellul believes that technology has alienated
man from nature and created an artificial and mechanioal
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environment in which man's natural inclinations are
tempered with, He writes: "The new order was meant

to be a buffer between men and nature., Unfortunately,
it has evolved autonomously in such a way that man
has lost all contact with his natural framework and
has to do only with the organised technical intere
mediary which sustains relations both with.the world
of 1life and with the world of brute matter, Enclosed
within his artifiecial creation, man finds that there
is *no exit', that he cammot pierce the shell of
technology to find again the ancient milieu to which
he was adapted for hundreds of thousands of yearSeesse-
It is easy to boast of victory over ancient oppression,
but what if victory has been achieved at the price of
an even greater subjection to the forces of the
artificial necessity of the technical society which
has come to dominate our lives?" 4)

Another oritic, Lewis Mumford, maintains that
technology ignores the human factor, and "instead of
serving humane purposes, automates even the human
beinge" 5) In The Myth of the Machine he points out
how technology which can confribute to human dignity
and freedom.is not doing so, since it disregards
human needs, which should be the centre of all ouxr
schemes of thought. Muaford calls on man to "“take
upon himself, once more, the wide range of capabilities
and potentialities he surrendered when he developed

the machine," 6)

Erich Fromm speaks of the new spectre haunting
the world - not communism but mechanised man and
mechanised society. He writes in The Revolution of
Hope ¢ "In the search for scientific truth, man canme
across knowledge that he could use for the domination
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of natures He had tremendous success, But in the
one=sided emphasis on technique and material consumption,
man lost touch with himself, with life.s.....The machine
he built became so powerful that it developed its own
programme, which now determines mant's thinking."

Since the keynote of contemporary culture is
the dominance of technology, the dominance of the
machine, it is not surprising that theorists and critics
of society ponder over the complex problems this gives
rise to, expressing their fears at the dangers inherent
in the over-emphasis on technology. One of the questions
invariably asked is whether the present direction of
technological progress is not leading man into a greater
unfreedom than the one it proposes to free him from, and
whethexr there ought not to be a redirection of scientific
and technological progress towards the genuine promotion
of life and freedom? One wonders if it is absolutely
inevitable that technology should satisfy material needs
at the expense of spiritual freedom or is there some way
to prevent the technologisation of the human spirit.

In the last two centuries, man has changed nore
than at any other time since the beginning of history,.
Any further changes depend on a reversal in man's use of
the machine., The tyranny of the machine and of those in
control of it must be shattered if we are to achieve a
nore human level of existence. Man must consciously take
control of his world and the potential contained within
it, to achieve a truly human existence, The end must
not be forgotten because of the magnitude of the means
available to use.

The choice of whether science and technology will
lead to.freedom or tyranny lies with manes And.in this
respect, the responsibility of the seientist , the
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politician = of all those in control -« is tremendous,
In fact, some people are wondering whether it is safe
to leawe the problems of society in the hands of the
scientist alone, even though the world is penetrated
through and through by science. Men are wondering
whether science in 4$tself can provide the sum of
human values, or whether the pursuit of scientifie
¥mowgedge is only a part of our Westernm values,

The creation of @ new type of human being in
the Marousean sense, a being who has a highly developed
sense of responsibility to others, may be a rather
Utopian demand. In any case, it must be remembered
that even Marcusets 'ideal' tends to end up in the
teohnological functionalism that he criticised.
However, the realisation that human actions have
greater reperoussions now than ever before and that
no cowntry, however great a power it may be, is a
totally selfw-contained unit; may lead %o some kind of
concerted effort to tackle human alienation and prevent
the total despoliation of the earth, In this respeot,
the recent conference on environmental pollution problemsi
held at Stockholm, which was attended by delegates from
nany countries, is a step in the right dircction = a
joint effort at dealing with a common problem. Otherw=
wise, culture and more important, human life are in
danger from man,

In eonnection with the codllective effort to
cope with humen problems, which is undoubtedly necessary
there is, however, a danger to be vigilantly guarded
against, This is that the individual and individuelity
as a value should not be absorbed and levelled by the
collective effort, which tendency is noticeable in
Marcuse!s teachings. 1In this respeot, we can look to
Nietzsche and his warnings that loss of individuality
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and individual respongibility arc the perils +that face
mass human efforts. Nietzsche, like Kierkegaard, makes
us aware of the facelessness and anonynity that endanger
human life and culture. This aspect must be borne in
mind when men embark on a joint effort at dealing with
the problems with which they are faced,

In Chapter One, I indicated, to some extent,
the close relationship betwecen culture (the material
and *'spiritual! achievements of man) and specifie
historica =~ existential situations., It was shown how
both the material and spiritual aspects of hunan
cultural life reflect man's attempt to create meaningful
patterns of life in the universe, to free himself from
the inseeurity and lack of meaning that constantly
threaten man, From this, it can be deduced that culture
is always rooted in man's specific existential situation,
inextricably related to his needs end aspirations)y his
unique vision of what constitutes 'truth' or 'reality’.

Culture reflects mants attempt to make himself
comfortable and safe in the universe, not only in terms
of his material conquest of nature but also in terms of
satisfying intellectual formulations about the wWltimate
nature of reality. When man confronts the world and
attempts to control his situation, he makes himself at
home in a way which gives rise to what we call Youlture',

But men have adopted different ways of making themselves
at home in the universe and this accounts for the
difference in cultural systems (as I showed in Chapter
One by examining the Greek, Medieval and more modern
eras) .

However, despite the differences between cultural
systems there are also certain links, for example, a
sulture is inevitably related to its predecessor.

It is............ 175/00000
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It is the deficiencies of one system, its inability to
satisfy human needs adequately, that call up its negationw
an alternative system which seems to offer greater
meaning and security in the light of changed needs and
aspirations. For this reason, defenders of any one
culture ought not to condemn past cultures in absolute
terns, since these always stand in some form of
dialectical relationship with those that follow, Any
culture, any society is originally a reflection of
prevailing needs in a specific existential situation,
As such, it is unfair to reject totally, from a utopian
standpoint, past cultures as being based on false needs
and hence leading to alienation,

We would do well to keep in mind, also, the
danger. of absolutising the values of any one cultural
gysteri, whether it be the past or the present. There
cannot be a 'super culture' because of the nature of man,
who is a eontingent, historiecal creature, perpetually
creating truth anew, Truth, in its entirety, is beyond
our grasp., What man is capable of is to offer perspectives
of truth, none of which on its own can satisfy men in
different gituations. It is for this reason that human
life is a perpotual search for Truth, in the process of
which nman creates cultural values which satisfy him in
his situation.

To insist dogmatically on the virtues of omets
own culture is to open the doors to authoritarianism
and tyranny, The need for fluidity, flexibility is
always vital, as is the necd for vigilant critics of
culture who c¢ould point out the dangers of rigid
conformity to the status guo, as well as suggest
possibilities for a new level of human existence, The
existence of critical theories of soociety indicate that
the hunan spirit is still unfettered and man has not yet
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been overwhelmed by authoritarienisue

Nietzsche and Marcuse, in their roles as
critics of society, fulfil a vital function despite
the extremity of their views. They are able to
stand apart from their cultures, to evaluate them
critically and then offer new alternatives in the
light of alienating deficiencies in the cultures
which they criticise, even if their own *solutions?
admittedly tend to be dogmatic and point in the
direction of a closed system, That their own
¥solutions' are problematic does not detraet from
their value as theorists sugesting new dimensions
of human existence and more inmportant, as critics
who ensure that society moves in the @irection of
opemmess, fluidity and dynamism rather than being
enmeshed in rigidity and dognatism,

Proudhon in a letter to Marx speaks of this
spirit of openness which should be our zuidee "eese
let us pgive the world the exanple of a learned, fare
sighted tolerance, but let US seeeeassonot nake
ourselves the leaders of a new intolerance, let us
not pose as the apostles of a new religion, even
if it be the religion of logic, the religion of
reasone Lct us never re§ard a question as
exhaustelececssesscee™

Static conclusions and final answers can
only lead to alicenation. A culture that is open to
change and criticism can only widen the horizon
of truth, Just as past cultures ouszht not to be
totally condemned, so, too, the existing one
should not be accepted without critical evaluation.
The status quo is never so perfect a human condition
that it stands in no need of improvement, And the
various alternative systems offered to man
indicates that the search for satisfying answers,
far from being a purely intellcctual and theoretical
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exercise, is a vital part of human life = an activity
which rules out automatie, uneritical acceptance of
the established values of society. In this respect,
the perpetual relevance of Socrates? dictum can Ve
appreciated, The unexamined life is not worth living,
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SUMMARY.

This dissertation concerns itseif with a
comparetive study of the philosophy of Frisdrich
Nietzsche and Herbert Marcuse in conneetion with their
positions as orities of their speeifio oultures, and
as theorists proposing new alternatives for the
regeneration of culture., In addition, certain obsere
vations are made on the relationship between oculture
and speecific existential situationse

Friedrich Nietzsche reacted strongly to the
cultural atmosphere of the nineteenth century,
rejecsting trends like Christianity, solentism, sociale
ism, democracy, etc., as leading man into alienation,
To replace the existing alternatives, Nietzsdhe
proposed a *solutiont based on a conception of life
as Will to Power, which is to be effected by a new
breed of man = Superman, By a complete transvaluation
of values, Nietzsche hoped to revitalise life and
oulture and return man to a more meaningfywl existence,

Herbert Marcuse, like Nietzsche, is also
deeply eritical of his cultural milieuw, that is, the
contemporary situations Marcuse objects to the
manipulation and repression of man by minority forces
in control. Such repression has resulted in a one=
dimensional level of existence, To overcome such
alienation, Marcuse proposes a society guided by the
'aesthetic ethos', where the liberated Eros element
comes into play, directing a human existence which
is free of manipulation and repression,

Both Nietzsche and Marcuse, then, have this
in common, that they are deeply critical of the
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ocultures with which they are confronted, and offer
specific alternatives which they hope will enable

the self-oreation of man ag a qualitatively different
cultural being. The 'solution' offered by both
philosophers cannot be said to have solved definitively
the problem of man's authentic existence since they
are specific truth-perspectives and do not represent
ultimate Truth which is multi=faceted,

Certain observations are also made on the
olose relationship between culture and speeific
historico-existential situations. Both the material
and spiritual aspects of human cultural life are seen
to reflect man's attempt to create meaningful patterns
of life for himself, This means that when one
culturel) pattern failed to continue to provide the
required meaning, due to changed circumstances of life,
it graduwally gave way to another, in accordance with
man's changing needs and aspirations. This brings us
to the eonclusion that culture and truth are dynamic,
and that static conclusions and finel answers as to
the question of culture and truth (the two being
interrelated) can only result in alienation from
reality, that is, the ever changing circumstances of
lifees Such static conclusions and final answers lead
to elosed and rigid systems that are contrary to
actual life and estrange nan from his fellowman.
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